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FOREWORD 


My long-time friend, Mr. Anantharaja Gowda, Putter has 
published this small, but important and interesting book- ‘In 
pursuit of our roots’. For writing this, he has studied Karnataka 
history, done painful field work, interviewed hundreds of people, 
and visited many places, libraries and archives. As a result, he 
was able to collect invaluable information on Gowda community 
prevailing at coastal Karnataka. Currently this book contains 
an introduction, historical background of Karnataka &Gowdas, 
western Ganga Dynasty, Hoyasala Dynasty, Vijayanagara 
Empire, Nayakas of Keladi, history of Dakshina Kannada, Alupa 
Dynasty, background of Gowdas’ migration to Dakshina 
Kannada, entry of Gowdas to Amara Sullia, proclamations and 
licence, Ikkeri Nayaka’s Connection to Subrahamanya, Bacha 
Nayaka, history of Kandrapady, Purusha- Jogi Bhoota, entry 
of Gowdas to Puttur, Balnadu (Puttur) Kattemane, 
Administrative & Judicial set up of Gowdas, Vittala Amai 
Maagane, Vittala — Golthamajalu Village Padi Mane, Amara 
Sullia and Puttur Seeme Connections to Kodagu, Rebellion of 
Gowdas of United Kodagu, reward for pro British and 
punishment to anti-British, socio — economic &political revival 
of Gowdas, Mother Tongue of Gowdas, religious practices of 
Gowdas and changes over the period, system of gothra (bali) 
of Gowdas, Dos & Don'ts and finally notable personalities of 
Kodagu & D.K. Gowdas’. 


Broadly, it covers the History of Karnataka, migration and 
settlement of Gowdas and their socio, economic and religious 
life. For bringing all these together, one must go to both written 
and oral materials. This approach itself is very challenging as 
both needs different framework. However, | am delighted to 
notice that Mr.Anantharaja Gowda successfully managed all 
those challenges and put all materials together in a different 
perspective. 


| am not going to elaborate the findings of this book. During 
my younger days, | heard all those stories of history, mythology, 
migration, Kalyanappa, Baccha Naika, Purusha Bhoota, 
Kattemane, balis, etc from my elders. During 80s, | have 
travelled extensively listening and documenting such 
remarkable narratives. But in the present days, young 
generation may not be aware of such stories as they belong to 
new age education. In this context, this book, | am sure, will 
help as a handbook for understanding their immediate past or 
deep roots. Mr.Anantharaja Gowda rightly pointed out this at 
the beginning of his book- ‘The objective of this book is to 
remind our youngsters about their glorious past, bench mark it 
and reach greater heights in their chosen field. Aperson without 
the knowledge of his “Roots” is without his identity and self- 
esteem, derives very little recognition in the society. It may 
look like a tall order; but it would be worthwhile to go through 
the first kilometre at least. Why it is important to take the first 
step because, “A people who are ignorant of their origin are 
condemned to remain faceless’. | completely agree with him 
and thank him for doing such a wonderful job of teaching 
history. 


The importance of this book is mainly two folded- 


1. Shedding light on migration. 


2. Writing a community history based on oral tradition. 


Understanding a communities’ migration is more important 
than usually we think. It focuses on the way that cultural change 
and how its diversity is created, maintained and lost. Human 
culture is the inevitable result of the way our species acquires 
its behaviour. We are extremely social animals and an 
overwhelming proportion of our behaviour is socially learned. 
The behaviour of other animals is largely a product of innate 
evolved determinants of behaviour combined with individual 
learning. They make quite modest use of social learning while 
we acquire a massive cultural repertoire from the people we 
associate with. Expertise in exploiting our environment, values 
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about what matters in life and even feelings about whom to 
trust and whom to hate are mostly “absorbed” from those 
around us. What’s more, we are very adept at transmitting 
cultural information to others, sometimes through frank 
teaching but also through the constant social interaction 
characteristic of human life: mutual observation and casual 
conversation during which behaviours and beliefs are seen, 
described, evaluated and generally gossiped about. In 
traditional cultures like the Gowdas, teaching is not like formal 
schoolwork or the school-like teaching seen in modern societies 
and families. Children learn by close observation followed by 
concrete participation in the activities of everyday life, gaining 
greater participation as they master more complex skills. Adults 
teach in the sense that they tolerate children’s participation 
and lightly guide and structure children’s learning experiences. 
Cultural diversity inevitably develops in the course of cultural 
transmission. Once such a new “cultural variant” exists, there 
will be a tendency for it to be preserved. Language (in this 
case Arebase and Tulu) is the canonical examples of shared 
cultural information. For members of a social network to be 
able to communicate, their vocabulary and grammar has to 
overlap to a large extent. Thus, conformity to common usage 
acts powerfully to limit linguistic diversity. Variation in language 
usage does exist at the individual level, but the bulk of the 
variation is concentrated between communities which, 
historically, had little reason or opportunity to communicate 
with one another. 


In this book, Mr.Gowda used an approach to describing 
cultural change is to view it as an evolutionary process. 
However it is important to first point out that we do not use the 
word “evolution” in the sense first used by the nineteenth 
century founders of anthropology to mean “progress” from 
fewer complexes to more complex societies. The fact that 
cultural variation exists is important in its own right but these 
social scientists also want to explain how the variations arise. 
Mr.Anantharaja Gowda’s great contribution in this book is he 
has filled the long pending gap of explaining such variations. 
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The second important thing in this book is the way he 
used oral traditions to write a history of Gowda community. As 
we all know, ‘Oral History’ is a maddeningly imprecise term: it 
is used to refer to formal, rehearsed accounts of the past 
presented by culturally sanctioned tradition-bearers; to informal 
conversations about “the olden days” among family members, 
neighbours, or co-workers; to printed compilations of stories 
told about past times and present experiences; and to recorded 
interviews with individuals deemed to have an important story 
to tell. 


Each of these uses of the term has a certain currency. 
Unquestionably, most people throughout history have learned 
about the past through the spoken word. Moreover, for 
generations history-conscious individuals have preserved 
others firsthand accounts of the past for the record, often 
precisely at the moment when the historical actors themselves, 
and with them their memories, were about to pass from the 
scene. 


Hence, oral history might be understood as a self- 
conscious, disciplined conversation between two people about 
some aspect of the past considered by them to be of historical 
significance and intentionally recorded for the record. Although 
the conversation takes the form of an interview, in which one 
person—the interviewer—asks questions to another person— 
variously referred to as the interviewee or narrator—oral history 
is, at its heart, a dialogue. The questions of the interviewer, 
deriving from a particular frame of reference or historical 
interest, elicit certain responses from the narrator, deriving from 
that person's frame of reference, that person’s sense of what 
is important or what he or she thinks is important to tell the 
interviewer. The narrator’s response in turn shapes the 
interviewer's subsequent questions, and on and on. 


For the historian, oral history interviews are valuable as 
sources of new knowledge about the past and as new 
interpretive perspectives on it. Interviews have especially 
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enriched the work of a generation of social historians, providing 
information about everyday life and insights into the mentalities 
of what are sometimes termed “ordinary people” that are simply 
unavailable from more traditional sources. Oral histories also 
eloquently make the case for the active agency of individuals 
whose lives have been lived within deeply constraining 
circumstances. The way Mr. Gowda constructed Baccha 
Nayaka, Purusha, Ullaklu are the best examples for the oral 
history. 


| appreciate the efforts of Mr. Anantharaja Gowda for 
writing this book. | know, he is still continuing his research, 
and will come up with much more bigger book, bringing out 
many more new findings and images. 


February 23, 2015 Dr. Purushothama Bilimale 
© 


INTRODUCTION 


The present work is an attempt to study “Hathu kutumba, 
Hadinentu Gothrada Gowdas,” now settled in Dakshina 
Kannada and Kodagu Districts i.e from the east bank of River 
Nethravathi and Badiyadka in Kerala to Kushalnagar in the 
east and on the Banks of Rivers Nethravathi, Kumaradhara, 
Payashwini and Kavery in Kodagu. This is an attempt to study 
their origin, their past connection with Vokkaliga Gowdas of 
Karnataka plains, their Political and religious affiliations over 
the period, their re-allocation (migration) from Ikkeri Maha 
Samsthana, the circumstance in which the migration took place, 
then existing political and religious scenario, their onward 
second re-allocation to Kodagu between 1799 to 1808 AD, 
their ascent under Keladi (Ikkeri) Nayaka Royalty, later Haleri 
Dynasty of Kodagu, their connection to these royalties and 
downfall consequent to their role in 1837 Rebellion 
(Kalyanappana Katekayee) against British. 


The objective of this book is to remind our youngsters 
about their ancestors and their glorious past, to be proud of 
their legacy, bench mark it and reach greater heights in their 
chosen field. A person without the knowledge of his “Roots” is 
without his identity and self esteem, derives very little 
recognition in the society. It may look like a tall order, but it 
would be worthwhile to go through the first kilometre at least. 
Why it is important to take the first step because, “A people 
who are ignorant of their origin are condemned to remain 
faceless’. 


The foregoing chapters will briefly illustrate “HWathu 
kutumba, Hadinentu Gothrada Gowdas” ancestral past. It is 
also indicative of how circumstances and situations had 
affected — Political, Social, spiritual, cultural and economical 
or otherwise — Indian communities, groups and families in the 
past. 
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As we are all aware, scientific research takes its first step 
forward with hypotheses. You then collect data to support or 
refute the hypotheses, examine and analyse them and come 
to conclusions. To start with, few hypotheses are listed in the 
foregoing chapters. 


There is enough work available by Historians and Scholars, 
in folklore (Padadhanas) in bits about the history of these 
people. This work is an attempt to link these historical events 
and incidents and narrate them in a chronological order through 
corroborating or supplementing the information contained 
therein. Asincere attempt has been made to link those people 
(Gowdas) to the history of the land that is Karnataka. - 


Gowdas are known to be originally belonging to agrariarion 
community and on their journey they built Kingdoms and were 
rulers. Even after the downfall of their Royalty they continued 
to occupy a position of administration in the political system of 
the land. They have been referred as “Gauda Prabhu” in the 
inscriptions of Vijayanagara Royalty (Rajarama Heggade; 
Ashoka Shettar, 2001; 221). It is known from the Rule of 
dynasties of Malnadu such as Hoysala, Keladi Nayakas that 
the Village administration was vested with Gaundas (Same 
P.20). They were the “Samanthas, Mandalika Kings, 
Paleagars”, commanding Generals /.e. vassal to the Empires 
of the time. Prominent among them are Keladi Nayakas, Beluru 
Hoysalas, and Yalahanka Nadaprabhu Kempegowda who 
originated from Gowda (vokkaliga) roots, that is “Western 
Ganga Dynasty” — Gangawadikara - Gangatikara. 


Gowdas’ of Dakshina Kannada and Kodagu do call 
themselves as “Hathu Kutumba Hadinentu gothrada Gowdaru”. 
They have successfully managed to retain, to a greater extent, 
their ethnicidentity. They migrated around 16" century AD, from 
the plains of Karnataka i.e. Ikkeri Maha Samsthana (present 
Hassan, Chikkamagluru and Shimoga Districts). In their journey 
of past seven centuries there has been several ups and down 
in their socio economic, political, spiritual and religious 
practices. They follow “Patriarchal” hierarchy and give their 
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daughters in marriage only on girl attaining majority (i.€. after 
18 years of age). Marriages among close relationship 
(Sagothra) are strictly forbidden. In order to monitor this practice 
Gowdas have evolved “Gothra or Bali” system where in they 
have 18 gotharas/ Balis. Re-marriage of widows is permitted 
and off springs there on, are also legal heirs. Till recently men 
folks in the community, in some instances like those not having 
children from first wife, used to have more than one spouse. 
This system has scientifically proved to be genetically the best. 
That is why these migratory Gowdas could sustain and multiply 
in numbers (Now about 15 Lakh populations) in the hostile 
environment of then ghat sections with rampant diseases like 
Malaria, Small pox then prevailing in Malnad along the Western 
Ghats of “Ever green rain forest.” 


On the other hand, many of the early settlers (or rulers- 
ref: “Mailara Kote” of Kollamogru Village near Subrahamanya) 
like “Dalith” aboriginal tribes, Male Kudias, Mailaru (Mugeraru), 
Meraru perished or did not increase in numbers. Likewise, 
subsequent migrant — sub sects - Paleagars (Vassal Kings) of 
“Aloopa Dynasty”(5" to 15" century) and later Vassal Kings of 
Hoysala and Keladi dynasties, rulers of coastal Karnataka — 
“Setti Ballala, Jain Ballala (later converts to Jainism) and Bunt 
Ballalas, were following “Matrilineal” system (Aliya Santhana) 
involving close in-breeding, were not able to with stand diseases 
like Malaria, Small pox. Many of the Ballala families like Ashta 
Ballalthis of Sullia and Puttur Maganes got extinguished due 
to “Santhathi heenaradaru” (Had no Progeny) and their lands 
were transferred to Gowda families. 


Over and above, the powerful Gowdas lead by 
Dhandanayakas (Chieftains of |kkeri Maha Samsthana) 
Thimmanayaka, Purusha Jogi, Dhandanayaka Ullaklu of 
Balnadu, who with “Sannadu” (Licence) from Sringeri “Guru 
Matha’ (Guru Mutt) and tacit support and motivation of 
“Aramane’ i.e. |kkeri Nayakas, successfully exterminated some 
of Ballala clan and rest were driven these Ballala - Palegar- 
rulers towards (west wards) -Moodabidre and Karkala. It was 
seen as a ‘Jaithra Yathre” (Invading Army of an Emperor) and 
whoever opposed their onward march were exterminated. Thus 
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Gowdas could establish their supremacy and occupy Lands in 
“villages after villages” up to the eastern bank of river 
Nethravathi in Panemangalore. 


In this endeavour, | have been ably guided and motivated 
by Dr. Purushothama Bilimale, Historian, (Director, American 
Institute of Indian Studies, Delhi) and Bhasha Vijnani, from 
time to time for more than a year. | took courage to disturb 
him over mobile call, some lasting for hours, seeking 
clarifications, raising certain doubts and getting reassured. 
Because, my knowledge in serious writing is very much limited 
and | needed guidance from some one of his eminence and 
with his unassuming guidance | proceeded in collecting data 
for this article. Arrived at my own conclusion and discussed 
the same with him and sought his opinion. He has guided and 
encouraged me in every stage. His “Forward to this book” has 
greately enhanced the value to my work for which | am ever 
grateful to him. 


Another Historian and scholar, who guided me is Dr. 
Poovappa Kaniyoor of Sullia. | have narrated corroborative 
substance from his Book “Moukika Sankathana” publisher: 
Tharangini Prakashana, Sullia Dakshina Kannada — 574239 
(2009). Thanks are due to him as well. 


Dr. Karnayyana A Appaiah, Retd. Additional Regional 
Commissioner, Govt. Of Karnataka, who has been kind enough 
to go through the manuscript and extended valuable 
suggestions and incorporated corrections wherever necessary. 
Another friend who supported me is Kudpaje Rajesh and 
thanks are due to him as well. 


Thanks to Sri Kudakandira B. Thammaiah, Neha Creations 
who has printed and broughtout this book. 


Place: Bengaluru 


Date: 15-05-2015 Puttur Anantharaja Gowda 
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HISTORICAL BACKGROUND OF KARNATAKA 
TO WHICH GOWDAS ARE LINKED 


In this context, it is necessary to dig in to the History of 
Western Karnataka (Malnadu) and parts of Coastal Karnataka 
in which, “Hathu kuttumba, Hadinentu Gothrada Gowdas” had 
played an active role. 


WESTERN GANGA DYNASTY (250 — 1004 A.D.): 


A brief account of the Ganga Dynasty available from 
Inscriptions of the Royal Dynasties of Ganga community may 
be discussed. It is known from the inscriptions of Jaina guru 
Simhanandi, compiled by B. Lewis Rice that the forefathers of 
Ganga Dynasty coming from Ayodhyapura under the leadership 
of Vishnuguptha had initially settled at Achichhatra located in 
the basin of River Ganga and Yamuna. Later on, they 
proceeded on to South India in quest of new territory. 


It is recorded that two brothers along with their clan came 
down from the banks of River Sarayu (Now in UP) and one 
among them made Kalinga his headquarters and established 
“Eastern Ganga Dynasty” and the other brother along with his 
clan established “Western Ganga Dynasty” with Talakadu as 
Head quarters. Western Ganga Dynasty ruled Karnataka for 
the longest years from Year 250 A.D. to 1004 A.D. Gangas’ 
shared matrimonial relationship with their contemporaries — 
Kadamba and Chalukya Dynasties. Chalukya dynasty was 
established by Pulikeshi in the year 550 AD. 


Multiple theories have been proposed by Historians 
regarding the ancestry of the founders of Western Ganga 
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Dynasty (Prior to 4” century). One such theory claims that they 
were immigrants from Northern India and another that they 
were natives of the southern Deccan Region. Some of their 
early inscriptions claim that they belong to Kanvayana linage. 
This has historians Rice and Jayaswal to link them to Kanva 
Dynasty of Magadha (In modern Bihar) implying a northern 
origin. Some 12" century inscriptions issued by their 
descendants trace their lineage to the Kings of /kshvaku 
dynasty of Ayodhya. With the weakening of /kshvaku rule 
following the campaigns of King Samudraguptha it is said that 
founders of Ganga dyanasty migrated to South India. 


However, Mr. Adiga rejects above theory and points out 
that the early Ganga Inscriptions themselves are silent on the 
subject of their descent from the /kshavaku and any migration 
from North India. All foreign origin theories are based on 
inscriptions that were inscribed several centuries after their 
coming to power and since they do not concur with the early 
Ganga copper plates. Historians Adiga, Sheik Ali, R.S. 
Panchamukhi and Lakshminarayana Rao claim that ancestors 
and founders of the Western Ganga Dynasty were natives of 
the South Karnataka region. 


In this context, B. Sheik Ali recorded his opinion as follows: 


“The founders must have watched local conditions and 
prepared themselves carefully for striking at the root of weak 
political authority existing at the time. They must have prepared 
to the ground previously both in respect of military force and 
financial resources. Dadiya and Madhava (founders of Ganga 
Dynasty) must have belonged to the agricultural population of 
the state for the territory ruled was known as “Gangavadi” a 
province of unity six thousand. The Gangadikaras even now 
form the largest section of the agricultural population in old 
Mysore state with their base in Banglore, Mysore and Hassan” 
(1976:13). 


This argument may not hold ground because, the first 
sentence of his statement “7he founders must have watched 
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local conditions and prepared themselves carefully for 
SHHMIAGZ i AO. itself indicates that those who watched 
the local conditions must be outsiders. Just for the reason of 
missing links it can not be concluded that findings of Rice and 
Jayaswal are not maintainable. 


Regardles of these disputes about Ganga’s origin, it has 
been noted that the Gangawadikars (Gangatikars - original 
parent group of Vokkaliga Gowdas) and have been 
documented and well etablished as descendants of Ganga 
Dynasty. Gangadikars form the largest agricultural — Landlord 
group in the old Mysore State even today who later broke in to 
several sub-groups of Vokkaliga Gowdas. 


Gangas were initially “Shivaiths” (Shiva worshipers). They 
had close relationship with Kashi and built several Sheivait 
temples and brought Brahamins from Kashi for performing 
“Pooja rituals” in those temples. 


Whereas, one Jain Muni Simhanandi secured Patronage 
of Western Ganga Kings in 350 AD and consequently, the 
Royalty promoted Jainism as State religion. Ganga King 
Chamundaraya commissioned Monolith granite statue of 
Gomateshwara at Shravanabelogala (978 — 993 A.D.). Most 
powerful and famous among Gangas is Shreepurasha (726- 
788 AD) grandson of Shivamara was Jain and also had 
allegiance to Sheivaith Hinduism. 


At this time many of the Gowdas got converted to Jainism 
and later most of them reverted to Sheiva sampradaya — Natha 
Pantha, as they could not get rid of their old habits of consuming 
meat, drinking toddy and saryee (Arrack), smoking Ganja and 
Tobacco. 


GOWDA : 


The term and its archaic form in old Kannada such as 
Gamunda, Gavunda, Gavuda appear in inscriptions of 
Karnataka of Western Ganga Dynasty, Gangawadi. Attributing 
a Sanskrit origin, H.V. Nanjundayya has derived the word from 
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“Grama” or “Gava” meaning a Village and Munda meaning 
Head. Thus “Gamunda” being the Head of Village, Gowdas’ 
are traditionally known to have been feudal land lords and 
Village Chieftains and to this day remain major land holders. 
While working in Hyderabad | have come across several people 
with surname Gauda. They must have been belonging to 
“Eastern Ganga Dynasty’. 


One of the famous historians Prof. K.A. Neelakantha 
Shastry has recorded in his book “The Mouryas and 
Shatavahanas (B.C. 325 —AD300 p.30) that “Under the central 
Government of that time the head of the Village was known as 
“Grama Vradha’” and later this word transformed as Gaunda/ 
Gowda. (Ref. A.N. Narasimhas article “Linguistics, vol.22(1961) 
p.114”). 


“The title of Gaunda — Gowda, Heggade or Nayakas of 
Malnadu seems to have been same lines borne by Provincial 
Governors. It is a title of position and not indicative of caste. 


The chief men of Nads or rural circles where the Gamunda, 
a word which, after becoming Gaunda, now appears as Gauda/ 
Gowda........ Every Indian Villages and appears always have 
been, in fact, a separate community or republic, the Gauda or 
Patel is the Judge and Magistrate”. (Mysore Ge 436 
Administration). Majority of these community families enjoy 
“Umbali” (Inam) lands which were granted by Royalties of 
ancient times. They are honoured with Pallaki, Chathri 
Chamara, honarary titles etc. 


It is established by Historians that the Gangatikar Gowdas 
(Vokkaliga) are the descendants of erstwhile Ganga Royalty. 
It is however a fact that the administrative set up of Ganga 
Dynasty was vested with the Oora Gouda, Nada Gouda 
and Seeme Gouda and so on at various levels of 
administration. Apart from administrative duties the 
Gowda was expected to raise militia for the rulers when 
called for. The same administrative set up — Ooragowda 
(Village head, Gowda), Maagane Gowda(Nada Gowda) and 
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Kattemane (Seeme Gowda) exists among Dakshina Kannada 
and Kodagu Gowdas and all disputes used to be settled through 
“Gowdathige- panchayath”. The Gangatikars and Kongu 
Vellalar Gounders of Tamilnadu are said to share a common 
Origin and they regard themselves “Ganga Ksathriyas.” 
Gounders are settled along Coimbatore, Sathyamangala, Ooti, 
Palghat Erode etc., now Tamilnadu places. They speak a form 
of Kannada at home. Rule of Ganga Dyanasty had extended 
to all these places. 


Gangadikara is a contraction of the term 
“Gangawadikara” a man of Gangawadi. It is opined that 
all the sub groups previously formed a single unified 
community which broke in to several factions over the 
ages. The community follow “Patriarchal” hierarchy. 


The end of Ganga Dynasty and their influence over the 
region came through their defeat from Chola Dynasty of 
Thanjavoor in the year 1000 AD. 


HOYASALA DYNASTY (11 to 14 Century) 


Kannada folklore narrates that a Jain Muni by name 
Acharya Suddatta was holding a religious discourse at the 
temple of the goddess Vasanthika at Sosevoor and at that 
moment a tiger attacked the gathering. Jain Muni instructed a 
young man, a commoner, sitting nearby, “Hoi Sala” (throw the 
spear) at the tiger and to pounce on it. The youngster 
accordingly, fought and killed the tiger. In admiration of bravery 
of young man, Acharya Suddatta groomed him to be a King 
and founder of the Hoysala Dynasty. Founder of Hoysala 
Dynasty who is believed to be a commoner from the Malnadu 
area, can be distinctly referred as belonging to Gowda Clan. 
Hoysala family records dates to 950 AD naming Arekalla as 
the chieftain, followed by Nripa Kama (976), Nripa Kama II 
who held such titles as Permanadi that shows an early alliance 
with western Ganga Dynasty who in turn established to be the 
ancestors of Gangadikar Gowdas. 
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Hoysala Kings were followers of Hinduism as well Jainism. 
Later, Hoyasala King Vishnuvardhana (1108-1152) defeated 
the Cholas in the year 1116AD and wrested control of Talakadu. 
Talakadu was the Head quarters of Western Ganga Dynasty 
(Year 250 to 1004). Vishnuvardhana got influenced by His 
Holiness Ramanujacharya and became his disciple. Bittideva, 
who was a Jain follower by birth converted himself to Vaishnava 
Dharma and became Vishnuvardhana and built 
Chennakeshava temple at Belur. 


Even to this day, the Channakeshava temple and other 
monuments built by Hoysalas at Belur and Halebedu stand 
amidst the present centre of Gowda Region on the border of 
Chikkamagalur and Hassan Districts. 


Vishnuvardhana re-converted Gowdas in to “Shree 
Vaishnava” Sect; those came to be known as Namadhari 
Gowdas. This group is the second largest Vokkaliga Group 
and found mainly in the Malnadu Districts, later re-allocated to 
Eastern Part of Dakshina Kannada and Kodagu (Coorg). That 
is how this Gowda sect thus came to be Shree Vaishnavaits 
which continued during Vijayanagara rule and 
consequently, they became ardent followers of Thirupathi 
Thimmappa. To this day, Gowdas of Dakshina Kannada and 
Kodagu hold “Hari Seve” function. Most of the seniors in the 
household undertake pilgrimages and visit Holy places like 
Kashi Vishwanatha, Kigga near Sringeri, seek blessings from 
Sringeri Guru — Aadi Shankaracharya Mathadhipathi and 
Thirupathi Thimmappa at Thirumala Hills and offer “Mudipu” 
(Harike). Mudipu (Harike) or the hundi used to be kept and 
maintained by the head of the family House which once in a 
while is carried to Thirupathy Thimmappa as offerings. 


The Hoysala administration supported itself through 
revenues from an agrarian economy. The King gave grants of 
lands as rewards for service to beneficiaries who then became 
land lords to tenants producing agricultural goods and forest 
products. Two types of landlords (Gavunda) existed. Gavunda 
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of people (Praja Gavunda) lower in status than the wealthy 
Lord of Gavundas (Prabhu Gavunda). (Kamath 2001, 132). 


Hoysalas harvested the forest for rich woods such as teak, 
rosewood which were exported through ports located in the 
area of present day Kerala and Dakshina Kannada. ‘Sung 
Dynasty’ records from China mention the presence of Indian 
Merchants in parts of South China indicating active Trade with 
overseas Kingdoms. South India exported rice, textiles, spices, 
medicinal plants, herbs, precious stones, pottery, salt made 
from salt panes, jewels, gold, ivory, rhino horn, ebony, aloe 
wood, sandal wood, camphor and condiments to china, Doffer, 
Aden and Siraf (The entry ports to Egypt, Arabia, and Persia). 


Importing of Horses for use as general transportation by 
rich and in army cavalries of Indian Kingdoms became 
flourishing business on the western seaboard. (As recorded 
by Marco polo). At this time breeding of Horses within the 
country was not successful and so continues import was in 
practice. 


VIJAYANAGARA EMPIRE (1336 AD — 1565 AD) 


The Vijayanagara Empire was the most powerful, 
prosperous and imperial in Stature which ruled almost the entire 
south India and extending upto Madya Pradesh. Their capital 
was Vijayanagara (Now Hampi). Krishna Devaraya ruled 
Vijayanagara Empire during 1509 — 1529 AD. He was the most 
powerful and able administrator and under him many more 
areas were annexed to Vijayanagara Empire. 


Trade was flourishing including International Trade, by 
which time Portuguese had already set up their shop in West 
coast. Hoysala Empire merged with in the growing 
Vijayanagara Empire and thus Malnadu Districts and coastal 
Kannada Districts - where “Alupas” and Ballalas’ were ruling 
as vessel Mandalika Kings - came under the rule of 
Vijayanagara Empire. The coastal strip of Kanara was a 
valuable possession for the Vijayanagara Empire. A large 
number of ports like Bekal, Kumbla, Mangaluru, Barakuru etc., 
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helped the western trade; those were well established during 
Hoysala rule. Import and exports with Middle East and from 
there to Europe and China flourished. The Italian traveller, 
Verthema, who visited India in 1506 recorded that he witnessed 
nearly sixty ships laden with rice ready to be shipped in the 
port of Mangaluru. These ports enabled the native rulers to 
import horses from Arabia and Persia. The economy of the 
region centred largely on the cultivation of rice. It is well known 
that spices like pepper, cardmom, lavang, dalchinee, coconut 
and arecanut were grown and exported in large quantities. 
Foreign visitors like Barossa, Caesar Frederick and Corbel 
testify this. 


In the sixteenth century, the Portuguese came to acquire 
substantial commercial interest in the west coast. Krishna 
Devaraya, the ruler of Vijayanagara, and his successors 
maintained friendly relations with the Portuguese. This 
diminished the monopoly of Mopla and Arab merchants to a 
greater extent who previously dominated International Trade. 


The coastal area was of considerable importance for the 
rulers of Karnataka to maintain the economy, military force, 
where, use of imported horses were integral part of the army 
through promoting International trade. This was very well 
realised by the Karnataka Rulers like Hoysala Dynasty, 
Vijayanagara Empire and later Ikkeri (Keladi) Nayakas, for they 
never allowed themselves to loosen their grip over the Coastal 
area in spite of hostile attitudes of local chieftains like Ballalas 
and Alupas. This continued to be true even during the Rule of 
Hyder Ali, Tipu Sultan and later British. 


NAYAKAS OF KELADI ALSO REFERED AS IKKERI 
NAYAKAS (1499 — 1763) 


Nayakas of Keladi were an important ruling Dynasty in 
post medieval Karnataka. Originally they belonged to Keladi a 
temple town in Sagara Taluk in Shimoga District. They initially 
started to rule as vassals of Vijayanagara Empire. After the 
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Fall of Vijayanagara Empire in the Battle of Talikota in 1566, 
following plundering of Vijayanagara by Sultans of Deccan, 
they gained independence and ruled significant parts of present 
day Karnataka including Shimoga, Most part of Coastal 
Karnataka and central Tungabhadra Districts. They played an 
important role in the history of Karnataka during a time of 
confusion and fragmentation that generally prevailed in South 
India after the fall of the Vijayanagara Empire. 


During the rule of Sadashiva Nayaka (1530 — 1566 AD. ) 
the coastal province of Karnataka came under his direct rule. 
He moved the capital to “IKKERI”, some 200 Miles from Keladi, 
located near present Hassan and Sakleshpura. Italian traveller 
Pietro Valle, who visited Ikkeri during the monarchy of Hiriya 
Venkatappa Nayaka (1586 — 1629), has described him as an 
able soldier and administrator. Ikkeri Nayaks were 
descendants of Gangas of Talakadu and originally belonging 
to Gowda clan of Malnadu which is well established through 
following documentations. An Inscription of year 1562 found 
at the Balpa Trishooli Temple near Sullia records that the 
founders of Keladi Nayaka Dynasty Choudappa and Bhadrappa 
indicating their surname as “Gouda”. The Inscriptions of the 
time of Keladi Sadashiva Nayaka (1544 — 1565) also records 
that “Chouda Goudara makkalu Sadashiv Nayakaru Kukke 
Subraya Devarige Amrutha Padigagi Imaru Gaddeya 
Rajakandaya baki madi Subrhamanya Degulakke Datti Bittade” 
(Mysore Gazetier 1931 No. 347-48). (Sadhashiva Nayaka son 
of Chouda Gowda granted /nam lands to Lord Subrahamanya 
of Kukke Subrahamanya for upbkeepment of Temple). (2) 


Later, through the influence of teachings of Basavanna, 
Keladi (Ikkeri) Nayakas’ became the followers of Veerashaiva 
faith (Lingayath sect). That is how many of the Gowda Families 
being the ardent subjects of Keladi Nayakas got converted to 
Lingayath sects along this belt. Balupete near Sakleshpura to 
this day has one of the largest clusters of rich Lingayath groups 
who were formerly Gowdas. And again, some Lingayath 
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Families, subsequently re — converted to Gowdas of Natha 
Pantha. Intermarriages between Lingayaths and Gowdas were 
a common affair and likewise frequent reversal of their faiths. 


The administrative set up formed during the rule of 
Western Ganga Dynasty i.e. Oora Gowda, Nada Gowda 
and Seeme Gowda and his obligation to raise the Militia 
in need of time, continued to be the practice all through 
the time i.e. Ganga, Chalukya, Hoysala, Vijayanagara and 
Nayakas’ of Ikkeri rule of Karnataka. Thus Gowdas played 
an important role in the History of Karnataka and 
contributed immensely to its destiny. They were learned, 
as the royalty encouraged arts, literature etc. They were 
attached to Religious Mutts and their religious practices 
were governed by these Mathas. That is how even after 
their re-allocation to Tulunadu they came to be known as 
“Boodu Budhivantharu’” (intelligentsia of the Hamlet). (ref: 
Purushabhootha of Kandrapadi). 


HISTORY OF DAKSHINA KANNADA 


Dakshina Kannada, in prehistoric time, was known as “Tulu 
Nadu’ and aboriginal groups presently Known as Daliths such 
as Koragas, Meraru, Male kudias, Mailaru (Mugeraru) were 
the original residents of this region. They were living through 
hunting and collection of forest produce. Systematic agricultural 
practice was not known to them. “Tulu”, one of the recognised 
Dravidian languages, was spoken here. It is historically known 
that Koragas and Mailaru were ruling this land. There are 
remains of Mud Fort near Kollamogru — Kalmakar near 
Subrahamanya Known as “Mailara Kote”. Likewise, in places 
like Subrhamanya, madappadi, Adkar of Sullia, Vittala, 
Nattanige etc., there are Mailara Kote (Mud Fort), probably 
built for their protection from wild animals. It is recorded that 
“Mailaru” were speaking Kannada as their mother tongue and 
they might have been also migrants from Karnataka plains. 


Around 2000 years earlier other dominant communities 
like Bunts of Alupa dynasty, Billavas, Moolyaru, Kottararu, 
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sapallyaru migrated to Dakshina Kannada, presumably, from 
North Western India. 
Bunts claim to be migrants from Mediterranean region. 


In a Research Project sponsored by the world Bunt 
foundation Trust Mangalore (2005-2008), Krishna Hegde writes 
as: 

“Bunts were not original inhabitants of the west coast of India. 
Reason: They do not have the physical features of Dravidians who were 
the original inhabitants of India. Their features are more akin to the Aryans. 
(in other words, they are proto-Austroloid and not Negrito.) They have 
skeletal features of the Mediterranean people. 

Many Bunts also share the Thallasaemia gene of the 
Mediterranean people. (Thallos refers to the sea.) This peculiar genetic 
trait, according to experts, iscommon among people who have intra-family 
marriages. Such marriages within the family were common particularly 
among the ancient people of the Aegean, the Spartans to be precise”. 


| have reasons to agree with above observation of Krishna 
Hegde. As per my observation of Bunts, by and large, have 
physical features different from rest of South Indians mostly 
who are of Dravidian origin. 


ALUPA DYNASTY OF DAKSHINA KANNADA 


Tulunadu consisting of Mangalore and Udupi districts were 
formerly known as “Alvakhedda” and ruled by “Alupa” Dynasty 
(200 AD — 1500 AD). The Alupa, Aluva, Alva were a minor 
Dynasty who ruled Parts of what is now known as coastal 
Karnataka. They ruled independently, the Alvakhedda region 
in the beginning (200 BCE to 450 CE). Later, with dominance 
of Kadambas from Banavasi, they became feudal to them. With 
the changing political scenario, soon they became the vassals 
of Chalukyas, Rasthra Kootas, Hoysalas and Vijaya Rayas 
(Vijayanagara Empire). They had influence over coastal 
Karnataka for 1000 years along the Arabian Sea shore 
spreading from Kasargod to Baindoor. There is evidence that 
the Alupas followed the Law of Matrilineal inheritance (Aliya 
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Santhana) since the Alupa King Soyideva was succeeded by 
his nephew Kulashekara Bankideva (Son of Alupa Princess 
Krishnayitayi and Hoysala King Veera Ballala III). 


The legendary king who is credited with introducing 
Matrilineality law in Tulunadu is Vira Bhuta Alupa Pandya Deva 
(1254-1277 Ad). The name Alva survives to this day as a 
surname among Bunts. Alupa Kings royal emblem was the 
double fish as found in inscriptions located (1944) in 
Moodabidre. Originally they are believed to be “Bunts” and 
subsequently many of these palegars / rulers followed Jainism. 
There were also Setty Jain Ballalas’ who had migrated from 
Karnatka Plains during the 4" century when the Jainism was 
dominant. That is why there were Bunta Ballala and Jain 
Ballala, two distinct sects ruled Dakshina Kannada as vassal 
chieftains. 


It is established that the rulers of the feudatory Families 
like “Choutas, Bangas, Savantas, Ajilas and Tolahas, who were 
mostly Jains, followed the Aliya Santhana system of Inheritance. 
Aliya Santhana system Is similar to “Marumakkatayam’ that is 
followed in certain class of people of Kerala’. 


During the early periods Brhamin Priests from North India 
— Kashi were brought and through them several Shevaith 
Temples were commissioned in Tulunadu. These Brahmins to 
this day are known as “Sthanika Brahamins’”. There are more 
than 3000 temples, 95% of which are shaiva family deities like 
Kollur Mookambike, Shiv Kumara of Subrhamanya, Kadri and 
Dharmasthala Manjunatheswara, Kateelu Durga Parameswari, 
Uppinangadi Sahashra Lingeshwara, Vittla 
Panchalingeshwara, Puttur Mahalingeshwara etc. In 8" century 
Adi Shankaracharya visited most of these places, established 
“Shardha Peetha” at Sringeri and was instrumental in re- 
converting most of the people from Jainism to Shaivaits. 


But, during the rule of Hoysala and Vijayanagara Empire 
“Vaishnava and Sri Vaishnava faiths” were encouraged. 
Madhava Brhamins came to prominence and took control of 
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most of the temples in Dakshina Kannada and Ashtha (eight) 
Mathas were established. During the rule of Ikkeri Nayakas 
Sheiva faith was revived and Gowdas took major role in this 
endeavour in Amara Sullia and Puttur Maganes. 


Along the Western Ghats, the thick Forest on the western 
foot hills in Sullia and Puttur Taluk up to Panemangaluru were 
sparsely inhabitated; mostly aboriginal people mentioned above 
were living. Whereas, the towns along the sea shore lines of 
Arabian sea had established several Sea Ports for Trade with 
Romans since 2" century CE and with Arabs around 7" century 
CE.. These were connected to hinter -land of Karnataka plains 
through Bisle, sheeradi and Bangadi Kadthi Kallu Ghats. 
Foreign travellers like lon Batuta and Abdur Razak and the 
Padadhanas (Folklore) refer to the existence of cart roads 
leading to Hinter land. Caravans of Oxen driven carts guarded 
under the security of rulers were used in the transportation of 
goods to and fro from the plains to the ports along the coast. 
Dacoity and looting of goods in transit was a common affair, till 
recently, as narrated by our previous generation. In my 
childhood | have observed this kind of oxen driven caravans 
passing through Puttur. | 


Bairarasas originally came from Humcha in Shimoga and 
were Palegars / rulers of Karkala and administered this region 
after 1400 AD. Veerabhairaveshwara commissioned Karkala 
Gometeshwara — a monolithic Granite statue —in 1432. Keladi 
Hiriya Venkatappa Nayaka (1586 — 1629) defeated the last 
ruler of Bairarasa family of Karkala and took him into custody. 
From the records it is understood that Keladi Shivappa Nayaka 
(1645 — 1660) terminated Bairarasa rule. 


© 
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BACKGROUND OF GOWDAS MIGRATION TO DAKSHINA 
KANNADA (Arround 1530 -16307): 


Gowdas, who migrated to Dakshina Kannada and later 
re-allocated to Kodagu played an important Political and 
Militia role in the annexation, and taking control on a 
sustainable basis, of Dakshina Kannada by Ikkeri Nayakas. 
They were also responsible for revival of Sheiva faith and 
restoration of some of Sheiva Temples. 


After the disintegration of Vijayanagara Empire, confusion 
followed and fragmentation that generally prevailed in South 
India, their vassal kings in every part of the empire were trying 
to establish their rule as an independent entity. In Dakshina 
Kannada as well, the Alupas and their chieftains and Palegars 
were trying to consolidate. This threatened the supply and 
Trade routes from Dakshina Kannada Sea ports through Bisle 
Ghat, Sheeradi Ghat and bangadi Kadthi Kallu Ghats to the 
hinter land of plains, which were ruled by Keladi Nayaks. These 
routes were well established since rule of Hoysala Dynasty. 
secondly, in those days, rice was the staple food of Royalty 
and rich. It was abundantly grown only along the Malnadu 
and Dakshina Kannada and therefore Keladi Nayaks did not 
like this land of plenty and the life line for International Trade 
to go out of their control. 


Keladi Nayaks who emerged as an independent ruling 
Dynasty of Malnadu after fall of Vijayanagara Empire, were 
also expecting to be the natural successor rulers of Dakshina 
Kannada. It was absolutely necessary for them to keep the 
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Trade routes and supply chain open for import (to hinterland) 
of goods such as Horse, Rice, Salt, Tobacco, Pepper etc. and 
export of silk, cotton clothes, wool, gold, precious stones etc. 


Coastal Karnataka i.e. Dakshina Kannada and 
particularly Amara Sullia and Puttur Maaganes’ came under 
the direct rule of Ikkeri Sadashiva Nayaka (1530 — 1566). 
But, the Nayaks confronted the problem with hostile terrain 
like mountains, criss-crossing rivers and deceases like 
Malaria, small pox and therefore sending a regular army 
and establishing sustainable control over the area over a 
longer period was felt impracticable. Nayaks realized that 
depending on existing smaller vassal palegars like Ballals 
and Alupas, rulers of cluster of villages in Dakshina 
Kannada is risky and they were bound to revolt against 
Ikkeri Nayaka’s rule any time. 


. After defeating last ruler of Bairarsa of Karkala and 
other Jain Kings around 1590 AD, in the hands of Hiriya 
Venkatappa Nayaka, Keladi Nayaks (hereafter called as 
Ikkeri Nayaks) took over the complete rule of Dakshina 
Kannada by which time “Hathu Kutumba Hadinentu 
Gothrada gowdas” were fully entrenched in Sullia and 
Puttur Maaganes extending up to east bank of River 
Nethravathi in Panemangaluru. 


Also, it is a well known fact that historically, religious heads 
and rulers kept a close co-ordination between propagation of 
Religion and Political Rule. That is how, every ruler built 
Temples, patronised religious Mathas and sanctioned huge 
Umbali (Inam) lands to these institutions. Sringeri 
Mathadhipathis’ (here after referred as Guru matha) found 
common cause in suppression of Jainism and Vaishnava sect 
(Madhwa) prevalent widely in Dakshina Kannada at that time 
and re- establishing Shivaith faith according to “Sanathana 
Dharma’ with the tacit support of Seivaith Ikkeri Nayakas. It 
was also observed by the Mathadhipathis’ that the ruling class 
and their clan in Dakshina Kannada were followers of Aliya 
Santhana system of inheritance (Matrilineal system) i.e. Female 
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descendancy. They were in control of Temples in Dakshina 
Kannada. This practice was against the principle of Sanathana 
Dharma. (Ref: (Padadhana) Folklore of Balnadu, Puttur 
Dhandanayaka Ullaklu and Dhandanayaki Ullalthi Deiva). 


In this background, both the rulers - Ikkeri Nayaks 
(Aramane) and the Sringeri Mathadhipathis (Gurumane) 
found acommon cause and came out with a grand plan of 
re-allocating some of the Gowdas, who were blood related 
to Nayakas from Ikkeri Samsthana to Dakshina Kannada 
and extinguish Jain hegemony and take control of temples 
from the hands of matrilineal families and Vaishnavaites. 
Gowdas being followers of “Shevaith Natha Pantha” and 
worshipers of Kala Bhairaveshwara, a form of Shiva, 
followers of strict “Patriarchial” hierarchy, landed class, 
good at agriculture and also able, loyal Militia men in time 
of need by the rulers, “Gurumane and Aramane” (i.e. 
Sringeri Mathadhipathis and Ikkeri Royalty) found Gowdas 
as ideal choice for reallocation to Dakshina Kannada. In 
support of this, | quote an “Invocation” of Hathu Kutumba 
Hadinentu gothrada Gowdaru who in all their rituals quote 
as “Gurumane yavere (Sringeri Matha), Aramane yavare 
(Ruling House - in this case Ikkeri Royalty), Katte 
Maneyavare (Seeme Gowdre), Maagane Manyavare (Nada 
Gowdre), Oora Gowdre (Village Head), Hathu Kutumba 
Hadinentu Gothrada Bandhu Bhandavre, Gathered 
relatives and relatives from distant places ... we take your 
permission for performing so and so (ritual name).... “. 
This clearly indicates that Gowdas’ had the allegiance and 
loyalty to Sringeri Matha and Ikkeri Nayakas, who were 
Gowdas’ benefactors. 


Planned Mass Migration of Gowdas, under instruction and 
motivation from Aramane and Gurumane, lead by Ikkeri 
Nayakas militia chieftains took place in Batches of families, 
each family consisting of hundreds of Members! Here, | would 
like to quote an extract from Kandrapadi (Near Subrahamanya) 
Purush Bhoota Padadana (folklore) that at the time of Purusha 
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Jogi’s entrance to Kandrapadi, there were sixteen toddlers in 
cradles of a Gowda family - thus imagine the number of 
members in that family!!. 


It is now an established fact by scholars that this 
migration took place inbetween 1400 to 1500 AD. But, | 
intend to shift this to around 1530 which is the time 
Sadashiva Nayaka (1530 — 1566 AD.) of Ikkeri took control 
of Dakshina Kannada. Around this time Puttur Taluk, 
extending from Kodagu to Panemangalur, was covered with 
thick forest and many of the original settlers like Mailaru — of 
Mailara Kote (Mud fort- remains exists to this day) had perished 
and Ballals of Kollamogru/Ainekki and Kandrapadi (Sullia region 
was rulede by “Ashtha(8) Ballalthis- Discussed later) had 
diminished — Had no hairs due to rampant deceases like Maleria 
and Small Pox. Most of the fertile land remained uncultivated. 


This migration of Gowdas has taken place definitely 
not in small batches of wandering Gowdas — as portrayed 
by earlier authors. Because, in those days, where, every 
group settled in an area under their control will not allow 
another intruding group. Hostilities among the groups 
(clans) were common and bloody battles used to take place 
for possession of land and other valuables (women as 
well). Therefore, the migration of Gowdas has definitely, 
taken place under the guidance/direction of Ikkeri Nayaka 
rulers and Sringeri Mathadhipathis in Large Batches with 
able leadership of Warriors —Generals like Thimmanayaka 
of Koojugodu and Balnadu Dhandanayaka Ullaklu of Puttur 
(will be narrated later). Dr. Poovappa Kaniyoor refers to this 
as ‘Jaithra Yathre’ i.e. expedition of an invading emperor who 
exterminated who ever opposed their onward march !! 


In the year 1550 AD, Sadashiva Raya of Vijayanagara 
Empire transfered entire Tulu Nadu to his Vassel king Keladi 
Sadashiva Nayaka (K.V. Rameh 1968:104). Sullia and Puttur 
came to be known as “Amara Maganes”. Further, consequent 
to Invasion of Tulunadu by Keladi Venkatappa Nayaka (1613) 
Bunt and Jaina Ballalas lost their hold on Shishala, Bellare, 
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Kanthamangala, Badyadka, Kumble, Kasargodu 
areas(2)(Ganapathy Rao Igal, 2004). This paved the way for 
re—allocation of Gowdas’ to Tulunadu, who were blood related 
and dependable to Keladi Nayakayas. K.V. Ramesh records 
(1968) that “Jain Ballals’ perished during the rule of Vokkaliga 
origin Keladi Nayakas who were followers of Sheiva (Lingayath) 
faith”. Consequently Gowdas’ established themselves as 
powerful Jameendhars (Landlords) of Amaramagane i.e. Sullia 
and Puttur. Conflicts and bloody battles consequent to arrival 
of Ikkeri Nayakas Generals Koojugodu Thimma Nayaka(1530), 
Balnadu Dhandanayaka and Ullalthi(1532), Bachanayaka and 
Purusha Bhootha Padadhanas (Folklore) distinctly indicates 
these conflicts with Banta, Jain and Setty Ballalas.(2). 


In his book “Moukhika Sannkathana’ publisher: Tharangini 
Prakashana, Sullia Dakshina Kannada — 574239 (2009), Dr. 
Poovappa Kaniyoor has recorded opaquely, the historical 
connects, Dakshina Kannada Gowdas had with Karnataka 
Mainland Dynasties like Gangas, Hoysalas and Keladi (Ikkeri) 
Nayakas. These dynasties origin relates to Gangadikar 
Vokkaliga Gowdas. He has narrated in detail about 
“Bhootharadhane’” practiced in Tulunadu and has analysed the 
“Padadhanas” (Folklore) and forwarded interpretations. He 
refers to several inscriptions of the time and “Veeragallus’”, 
which were erected as memorials to the legendary 
personalities. [hese were the very same personalities attained 
“Deivathma” and came to be worshipped by erstwhile Rulers 
the Jain Ballalas who were vassal to Keladi Nayakas. These 
Deities were the family deities of Gowdas. Idols of two Horse 
mounted Chieftains can be seen in most of the “Tharavvadu” 
houses of Gowdas in Sullia and Puttur Maganes. Legendary 
*Ullaklu’— Kinnimani and Poomani were the Generals equipped 
with “Sannadhu"(License) and “Niroopane’” (Proclamation) from 
Ikkeri Royality and Sringeri Mathadhipathis to take over the 
temples, land and administration of Tulunadu. Padadhana 
(Folklore) quote that they came from the Mainland through 
Kadthikallu, Kalasa, Bisle etc., Ghats and annihilated those 
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whoever opposed their onward march to Tulunad (like that of 
Jain Ballalas of Balanadu, Puttur). 


These Padadhanas connects very well with the history 
where Keladi Nayakas had sent their army, lead by able Dhanda 
Nayaks (Generals) to Tulunadu in order to consolidate their 
hold of this land of plenty, through which passes their Supply 
chain for International trade along the ports of the Coast. The 
routes followed by Poomani-— Kinnimani Ullaklu in the folklore, 
geographically indicate, very much the same path as Gowdas 
migrated through the places ruled by Bangarasas and they 
were worshipped by Jain Ballals and as family Deities of 
Gowdas’. Later Gowdas identified with the “Administrative set 
up of the Land”. Ullaklu occupy a position of Royalty and they 
are in the top of Bhootharadhene hierarchy. 


This incidence appears as if it was an invasion (of a 
conqueror's -Jaithrayathre) by the army of an Emperor which 
had Political and Religious tone. That is to take control of the 
Land and Temples and extinguish Jain hegemony and pave 
the way for settlement of their own blood related and loyal 
Sheivaith Gowdas in Tulunadu. That was the time the Keladi 
Nayakas took complete control of Tulunadu in 16" Century. 


Padadhana (Folklore) recited by the artist (Bhootha) 
says in Tulu “ Ballala Kalada Poorva Kattale, Ballala 
Santhathin aritho, prathi Ballalad nikle beri pathyo” 
( Through the time of Ballalas, we have annihilated Ballala 
clan and you as an alternate to Ballalas we followed you). 
Similarly in Kandrapadi Purusha Jogi exterminates 
Setty Jaina Ballalas. 


© 


IN PURSUIT OF OUR ROOTS / 20 


ENTRY OF GOWDAS TO AMARA SULLYA REGION 
(Around 15307): 


First migration of Gowdas took place from “Igoor Seeme” 
of present Manjirabad, Sakleshpura in Hassana District through 
the cart road of “Koodu rasthe’” of Bhisle Ghati via Kulkunda - 
Subrahamanya under the able leadership and chieftains of 
“Koojugodu Kattemane’” who settled in Ainekki. This group 
carried a “Sannadhu” (Licence) and Niroopane 
(Proclamation or a Decree) from Sringeri Matha and Ikkeri 
Royalty which instructed the erstwhile chieftains - Ballals 
to hand over the control of Temples and Lands to Gowdas. 


Equipped with “Sannadhu” (Licence), Niroopane 
(Proclamation) from Guru Matha and Aramane (l\kkeri 
Kings) Gowdas terrorised Ballals, the vassal rulers of 
Ikkeri Nayakas, and forcibly took control of lands and 
Temples. 


Here, it is imperative to state that the first Chieftain 
deputed by Ikkeri Nayakas was Thimma Nayaka, under 
whose leadership the Gowda clan landed in Dakshina 
Kannada, was a follower of Lingayath faith. He was blood 
related to Ikkeri Nayakas’ Royalty. He was native of 
“Kenchammana Hoskote”. He subsequently settled in 
Harihara Pallathadka and married a Gowda lady of the same 
clan — from Kajjodi Gowda family who were settled in nearby 
Kollamogru. His family came to be known as “Koojugodu 
Kattemane family”. Koojugodu family name is the derivative of 
lady’s family from which Thimmanayaka Married. Thimma 
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Nayaka had two sons from a Gowda lady of Kajjodi family from 
Kollamogru whom he had married. Subsequently they 
intermarried with Gowda families and became (converted to) 
Gowdas. Koojugodu Kattemane family, to this day, are 
belonging to “Nayeru Bali (Gothra)’. They worship Kenchamma 
of Hoskote as their family deity. 


At this time Harihara, Balagodu, Ainekki, Kollamogru etc. 
areas were ruled by a Ballala who was living in Rathnapura of 
Balgodu and he was in control of Harihareshwara Temple. He 
was of loose character and womaniser. He was not liked by 
the people at large. The priest of the Harihareshwara temple 
had an illicit affair with Ballala’s Sister Ballalthi and having come 
to know of this, Ballala murdered the priest. Consequently, 
Ballalthi committed suicide and Ballala had no heirs as they 
followed matrilineal succession. 


Balugodu, Rathnapuri Ballala was nurturing enmity against 
Thimma Nayaka family who had snatched land belonging to 
him. Once, two sons of Thimma Nayaka had gone over to their 
maternal house at Kollamogru where, a grand Market was being 
held and precious materials like gold, precious stones, 
Diamonds, pearls were traded. - Even to this day, precious 
stones are illegally mined from the adjoining forest. Ballala of 
Balagodu laid a plan to exterminate two sons of Thimma 
Nayaka on their return from Kollamogru. However, the two 
young men got scent of Ballala’s plan and therefore, came 
prepared with swords, Sticks made out of thorny “Karkotaka 
Tree” etc., weapons and confronted Ballala and his men. On 
seeing the Young men and their group well equipped and in 
good strength Ballal’s men retreated and Ballala hid himself in 
the Garbha Gudi (Sanctum sanctorium) of Hari Hareshwara 
temple. Thus the sanctity of temple was lost. The Young men 
did not follow Ballala and returned to their Beedu (residence). 
Peace prevailed for some time but, the grouse and enimity 
remained! Later, Koojugodu Kattemane Gurikaras (chieftains) 
invited Ballala ruler during the Temple festival for a game of 
“Ambugai’ and in the process hit Ballala with the coconut on 
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MIGRATION OF GOWDAS' FROM IGOOR SEEME. (1530 - 
1600) & DAKSHINA KANNADA TO KODAGU (1788 - 1800). 


Channayan 
‘Kote 


Gowda groups lead by Thimma Nayaka - Koojugodu Kattemane. (1530) 


Gowda groups lead by Dhandanayaka - Balnadu Kattemane. (1535) 
Route followed by Purusha Jogi. 


Migration of Gowdas to Kodagu from D.k. (1788 - 1800) 


Bille (Padaka) Presented by : 
Shree Jagadguru Mahasamsthana, Sringeri (1693) 


af Le ¢ 


Sri Dharmapala Gowda S/o. Sri Shanthappa Gowda- 
Direct descendant of Koojugodu Kattemane Thimmanavaka 


the head killing Ballala instantaneously. (Ambugai was a game 
where in Temple Poojari will hold a coconut, smeared with 
smashed Plaintain and oil (In order to be slippery) high among 
the crowd. There will be a competition among the groups of 
devoties to snatch and smash the same on the Mahadwara 
(entrance) of the Temple. Whichever group succeed in this 
endeavour are the winners). That is how rule of Ballals in 
Subrahamanya seeme like Subrahamany, Harihara 
Pallathadka, Kollamogru, Ainekki and Balgodu came to an 
end and migrant Gowdas attained supremacy and became 
the Jameendhars directly under the rule of Ikkeri Nayakas. 
Leftover Ballal Clan, Bunts and Jains moved over to 
Moodabidre and Karkala areas. Some of them intermixed with 
Gowdas and came to be belonging to “Gundanna Bali’. 


Later, there was some misunderstanding between the two 
brothers — sons of Thimmanayaka - in handling the issue of 
confrontation with Ballala. The two brothers stood in the 
Sangama of Rivers adjoining Harihareshwara Temple and took 
oath against each other and declared that they will have no 
relationship with other in the future. They followed two cranes 
flying in different directions and settled in places where the 
cranes sat (It is a well established fact that wherever the cranes 
settles those places are ideal for cultivation). Thus two families 
viz Kattemane and Koojugodu came to existence, though 
belonging to same linage, lived independently and separately 
without connection with each other (no Soothaka) to this day. 
Both the families belong to Nayeru Bali (Gothra) who were 
Originally Lingayaths linage and later became Gowdas through _ 


intermarriages. (Ref. Dr. Chandrashekar Kirilbhaga — Managing Trustee 
of Harihareshwara Temple,Harihara Pallatadka). 


Koojugodu Kattemane Sri Dharmapala Gowda S/o of 
former Koojugodu Kattemane Gowda: Late Sri Shanthappa 
Gowda has provided Copies of various documents, 
proclamations, and produced the Brass “Bille” — Moharu 
(Plaque) issued from Sringeri Mutt of which Pictures are 
attached. 
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From the time of Ikkeri Royalty rule, Management of 
Kukke Subrhamanya Temple fell into the hands of both these 
families alternately. In the recent past Sri Late Shanthappa 
Gowda, Koojugodu Kushalappa Gowda, Koojugodu Kattemane 
Venkataramana Gowda (famously known as K.V. Gowda — 
three time MLA from Puttur) — all from Koojugodu Kattemane 
and Late Sri Subrhamanya Gowda — MLA Puttur & Belthangadi 
(From Koojugodu family) were the Managing Trustees of Kukke 
Subrhamanya Temple. However, after Kukke Subrahamanya 
Temple (the richest revenue earning) came under the 
Endowment Department, Government of Karnataka, the 
management of this temple slipped away from Koojugodu 
families. 
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IKKERI (KELADI) NAYAKAS CONNECT TO 


SUBRAHAMANYA 
(Ref: Blog of Charan Gowda Ivarnadu): 


Poet Linganna of Keladi in his Book in “Nrupa Vijaya” - 
Hale Kannada (old Kannada) quote that Keladi Venkatappa 
Nayaka — | (Hiriya Venkatappa Nayaka) defeated Bairarasa of 
Karkala and annexed Bellare, Karkala, Kalasa, khandya, 
Subrhamanya etc., regions into Kelady Kingdom. Kukke 
Subrhamanya, then known as Kukke Pattana and Keladi had 
a close relationship. Keladi Queen Chennammaji along with 
her son used to visit frequently Subrahamanya Temple and 
offer Pooja to Lord Subrahamanya. Keladi King Somashekara 
Nayaka also used to come down through Kalasha ghat (now 
known as Charmadi Ghat) and used to participate and 
supervise in Subrahamanya Shasthi (Annual festival). Ikkeri 
Basappa Nayaka was also used to visit Kukke Pattana. Ikkeri 
Nayakas promoted Lord Subrhamanya Temple and sanctioned 
large tract of Land as Umbali (Inam Land) for the upbkeepment 
of Temple. The Temple Chariot was Built and donated to 
Temple by Keladi Nayakas. Keladi Nayakas, being Lingayaths, 
built several Shiva Temples in Dakshina Kannada and 
appointed Sthanika Brahamins as priests. Koojugodu Gowda 
family head was the Sankesha Adhikari (Managing Trusty) of 
Kukke Subrahamanya Temple and the Temple had patronage 
from both Ikkeri and Haleri (Kodagu) Royalities. 


In Edemangala there is a temple built for the deity by name 
Malingaraya. The Padadhana (Folklore of the Deity) quote 
that Gowdas’ from Keladi, Shimoga used to visit Dakshina 
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Kannada to collect Kappa (Tax) on behalf of Keladi Nayakas’. 
Several reminiscent proofs of this kind are available to establish 
the connection between Ikkeri (Keladi) Nayaka Dynasty and 
Gowdas of Dakshina Kannada. 


Thimmanayaka, a lingayath and a chieftain of Keladi 
(Ikkeri) Nayakas, who came down along with Gowda families 
and settled in Harihara Pallatadka near Subrahamanya, was 
the Sankesha Adhikari (Managing Trusty) of Kukke 
Subrahamanya Temple. Later, he married a Gowda lady from 
Kajjodi family of Kollamogru. His decendents became Gowdas 
and formed Koojugodu Kattemane. Other Lingayath Warriors 
(were of Gowda Origin), who had accompanied these 
migrations also intermarried with Gowdas, settled in and around 
Kukke Pattana. Koojugodu Kattemane (Seeme Gowda) was 
the administrative and judicial centre and was the link between 
Gurumatha (Sringeri Matha) and Aramane (lkkeri Royality). 
Gowdas, equipped with “Sannadhu” (Licence) and Niroopane 
(Proclamation) from Sringeri Matha and Ikkeri Royality took 
over the administration of Temples of Subrahamanya, 
Harihareswara at Hari Hara Pallatadka and many other temples 
in and around and emerged as passa Jameendhars (Land 
Lords) of the area. 


A little later another Dhandanayakas (Chieftains) - two 
brothers- related to Koojugodu Kattemane arrived and were 
guests of Koojugodu Kattemane and proceeded towards Amara 
Sullia and elder among them Kumaraswamy marries a Gowda 
lady and settles in Balladka (near Sullia) and takes over the 
legacy of Sulliakody Kottara Chennu Ballalthi. He established 
a Sheiva Mutt at Balladka near Sullia and to this day pooja 
rituals conducted by the Balladka family as per Lingayath rites. 
His descendants’ later came to be known belonging to “Kabar 
Bali’ of nine other sub-families (discussed later). That is how it 
was considered that Nayeru Bali and Kabar Bali belonged to 
same lineage and therefore no alliances (Marriages) used to 
happen. Till recently family members of these Bali (Gothras), 
mostly, were not consuming alcohol and Pork meat. 
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Likewise, other Gowda families accompanying these group 
or during this period, settled in and around Balagodu, 
Kandrapadi, Guthigaru, Panja Jalsooru, Sullia, Chembu, 
Peraje, Thodikana, lvarnadu, Chokkadi, Amaramudnoor, 
Kukkujadka, Pailar etc. regions. 


These Gowdas settled in present Sullia taluk developed 
“AreBhashe’ (a form of “Hale Kannada) and use this language 
as their mother tongue. 


In the year 2011, Chief Minister, Government of Karnataka, 
Sri Devaragunda Venkappa Sadananda Gowda, “Tulu Gowda” 
Origin, belonging to Hathu Kutumba Hadinentu gothrada 
Gowdru accorded “ Arebhashe Sahithya and Samskrithi 
Academy” for the development of this language spoken by all 
people in Sullia Taluk and Kodagu.Headquarters of this 
Academy is located in Madikeri. © 
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BACHA NAYAKA (15357): 


Folklore of Bacha Nayaka Bhoota of Yenekallu also indicates 
that Ikkeri Nayakas had deputed their chieftains and Ministers 
to Dakshina Kannada from time to time to assist their loyal 
Gowdas’ settlement and establish their supremacy in Dakshina 
Kannada over the land in Ikkeri Nayaka’s control. 
BACHANAYAKA (a lingayath), a Minister of Ikkeri Nayakas 
was deputed to Yenekallu to settle a dispute between Ballala, 
the local ruler and Yenekallu Maagane Nalkoor Guthu Gowda 
Sabbanna (Subbe) Gowda about collection of taxes. Whereas, 
the Maagane Gowda having got information about the arrival 
of Bachanayaka and under the impression that he will be 
against him and therefore, deputed his Paricharaka Mugera 
(servant) to finish off Bachanayaka on his way. The Paricharika 
Mugera hid himself on the way and hit Bachnayaka with an 
arrow smeared with Viper snake poison. Consequently, 
Bachanayaka fell down and was writhing in pain at which 
moment two wives of Oora gowda assisted him in extermination 
of Bachanayaka. One among them put her foot in to the throat 
and other women slit the extended tongue of Bachanayaka. 
At the time of his death Bachanayaka declared to them that 
he was indeed deputed (by Ikkeri Nayakas) to assist them and 
will do so and protect Gowda clan even after his death and 
eventually he attained Deivathma. Thus it is believed that 
Bachanayaka Bhoota protects Gowda clan of the area and he 
is worshipped. 


© 
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HISTORY OF KANDRAPADY AND PURUSHA 
BHOOTHA: 


History of Kandrapadi Purusha Bhoota is well illustrated 
through Articles written by various scholars Viz. Gowda 
samskriti, a study : Dr. Purushothama Bilimale: 1985, 
“Janamanada Kandrapady” by Dr. A.K. Himakara, Articles 
(Authors listed here below) in “Kinnari Smarana Sanchike— Sri 
Rajyadeiva and Purusha Deiva temple, Kandrapadi, Brahma 
Kalshothsava.- March 2011. 


1. Tulunadina Sampradaya: Parla Ananda Gowda. 
2. Dr. Poovappa Kaniyoor. 


3. Veera Purusharaya: Rudra Chamundi Devidasa 
Kushalappa Gowda. 


Manjunatha Unjanna 
Falanethra Mundodi and others. 


Here a brief overlook is needed to connect the political 
and religious background during the period. Around 1535 Ikkeri 
Nayakas had already annexed Dakshina Kannada and Gowdas 
had settled in Sullia and Puttur Maagane’s. However local ruling 
class at that time Ballalas, Bunts combined with Vaishnava 
(Madhva) Matha were in control of Temples like Kukke Pattana 
Subrahamanya, Puttur Mahalingeshwara,  Vittla 
Panchalingeshwara, Kadri Manjunatha etc., and they were 
converting local population into Vaishnavait sect. There was 
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conflict among Sheiva (Sthanika Brahamins) on the one hand 
and Madhva and Jains on the other side. Whereas Ikkeri 
Naykas did not trust Ballala chieftains and Sringeri Matha was 
keen on re- establishing Sheiva hold on the temples and people 
at large. For this purpose both the Guru Matha (Sringeri Matha) 
and Aramane (Ikkeri Royality) decided to re-allocate their loyal 
Gowdas to Dakshina Kannada and deputed able leaders to 
Dakshina Kannada to assist Gowdas in this endeavour. 


Shankara Purusha and Devanga purushethi — couples of 
Ikkeri Samsthana had no issues for quite some time and on 
their prayer to Lord Kashi Viswanatha they were blessed with 
four boys. Later they also desired to have a girl child and prayed 
Kaveriamma of Talakavery Kodagu and promised offerings in 
the form of a golden baby in a silver cradle and consequently 
were blessed with a female child. 


The eldest is Jogi Sidhapurusha Ramanaswamy, second 
Ramaswamy, third Viswanatha Guruswamy, fourth Jade Jogi 
Bhairavaswamy and their beloved sister Jogithi Purushethi. 
The five children were grown up to be learned and talented in 
all forms of education. They were the disciples and ardent 
followers of Kala Bhairaveshwara of Kigga Matha (located 
nearby Sringeri Matha). Kala Bhairaveswa is a form of Shiva 
and presiding deity for “Avadhootha Natha Pantha”. 


In the mean while, Shankara Purusha and Devanga 
purushethi couple passed away without fulfilling their oath of 
offerings to Kashi Viswanatha and Kaveriamma of Talakavery. 
The five children pledged to fulfil the oath of their parents and 
set to go over to Kashi Viswanatha and under took a pilgrimage. 
There is an illustrious Padadhana (Folklore) about their 
preparation for the pilgrimage. (Write in Kannada ...... iy 


“Bajant sudiyer Purusher naklu 
Mundogu vibhoothi Maalther, 
Kembude nadiyer Purushernaklu 
Tharek kapai toppi malther, 
Kalyante nadeyer Purushernaklu, 
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Kebik Jogimudre maalther, 
Sure nadiyer Purushernaklu, 
Pathyere Kinneri malther. (In Tulu). 


(Purusha Jogis burent Bajent (Dry cowdung) and prepared 
Vibhoothi on forehead, Purusha Jogis cultivated sweet gaurd 
and made safron hat, Purusha Jogis planted Kalyante (?) and 
prepared Jogi Mudre for the earrings, Purusha Jogis planted 
Bottle gourd and made a Kinnari (Musical Instrument out of 
it.). 


In Kashi the Jogis and Jogithi came in contact with 
Navantha Jogis and became their desciples. They learnt about 
Laya yoga and Kundalini Shakthi and attained other super 
natural powers. 


On their return from Kashi the jogis’ visited Sringeri 
Matha and sought blessings from Mathadhipathi. Here it 
is construed that the Sringeri Mathadhipathis impressed 
with their learning’s and Tantric powers, motivated the 
Jogis to go over to Dakshina Kannada and establish Sheiva 
Mathas in various Maaganes also support Gowda clans 
who were already settled there, in order to revive “Sheiva 
sampradaya’” and consolidate ikkeri Nayaka’s ruling. 


Further, the brothers and sister set to go to Talakavery to 
fulfil the oath of their parent's, passes through Sringeri and 
lgoor Seeme - Gurumatha (Sringeri Matha) and Aramane 
(Ikkeri Rulers). They obtained necessary guidance and 
instructions, possessed arms like “Trishoola, Shoula, Sword 
etc” from Ikkeri Nayakas. On the way they passed through 
Bangadi Kadthikallu, Kokkada, Gundya and Subrahamanya 
Ksethra. Then through Harihara - Pallatadka, Balagodu route 
came over to Kinnarapadi (Kandrapadi) where they had oil 
Bath in Ghouri Gundi, completed pooja rituals and had “kKoli 
Rotti’ for lunch. They visited Puttur Mahalingeshwara, Vithala 
Panchalingeshwara and Kadri Manjunatheswara and held 
Pooja rithuals etc. at the place of their visit. 
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They reach Bhagamandala, Lord Bhagandeshwara, the 
Kodagu Royalty deity, offered Pooja and proceeded over to 
Talakavery, the birth place of Dakshina Gange Kaveramma 
and had bath in the clear water in the River Kavery. Held prayer, 
made offerings which was pledged by their parents. There was 
a Market being held at Bhagamandala which they visited and 
in the melee their sister Jogithee was lost and could not be 
traced. On their search for their sister they came across a 
Sooleyara Mela (Exhibition of Prostitutes) in the Market. Thus 
itis established that all along the rulings of various Dynasties 
in Karnataka, Prostitution was legal!! 


Until now, it was a study and explorative tour by the Jogis. 
They observed that the local chieftains Ballalas, Bunts and 
Madhwa Brahmins in combination were in control of the temples 
and Madhwa’s were converting the local population to 
Vaishnava sect. Many of the Ballalas were Jains. The Jogis, 
equipped with their enormous Jantric Power, resolved to re — 
establish/revive Sheiva Sampradaya in Tulu Nadu and diminish 
the authority of Ballals and Bunts chieftains and support 
Sheivaits Gowdas. For this purpose they resolved to revive 
Shiva Mathas and Gurumathas. Thus the Jogis’ returned to 
Dakshina Kannada from Bhagamandala through Chembu, 
Peraje and Thodikana Ksethra of Lord Mallikarjuna. All those 
places Purusha Jogis visited are the places of Gowdas’ 
settlement and Sheiva places of worship. 


Jogi Vishwanatha Guruswamy settled in Kadri and revived 
the Matsyendranatha Matha (on the outskirts of Mangalore). 
In the year 918 Mangalore Alupa ruler Kundavarma, follower 
of Natha Pantha, installed in Kadri a Bronz statue of Lord 
Lokeshwara having three faces and six hands.). Another 
Brother Jade Jogi Bhairavaswamy settles in Vittala and revives 
a mutt there. 


Two of the Purusha Jogis proceed towards Kukke Pattana 
(Kukke Subrhamanya). On the way they come across Markanja 
— Narapa in Devachalla Village — Addanapare and landed in 
Olalambe. They came to know about two Ballalthi sisters and 
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their proclamation. During that period two sisters Ballalthis 
Akkamma and Duggamma were ruling Olalambe. They had 
other sisters by name Shekamma, Maidambale and Chettibale. 
Five Villages viz. Guthigaru, Nalkooru, Kandrapadi, Devachalla 
and Madappadi were together ruled by these sisters. None of 
these sisters had any children and heirs. They were 
descendants of ancient Ballals — Babu Setty, Booba Setty, 
Shekappa Setty and Manjappa Setty. They were belonging to 
Vaishya Community and followers of Jainism, originally from 
the plains of Karnataka and followers of Mathru pradhana 
Santhathi (Aliya Santhana-female decendancy). 


The Ballalthis’ were worried about the fact that no one to 
take care of them in their old age and were concerned about 
the property, land etc., becoming orphans and falling in to the 
hands of unworthy. At this stage the Shiva Brahamins of 
Devachalla suggested to Ballathis to construct a Temple over 
an abandoned anthill where a Shankapala (King Cobra), 
considered as Lord Nagabrahama, was living. Ballalthis readily 
agreed and also proclaimed that they will transfer their land, 
wealth and overlordship of the area to someone capable and 
will take care of them in their old age. 


Jogi Ramanaswamy, having observed the set up in 
Kinnarapadi (Kandrapadi) which was ruled by Jain Ballalthis 
and they under the influence of Shivabrahamans was building 
a temple for Sankapala (King Cobra, a form of Lord 
Subrahamanya). Purusha Jogi decided that he has to take 
over the administration of Kandrapadi and also diminish the 
influence of shivabrahamans. He was determined and took an 
oath to re-establish Sheiva sampradaya (faith) and take along 
the Shiva Bhaktas |.e. Gowdas in the region and thus hold the 
torch for revival of Sheiva Sampradaya and consolidate Ikkeri 
Nayakas Rule over Dakshina Kannada. 


By the time the Purusha Jogis reached outskirt of 
Kinnarapadi (Kandrapadi) it was dark and they could not 
proceed further in darkness. They sat over an open place of 
Kumbaara Keri (Hamlets of Potters) and raised long and loud 
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Cheetkara (Scream) three times to attract some one living in 
Kandrapadi and who could guide them to the town. Near by, 
there was gowdara Beedu (Gowda Settlement) who were 
enjoying large track of umbali (Inam Land). They were 
Shivaradhakas, and migrants from Vanagoor area ruled by 
Ikkeri Nayakas. They were worshipping their Kula Deivas — 
Rudrachamundi, Panjurli, Annappa Swamy and also had their 
loyalties to Thirupathi Vekataramana (A reminiscent of their 
loyalty during the rule of Hoysala Vishnuvardhana) At the 
time of entry of Jogis to Kandrapadi, there were sixteen toddlers 
in cradles —( imagin the size - of the Gowda Family), got scared 
of the Cheethkara (a shriek or a scream) and female folk who 
were singing and pounding paddy and retracting rice, rushed 
back into the house to take care of children. By this time Head 
and chieftain of that clan who is known as Beedina Budhivantha 
(Intelligencia of the Kandrapadi) guessed that it is someone 
who must have lost the way and looking for help. He mobilised 
couple of his strong family members and deputed them with 
torch to bring the guests to their Buddivanthara Beedu. At that 
time the Gowdas came to be known as buddivantharu 
(Intelligencia) and their hamlet came to be known as 
Buddivanthara Beedu and they used to be consulted in all 
mtters of administration. The Jogi Brothers were brought to 
Gowda hamlet and they informed the purpose of their arrival. 
The Jogi Brothers were taken to the Ballalthis and the Purusha 
Jogis after discussions expressed their desire to settle in 
Kandrapadi and promised to look after the Ballalthis like their 
own mother and also establish a powerful Deiva in Kandrapadi 
for the protection of people and their property. Impressed with 
their personality and tantric power they possessed, the 
Ballalthis agreed to extend Aashraya (Shelter). When the Jogis 
were enquired about their necessities, the Purusha Jogis asked 
for gold jewellery for them to wear, Rice and coconut for their 
meal. Coconuts, fruits, beaten rice for their Pooja rituals and 
Rothi, Chicken gravy (Saru), Kallu (Toddy) to drink. “Suraghi” 
(nowdays a rare flower found in malnand forests, which sprouts 
from stem of the tree in bunches and has intoxicating smell) 
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flower garland to wear. For washing their Jade (Long Hair) 
they needed one pot full of oil, a Brinjal and one tender coconut 
along with a new earthern pot. For bathing they put forth their 
demand for clean water — untouched by children and cattle. 
The Ballalthis readily agreed and provided their needs. They 
were offered a place to bathe at Gouri Gundi near Honne Tree. 


Jogi Kumaraswamy was sent to Subrahamanya where 
he settled as Hoshaligamma. Here it is relevant to quote a 
Padadhana (Folklore) of Karianna Bhoota mentioned by Sri 
Sampaje Deviprasad which is supportive of the theory that 
these jogis belonged to Gowda clan. Karianna Nayaka, Son 
of Kanganoor Doddanna Gowda, rejecting the advice of parents 
and his wife, proceeds, mounted on a white horse, to enter 
Tulunadu. This journey was under taken on the instructions of 
Ikkeri Nayakas for collection of Kappa (Tax). On the way he 
came through Bhisle Ghati, Kumara Parvatha, Darpana 
Theertha and Kinnari Hole (Present Kannadi Hole). Kariyanna 
Nayaka comes across and watches “Kinnari Moola Swamy” 
was holding a Sadaga (training camp) and training Gowdas in 
the use of Arms like “Sword fight, Malla Yudha (Garadi) and 
Kovi Sadaga (fire arms training)’. This Kinnari Moola Swamy 
is indeed Jogi Ramaswamy who settled in Kukke Pattana 
(Kukke Subrahamanya). The Padadhana (Folklore) 
es cre. Training in the use of fire arms” gives another proof that 
these happenings were of the 16" Century when fire arms were 
introduced in this part of the country. 


Purusha jogi Ramanaswamy was provided with all the 
required facilities by the Ballalthis at Kandrapadi. Now, as per 
his promise to Ballalthi the Purusha Jogi Ramanaswamy got 
in to the action of implementing his grand plan of chasing away 
Sankapala ( King Cobra — form of Lord Subrahamanya) i.e. do 
away with the Vaidhika sampradaya and establishing a Rajya 
Deiva in the temple built for Sankapala. Equipped with his 
supreme Tantrik powers, Purusha Jogi Ramanaswamy along 
with his Munnooroklu (300families) village heads proceeds to 
Adoor Mahalingeshwara. Adoor is on the other side of 
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Payashwini River, now in Kerala. With the help of Balenna 
Birmusoorya, the Purusha Jogi, with his immense tantric 
powers, manages to bring Temple Dhwaja (Kodi) along with 
which Rakshaka Deiva Raktheswari ofAdoor Mahalingeshwara 
Temple, follows. They were wary of people from Adoor chasing 
them and snatching back the Dhwaja (Kodi) and along with it 
the Rajya Deaiva. On the way Purusha Jogi Ramanaswamy 
and Birmusoorya came across a Masjid being built by few 
Muslims. They persuaded the Muslims to allow their Rajya 
Deiva to be seated in the structure for some time. Muslims 
readily agreed and proceeded to build Masjid on the other side 
of the village. The place where the Rajya Deviva settled on 
her route to Kandrapadi came to be known as Thaloor. Finally, 
Purusha Jogi declared a war against Adoor sainiks and 
managed to drive them away. The sainiks (soldiers) from Adoor 
who had followed Purusha Jogi until here with the intention of 
snatching the Kodi (Dhwaja) and inturn taking back the Rajya 
deviva succeeded only in snatching Purusha Jogi’s Bedi (gun) 
and returned to Adoor. There is a saying in folklore that “Adoor 
got the Bedi (Gun) and Kandrapadi got the Kodi (Dhwaja - 
flag)”. 


Purusha Jogi Ramanaswamy mobilized sixteen Oora 
Mukyastharu (Village Heads) of Kandrapadi munnoor oklu (300 
Ryot families) with their clan and proceeds for hunting 
expedition mounted on a trained tiger. The group engages in 
a grand hunting expedition in the predetermined night and 
returns with the prey and scatter the blood and other 
reminiscents around the Temple which got ready for Sankapala 
(King Cobra) form of Lord Subrahamanya. Intestine of a 
Kadave (Sambar deer) was tied around the temple entrance 
door. Thus indulging in Asura -Kriye (Avaidhika Act) and 
converting the temple unfit for “Subrahamanya” through 
Avaidhika practice. 


The Sankapala used to go in search of food in the night 
and return in the early morning to the anthill on which the 
Temple was being built. Likewise, that day on return, the 
Sankapala finds his place having lost its sanctity due to the 
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Avaidhika act of Purusha Jogi and his people. The Sankapala 
gets angry and abandons the place i.e. temple which had lost 
its sanctity. . 


Purusha Jogi and his people cleans the premises and 
establish the Powerful Rajya Deviva in the Temple abandoned 
by Sankapala (Lord Subrahamanya) which had lost its sanctity 
through Kadave Bali (Sacrifice of Sambar Deer), an Asura 
Kriye. Thus he fulfils the desire of Ballalthis Akkamma and 
Duggamma to establish a Powerful Deiva in Kandrapadi. Rajya 
Deiva bronz Statue is in the form of Durge, mounted on a Tiger 
is presently placed in Kandrapadi Temple. 


Thus, pleased with Purusha Jogi and finding themselves 
safe under his care, the Ballalthi Rulers of Kandrapadi 
Duggamma and Akkamma appoint and coronated Purusha 
Jogi as their Principal Minister to carry on all the act of 
administration and protection of Kandrapadi seeme. He was 
issued Rajamudre (Seal of Royal Authority). 


After passage of time the jains settled in “Settigeri’ of 
Kandrapadi were conspicuous of their losing power and land 
to Gowda clans, were not co-operative and troubling Gowdas. 
This was brought to the notice of Purusha Jogi. Purusha Jogi 
Promises the Gowda clan that he will do away with this Jains. 
On the fall of the pre - determined night he asked all the women 
and children of the Gowda clan to get in to their houses, close 
the doors and windows and never get out at any eventuality. 
That night, people heard sound of Horses running up and down 
the streets, screaming and shoutings of people and finally a 
declaration came through that the Prethas (the spirits) which 
were troubling the people are exterminated. Next day people 
observed that blood was scattered all over. No trace of Setty 
Jain people, Jain Basadhi was brought down and their 
Theerthankara Murthies (Statues) and other Kuruhu’s 
(reminiscents) were buried under the ground. 


These remininiscents were dug up by Dr. Purushothama 
Belimale and statues of Theerthankaras’ and other remains 
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were handed over to Mangalore University in 1985. These 
remains are now kept in University Museum at Mangalore. 


In another instance, Fox population had increased in 
Kandrapadi seeme and were causing problem to ryots by 
catching fouls (Chicken etc) and damage to their crop. Pursha 
Jogi exterminated the foxes as well from Kandrapadi! To this 
day folklore says “Jains, Bunts and foxes do not survive in 
Kandrapady” due to the power of Purusha Jogi. Accordingly 
there is no settlement of Jains and Bunts in Kandrapadi to this 
day. No foxes are found in the thick forests in and around 
Kandrapadi. 


The purpose of Purusha Jogi to establish Rajya Deviva 
Raktheshwari in Kandrapadi opens up a distinct ancient 
practice of worshiping Goddess Kali which is a Sheiva 
Sampradaya of Shakamoola of Avaidhika Kaulas. \t was also 
his ambition to take over and establish himself as an able 
administrator of the region and to be a protector of Sheivait 
Gowda clan and appoint them as natural successor to Ballalthis 
after their time. He was ambitious, confident of his tantric 
powers, was a follower of Natha Parampare and succeeded in 
driving away, at a stretch Beliefs of Jainism and Vaidhika 
practices from Kandrapadi, through his physical and Tantrik 
powers. The Gowda clan under his leadership attained position 
of power became Jameendhars (Land Lords). The Mundodi 
Family which came to own the Palace ground of Ballalthis 
became the natural successors to Ballalthis. Kartha of this 
family becomes the Sankesh Adhikari (Managing Trustee — 
Administrator) of the temple. The folklore (Paddhanas) 
addresses the Gowda clan as “Raja Bantare” (King’s 
Representative i.e. of Ikkeri Samsthana), and “Bood 
Budhivanthavare’ (Intelligencia of the hamlet). In those days, 
being migrants from the plains of Karnataka, where, culture 
and literature was patronised by successive Dynasties, Gowdas 
were learned and seen as “Boodu Budhivantharu’ (inteligencia 
of the hamlet) in Dakshina Kannada. (Ref: Purusha Bhootha 
— Kandrapady). 
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Here, it may not be an out of context to narrate an incident 
happened in 1981. Around 1978AD a Bunta by name Subbayya 
Rai came over to Kandrapady and put up a kirana shop. Slowly 
he befriended with Gowdas’— mostly youngsters, offered them 
liquor and extended loan. Elders of Kandrapady observed that 
Subbayya Rai was driving the youngsters in to Vama marga 
(Bad habits). He was cruel and ruthless with the people when 
they failed to return the loan extended on high interest. This 
enraged the Gowdas and one day in 1981 they confronted 
Subbiah Rai which resulted in a fight breaking out. The locals 
outnumbered and thrashed Subbiah Rai who retreated into 
one of his rooms and bolted from inside. Then the locals lit fire 
to his house - cum Kirana shop at which point Subbiah Rai got 
out of the house and started fleeing. Late Sri Mundodi Somappa 
Gowda, the Sankesha Adhikari (Managing Trustee) of the 
Kandrapadi temple who was keenly watching the incident, 
shouted at the locals that Subbiah Rai being a cruel person 
will return later and will thrash each one of them individually 
and therefore, not to let Subbiah Rai flee. Locals got hold of 
fleeing Subbiah Rai and cut both of his legs and dumped him 
alive in to the burning house. Subbiah Rai was burnt alive, his 
family and brother took to their heels from Kandrapady never 
to return. Later police arrived and booked case but, the case 
was dropped for want of witness. (Ref. Late Mundodi Somappa 
Gowda). 


To this day, there is no Bunt or Jain families’ live in 
Kandrapady and adjoining five villages. Recently a Bunt family 
bought a property in Devachalla Village but do not stay in this 
village and manage the property staying nearby Bellare. 


During the time from Ganga Dynasty -Moola Navaneetha 
Sampradaya (Aaradhakas of Kali & Shiva - meat eaters) and 
later Gangas following Jainism, Shankaracharya’s Sringeri 
Matha — Sheiva's struggling to revive Santhana Dharma, 
Hoysala Dynasty Bitti Deva converting from Jain into Vaishnava 
faith and becoming Vishnuvardhana and then Ikkeri Nayakas 
following the faith of Lingayath sect. There were conflicts 
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between faiths and Gowdas were very much drawn in to this 
turbulence. The same was also carried over to their new place 
of settling and Kandrapady is part of this conflict. 


Under this Background Entry of Purusha Jogis — four 
brothers and a sister to Dakshina Kannada happened on 
Instruction / motivation from Ikkeri Nayakas “Aramane and 
Sringeri Guru Matha (Gurumane)”. Purusha Jogis were staunch 
belivers in Sheiva Dharma. They were the proponents of this 
faith. They were sent for consolidation of Gowdas authority in 
Dakshina Kannada. Kandrapadi was a floursing town at that 
time from which place there were trade routes (Cart Roads) 
well established during Hoysala, Vijayanagara empires through 
up the hills to Karnataka Plains. Kukke Pattana — Subrhamanya 
was connected to Igoor via Bhisle Ghati; Kandrapadi — 
Kollamogru — Kalmakar, Galibeedu — Kodagu — Kodlipet; 
Kandrapadi — Markanja — Chembu — Thodikana to Talakaveri 
towards Bhagamandala. Other route being, from Puttur — 
Belthangadi — Bangadi via Kadthikallu ghat connecting 
Chikkamagaluru- Sringeri — Kigga Matha. These are amply 
made clear in the Padadhanas (Folklore) of Purusha Bhootha. 
Purusha Jogis’ got down from Sringeri through Bangadi 
Kadthikallu — Puttur— over to Talakevery -— Bhagamandala and 
back via Chembu — Thodikana Lord Mallikarjuna Swamy and 
came to Kandrapady. They had visited all Sheiva centres, 48 
in numbers, in Dakshina Kannada like Kadri (Mangaluru) 
Manjunatheswara Temple, Vittla Panchalingehwara and Jogi 
Matha, Puttur Mahalingeshwara, Thodikana Mallikarjuna 
swamy and Bhagandeshwara of Bhagamandala. These are 
the very much the same routes through which Gowdas 
migrated — reallocated from Igoor Samsthana. Puttur and 
Amara Sullia maganes were part of Kodagu as these were 
gifted to Halery royalty founder Veeraraju (Sadashiva Nayaka’s 
nephew) by Ikkeri Nayakas. Niddemale and Kodi Gowda 
families claim that they were settlers in Bhagamandala some 
where around early 16" Century coming from Peraje. They 
used to be the “Thakkas” (Managing Trusties and 
Kshethrapalakas) of Bhagandeshwara Temple and Talakavery 
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respectively. Bhagandeshwara Temple lands are in the Joint 
name of of Niddemale families to this day. (1am in possession 
of copies of RTC — land records ) 


There is a practice around Kandrapadi, Panja etc., in the 
month of Suggi (winter). Groups of people visit households in 
the night disguised in “Siddhawesha”. There is a Siddha 
Purusha Jogi who appears naked having an attachment of 
large fake genitals. Another person disguised as “Dassayya” 
and the third person disguised as a Brahaman accompanied 
with many followers. They recite Folklore and move to 
_ household to another household. The Siddapurusha make fun 
of other two — Dasayya and the Brahmin touching them with 
his fake genitals and making them “Ashuddha” thereby 
indicating the supremacy of Jogis’ — Sheiva Sampradaya. 


The Padadhana quotes: 

“Navu Gurumathadinda Bandavaru, 

Sringeri Mathadinda, vividha Mathagalannu 
Sheiva Ksethragalannu Sandarshisutha bandu — 
Puttur Mathakke bandevu, 


Allinda Talakaverige Hodevu”. 


(We came from Guru Matha, from Sringeri Matha visited 
several Mathas, Sheiva Ksethras and came to Puttur Matha, 
from there proceeded to Talakavery. ) 


This is indicative of conflict of faiths prevailing at that time 
in and around Kandrapady which was a spill over from Igoor 
seeme and Gowdas have succeeded in re-establishing 
themselves as powerful Jameendhars and followers of Sheiva 
sampradaya in Dakshina Kannada. There are several proofs 
in the form of Padadhanas (Folklore) of Bhootharadhene 
indicative of Gowdas taking possession of cultivable lands from 
the hands of Jain/Bunta -Ballala families by force in Sullia 
Region. It has been recorded that there were “Astha Ballalthis” 
(Eight Ballalthi families — “Ballalthi’ refers to female ruler, head 
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of the family as Ballals followed Matrilenial descendancy 
system) in Sullia and Puttur region consisting of 8000 seeme 
of “Panne Beedu’” Ballals. 


They are namely: 


_ Sullia Panne Beedu Akku Ballalthi, 

. Idyadka Beedu Chomu Ballalthi, 

. Suliakodi Kottara Chennu Ballalthi, 

. Balnadu Markanja Manikya Ballalthi, 

. Soma Kottara (Peraje) Somu Ballalthi, 

. Kukkandoor Beedu Pachi Ballalthi , 

. Arasamajalu Bajappila Chirdeyi Ballalthi. 


NOOO FP WD — 


The cultivation and administration of these lands refered 
above belonging to Ballalthis’ fell into the Hands of Gowda 
families over the period. There are narrations of this transfer 
in the form of Padadhanas (Folklore) of Ullaklu - 
Bhootharadhene in Tulu as follows: 


“Undu Bangar Ballakule nile, aliyaKattan detted Makkal 
Kattan derth Pathyo_.... Ballalere prathi Ballalerad nikle Kai 
Serondo - Indu swarnaputhali Koludu alathi korina Ballale 
Bhoomiyatho Yajamanere ?” 


This translates as “This was the habitation of Ballals. We 
have extinguished the Matrilenial system (of Ballals) and 
established Patriarchic system (Of Gowdas) we became part 
of you through transforming you as alternate to Ballalas, ... 
Oh Master, this is the land that was measured in Golden yard 
stick and awarded to you”. This kind of folklore is indicative of 
bloody conflicts and consequent transfer of Land and 
administration in to the hands of Gowdas as per the grand 
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plan of Gurumane and Aramane (Sringeri Matha & Ikkeri 
Royality) as discussed earlier. 


SETTIGERI: 


Ancient remains in Kandrapadi indicate that Kandrapadi 
was a well developed Town and a trade centre. As you entre 
from “Basthikadu’and get down on the stone steps, proceed 
towards the water tank, in between is the “Settiger’’. Remains 
of their Houses and shops indicate the size of their Business. 
These Settis’ were belonging to Jain faith and migrants from 
Karnataka plains. Attached to Settigeri lies Kumbarakeri where 
earthen pot etc. equipment used to be manufactured and 
marketed. Earthen pots, Plates, side plates etc. were in use till 
recently early 20" century in Dakshina Kannada. Today Settigeri 
is an abandoned and no cultivation is carried out in this place. 


Other reminiscent in Kandrapadi indicates that there were 
Bronze foundries, Blacksmith workshops; Goldsmith shops 
were in presence. Skilled Technicians were producing statues 
of Deities, armaments and many other house holds and 
agricultural equipments. There are several water ponds. 


This reminiscent indicate that Kandrapadi was an ancient 
flourshing Town. 


PALACE AND FORT: 


There is a large pond measuring an area of one acre. By 
the side of the pond there lies a raised plain surface which can 
be identified as defaced large house. Collapsed mud walls 
can easily be identified. People recall this as the Palace of 
Ballalthis. On the one side is Settigeri, in the front is water 
tank and on the other side is Basadi (“Jain Temple”) from where 
statues of Theerthankaras and other Jain reminiscent were 
dug up by Dr. Purushothama Bilimale. On the other side of 
water tank lays a raised strip around which, is dug up trenches. 
These can be identified as a Fort. Inside the Fort it appears 
like reminiscent of Buildings. On the corners there are 
structures which appear like Watch towers. In all, these areas 
cover about ten acres of land. On another side is Kumbara 
Keri (Potters Hamlets). © 
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ENTRY OF GOWDAS TO PUTTUR (Tulu Nadu) 
Region ( around 15327): 


Next Batch of migration of Gowdas’ from Ikkeri Samsthana 
took place a couple of years later under the able leadership of 
Dhanda Nayaka Ullaklu (Chieftain — considered as Vishnu 
roopa) and his sister Dnanda Nayaki Ullalthi (considered as 
Chandika Roopi). They also descended from Igoor Seeme via 
Bhisle ghat and arrived at Subrhamanya. Subrahmanya 
(Known as “Kukke Pattana’” at that time) was a large town. On 
arrival, having observed the town and the ancient 
Subrahamanya Temple, the new batch decided to take control 
of the town, the temple and settle nearby. Dhanda Nayaka 
and Dhanda Nayaki used their Bow and arrow, aimed at the 
temple “Dhwaja’” (Temple Flag) and brought it down indicating 
their intention to establish their supremacy and rule over the 
region. In olden days, this was the method of inviting the 
occupants of a town, fort etc. either to surrender and accept 
the over lordship of the invading group or be ready for a fight 
or war to establish supremacy. At this moment, almighty 
Lord Sri Subrahamanya (Here, we have to understand that is 
the head of the Koojugodu family Thimmanayaka the Sankesha 
Adhikari of the Temple) confronted the invading group and 
questioned the intention of the intruders. Dhanda Nayaka 
Ullaklu informed him that they are looking for “Nele” (place to 
settle down) and they have decided that is this place and take 
control of the Temple. For this purpose they have the 
“Sannadhu’ (Licence) and Niroopane (Proclamation) from Guru 
Matha and Aramane (lkkeri Kings) and they have been deputed 
by them to establish Nayakas over lordship. 
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Now it was clear to Intruders and earlier settlers that both 
the parties belong to same linage and had Nirupane 
(Proclamation) and directive from Guru Matha (Sringeri) and 
Aramane (\kkeri Kings) to take over the administration of 
Temples from Matrilineal families( Ballals?). Lord Subrhamanya 
informed the invading chieftain that the place is already 
occupied by them and there is no place for the new entrants. 
However, Lord Subrahamanya suggested the new entrants to 
approach Lord Sri Mahalingeshwara at Puttur for their Nele 
(settlement). Dnanda Nayaka of the new invading group sought 
from Lord Sri Subrhamanya to give them a “Kuruhu” (memento) 
to be submitted to Lord Sri Mahalingeshwara at Puttur. Lord 
Subrahamanya asked Dhanda Nayaka Ullaklu to carry the 
befallen “Dhwaja” (Temple Flag) as Kuruhu (memento) along 
with them to be presented to Lord Sri Mahalingeshwara. That 
is the reason from that time onwards till to this day there 
is no “Dhwaja” i.e. Temple Flag in Kukke Subrahamanya. 


Accordingly, the invaders proceeded to Puttur, with the 
“Kuruhu” — the Dhwaja (Memento-weighing about 50 Kgs) 
being carried by “Kaju Kujumba’”, a servant of Dhanda Nayaka 
Ullaklu and presented themselves at Puttur Lord Sri 
Mahalingeshwara. Here, we have to understand that they 
presented themselves to Bangarasa, the vassal king under 
the over lordship of Ikkeri Sadashiva Nayaka (1530 — 1566). 
Where up on, Lord Sri Mahalingeshwara (here read as 
Bangarasa) directed Dhanda Nayaka Ullaklu and 
Dhandanayaka Ullalthi along with their clan to settle in his “Bala 
Nadu — today’s Balnadu” (Village on his right side) and be 
engaged in his service. At this time, Balnadu was occupied by 
Ballala clan and ruled by “Balnadu Markanja Manikya Ballalthi” 
who were serving as Ministers of Bangarasa and engaged in 
the administration of Lord Mahalingeshwara Temple. They were 
told by Dhandanayaka to vacate the place, Ballala, being 
Matrilineal, not authorised to administer the Temple and make 
room for the new immigrants who have “Sanndhu” (Licence) 
and Niroopane (Proclamation) from Guru Matha (Sringeri) and 
Aramane (lIkkeri Royality). 
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On refusal to vacate, a bloody battle ensued and 
Dhanda Nayaka Ullaklu and Dhandanayaki Ullalthi 
exterminated and annihilated the entire Ballala clan, 
thereby, bringing to an end to Ballala over lordship in Puttur 
Seeme. 


Thus, Hathu Kutumba Hadinentu Gothrada Gowdas 
belonging to Balasanna Gothra became the Balnadu Katte 
Mane (Seeme Gowda) for Puttur region and open the road for 
Migration and settling of Gowdas among the Tulu population 
already existing in western part of Puttur up to Panemangalore, 
the land East of River Netravathi. This followed, the arrival of 
Gowda clan under the tacit support and motivation of Ikkeri 
Nayaks, in groups and taking possession of cultivable land in 
Tulu areas like, Bangadi, Ujre, Kokkada, Uppinangadi, 
Hirebandadi, Bellipadi, Kallega, Vittla Maagane villages like 
Vittla Mudnoor, Naithottu, Kamblabettu, Kadambu, 
Golthamajalu, and Alangar etc. They became the Jameendhars 
of several villages like Vittla Mudnooru, Bellipadi, and 
Hirebandadi etc. This migration (re-allocation by Ikkeri 
Nayakas) of Gowdas took place mostly through Bangadi Kadthi 
Kallu Ghats Sheeradi and Charmadi Ghats. 


Eventually Gowdas of Puttur taluk assimilated with the 
local population and adopted Tulu as their mother tongue. 
Ancient practice of “Bhootaradhene” and animal sacrifice, which 
was prevalent with the Tulu aboriginal population, who were 
complimentary to Gowdas’ settlement, continued to be 
practiced by Gowdas as well. But, they managed to hold on to 
their identity and rituals as Hathu Kutumba Hadinentu Gothrada 
Gowdas. 


Re-allocation of Gowdas mostly happened during the 
early part of 16" century i.e. around 1530 which is the time 
Sadashiva Nayaka (1530 — 1566 AD.) of Ikkeri took control 
of Dakshina Kannada. There are not enough written records 
available about this migration. However, there is ample 
“Moukhika’ folklore in the forms of PADADHANAS of Purusha 
Bhoota of Kandrapadi, Bachanayakana Bhoota of Yenekallu. 
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These Padadhanas are in Kannada and whereas, 
Dhandanayaka Ullaklu & Dhandanayaki Ullalthi of Balnadu 
Kattemane, Puttur, Malaraya and Dhoomavathi Bhoothas of 
Amai Maagane (Vittla Mudnoor Village), Ullaklu, Malaraya and 
Gilkindaya of Padimane (Oora Gowda) of Golthamajalu Village, 
near Panemangalore are in Tulu. Annual Festival of all these 
Deities are called “VALASARI JATHRE” and the fields 
where Bhootha Nema Nadavali (annual festival) is held 
are called as “VALASARI MAJALU”. VALASARI means 
MIGRATION in Tulu, indicating their origin from Ikkeri Maha 
Samsthana. The narration in the Padadhana’s (folklore) 
also illustrates their Migration through Bangadi 
Kadthikallu, Sheeradi, Kalsa, Bhisle ghati etc. Ghat routes, 
in clear terms “Navu Ghatta Ilidu Bandavaru” (We came 
down through Ghats). This fact is also talked about in the 
“Ain Mane” (Tharavadu house holds) and passed on through 
generations. 


In each of these Bhootha Sthanas there are statues of 
two warriors mounted on Horses and equipped with swords 
and spears.(See Photographs of Padi Mane Deivas). These 
are the family deities of the respective families and they 
consider these deities as their ancestors who were the leaders 
of Gowda clan migrated from Ikkeri Maha Samsthana equipped 
with “Sannadhu’ (Licence), and Niroopane (Proclamation) from 
Guru Matha (Sringeri) and Aramane (Ikkeri Royality). 


These Hosre mounted Chieftains deities can be seen in 
most of the ancient families in every Village in Sullia and Puttur 
Maganes, in their Mada or Chavadies placed and occupying 
South East location of the Tharavadu House (Ainmane). These 
are known as Ullakulu — Poomani and Kinnimani representing 
a Royality origin. All other deities are subservient to them. 
Paddhanas (Folklore) indicate their migration from Maland 
coming down through Ghats. Ullaklu Deivas are also 
worshipped by Ballals but, there is no record of these deities 
placed in their Boodu (Palace). On the other hand, these Royal - 
Deities are always exclusively placed in the house holds of — 
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Gowdas Tharavadu, Ainumane or Nalkankana Mane. The 
Ullaklu Deivas are worshipped by all communities in the Seeme, 
Village, Ooru etc., and where as, Gowdas worship them as 
their family Deities. Under these background Sri D.G. Nadka 
in his book “Gowda Janangada Itihasika Avalokana” (Devasya 
Manohara, 2003) connects these Deivas to Ganga Dynasty 
and inturn to Gangadikara Vokkaliga Gowdas. Ananda Gowda 
Parla (Year 54; 2005) and Keshava Adoor (1987) also connects 
Poomani — Kinnimani Ullaklu Deivas to Ganga Dynasty.(1) 


This also establishes the roots of “Hathu Kutumba 
Hadinentu Gothrada Gowdas” to Western Ganga Dyanasty 
and inturn to the origin Ganatikar Gowdas (who later broke in 
to several sub groups) © 
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BALNADU KATTEMANE: 


Dhanda Nayaka Ullaklu and Dhandanayaki Ullalthi, brother and 
sisters, having descended along with their clan from Ikkeri 
samsthana through Bhisle Ghati, Kumara Parvatha, Kukke 
Pattana (Subrahamanya) and finally landed in Puttur carrying 
the Subrahamanya Temple Dhwaja or Kodi (flag) which was 
brought down by them earlier at Kukke Temple. After a bloody 
battle with the Ballals of Balnadu and exterminating the entire 
Ballal clan, Dhandanayaka and his Gowda clan became the 
successors to Balnadu Ballals and Jameendhars of Balnadu 
Village. They engaged in the service of Sri Mahalingeshwara 
Temple and also as Minister for Bangarasa of Puttur. However, 
they had kept their loyalty and close association with Sringeri 
Mutt and Ikkeri Nayaka Overlords.. 


It is an established fact that during the rule of Bangarasa of 
Puttur - whose palace was located at present Munshif court - 
Balnadu Dhandanayaka (ullaklu) and his clan were 
administering Puttur Sri Mahalingeshwara Temple (after 
extermination of Ballala clan as narrated earlier). 


After the demise of Dnandanayaka Ullaklu and Ullalthi and 
their assistant Malaraya these chieftains attained “Dheivathma” 
(godlynes) and became the “Mane Deiva’” for Gowda family of 
Balnadu. Later these Deivas became the Nada Deivas’. 
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Balnadu Katte Mane Deivas' & Ullaklu 


Balnadu, Puttur Katte Mane 
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Thus, the Gowda clan who attained complete overlordship 
in Balnadu village along with other Gowda families in Puttur 
Seeme including Vittala and Belthangadi areas partook in 1836- 
1837 Rebellion (Kalyanappana Katakayee) against British. 
They assisted Kalyanappa and Kedampadi Rama Gowda 
Groups in taking possession of Puttur Treasury from British 
Officers. 


After the British quelled the rebellion of 1834 - 1837 led 
by Gowdas like Kedampadi Rame Gowda - British naturally 
had a disliking to Gowda Community and brunt of which is 
borne mostly, by Gowdas of Puttur Seeme i.e. Tulu Gowdas. 
Here, other prominent and powerful groups such as Bunts, 
Shivalli and Havyaka Brahmins and Konkanis took advantage 
and slowly marginalised Gowdas, creating documents of 
ownership of lands through dubious means. 


A group of bunts befriended Balnadu Gowda Kattemane 
family and took advantage of their illiteracy and with the tacit 
support of British officers, took thumb impressions of Gowda 
family head and submitted to British authorities and thus 
became owners of western part of Balnadu Village. Thereafter, 
slowly took control of most parts of Balnadu. 


As in the past, the annual Nema Nadavali, Bhandara 
Samaradhane (Annual festival) continued to be held and at 
some stage Nattoja family (Sthanika Brahamans -— sheiva- 
sect) came tto assist Balnadu Kattemane family in running 
the affairs of the Balnadu Sri Dhandanayaka & Ullalthi 
Deivasthana Temple. Little later, there was a dispute between 
Nattojas and Balnadu Kattemane people and Consequently 
Nema Nadavali (annual festivals) were held up for nearly 28 
years. It is believed that the Dhandanayaka, Ullalthi and other 
deities were enraged and their curse befallen on both Nattoja 
and Kattemane families. Nattoja family came to be extinct 
(Nashwaradaru) and down fall of Balnadu Kattemane began! 


Subsequently the Balnadu Kattemane family in co- 
operation of Sedia Seetharama Bhatta (a Havyaka Brahaman) 
took over the administration of the temple and Nema Nadavali 
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(annual festivals) revived. After few years, there was again a 
quarrel between them and enraged Sedia seetharama Bhatta 
petitioned to Government of Karnataka to take over Balnadu Sri 
Dhandanayaka & Ullalthi Deivasthana Temple. Then onwards 
Endowment Department of Government of Karnataka took over 
the administration of this temple along with certain lands belonging 
to Kattemane Family. However, the Deities are continued to be 
placed in the “Chavadi” of Balnadu Kattemane family under their 
custodianship. The position of Dharshanapathn of the Deiva’s is 
the prerogative of Balnadu Kattemane family and present 
Dharshanapathri is Sri Purushothama Gowda. 


During the nine day annual festival of Lord Sri Puttur 
Mahalingeshwara, there will be a Theppotsava (Utsava on raft 
in the temple tank) on 16" April night of every year. 
Dhandanayaka and Ullalthi along with their Minister Malaraya 
arrives in procession (Bhandara) mounted on a Pallaki. Balnadu 
Kattemane Dharshanapathri will carry Bow and Arrow, 
swords,(Balu Bhandara), theerpala Dandige (Spears), Chathra, 
Chamara (Decorted Umbrella), Flags, Birudu Bavaligalu, 
Deetige (Torchs), Chande (Drums), Kombu Kahale etc. with 
pomp. Lord Mahalingeshwara will receive Balnadu 
Dhandanayaka Ullaklu and Ullalthi, wno has come down from 
Balnadu in procession (Bhandara Baruvudu) and the 
procession (Bhandara) goes round the temple along with 
Utsavamoorthy and stay there for the day. Next day 
Dhandanayaka Ullaklu and Ullalthi will again partake in 
Dharshana Bali of lord Mahalingeshwara and the “Car Festival” 
in the evening. After the Lord Mahalingeshwara gets on to the 
Ratha (Theru- car) Dhandanayaka Ullaklu and Ullalthi 
Bhandara will return to Balnadu. The Dharshana Pathri from 
Balnadu Kattemane is the focal point of al this functions who 
carries the Bhandara. 
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BALNADU SRI DHANDANAYAKA ULLAKLU (CHIEFTAIN) 
& ULLALTHI DEVIAVASTHANA ANNUAL FESTIVALS 
(NEMA NADAVALI): 


Dhandanayaka Ullaklu and Ullalthi Temple now comes 
under the Endowment Department, Government of Karnataka, 
administered by a local committee. Annual festival is being 
held for 9 days at Balnadu, Puttur during the third and fourth 
week of April every year. After various rituals, on the ninth day 
morning at 6.30 a.m., VALASARI NEMA (Migratory 
festival ) of DHANDANAYAKA ULLAKLU |S PERFORMED 
IN “VALASARI MAJALU” (Rice Field where a single paddy 
crop is grown and it is dry land in winter and summer). 
This rice field belonging to Balnadu Kattemane Gowdas and 
is located in front of Balnadu Kattemane house. Next day at 
10.00 a.m. Nama Nadavali is held for Ullalthi (Female deity — 
sister of Dnandanayaka. Kalarahu and Malaraya (Ministers of 
Dhandanayaka) Nema (festival) is held at 2.30 p.m. 
Thousands of devoties gather during the festival and huge 
offerings in kind and cash is poured in. 


The following Pancha Parvas (five rituals) are held at 
Balnadu Sri Dhanda Nayaka & Ullalthi Temple: 


1. Makara Sankramana Thambila. 
2. Pathanaje Thamblila. 

3. Kanya Sankramana Thambila. 

4. Deepavali Padda Thambila. 

5. Navarathri nine days Poojavidhis. 


Present Dharshana Pathri is Sri Balnadu Kattemane 
Purushothama Gowda who is the focal point of entire festival 
and Balnadu family engages themselves in the rituals. Deities 
are placed in a room located to the south East of the Kattemane 
house from where Bhandara is taken out and brought to the 
Bhandara Kottige located to the North East of the Kattemane 
House. 


IN PURSUIT OF OUR ROOTS / 61 


Balnadu Kattemane Gowda families are engaged in the 
service of Balnadu Sri Dhanda Nayaka & Ullalthi with devotion 
throughout the year. But, they are paid a paltry sum of Rs. 
2700/- per year by the Endowment department for their service. 
The collections and offerings received from devotees are taken 
over by the Endowment Department. It is time some one looks 
into this remunaration given to the Kattemane family for their 
round the year services of Balnadu Dhandanayaka Ullaklu 
and Ullalthi and also allow them to retain the collections in the 
form of offerings by devoties at valasari Majalu and Bhandara 
Kotya . 


| visited Balnadu Kattemane during May 2014 and met 
several family members of Balnadu Kattemane. Most of the 
detailed information obtained here are from Mrs. Padmavathi, 
the eldest surviving family member (Age 80 Years) of Balnadi 
Kattemane. She is from Kaluvaje family married to Balnadu 
Kattemane Late Lingappa Gowda. Lingappa Gowda, being 
“Seeme Gowda” had conducted several Panchathige 
(Arbitration). One such Panchathige involving Gowdas 
belonging to Bajila Hirebandadi Maagane (Near Uppinangadi) 
and they were not complying with the decision of Maagane 
Gowda of Hirebandadi. Their complaint was that Maagane 
Gowda by name “Aadi Gowda” was not a descendant of Gowda 
clan. The matter was brought to the floor of Balnadu 
Kattemane where, Lingappa Gowda was presiding. On 
examining the records put forward by Hirebandadi Maagane 
Aadi Gowda and listening to the complaints of Hirebandadi 
Maagane people, Kattemane Lingappa Gowda gave ruling 
appointing Adi Gowda as the Maagane Gowda of Hirebandadi. 
This is said to be the last Panchathige by Balnadu Kattemane. 
After the demise of Lingappa Gowda, Late Babu Gowda took 
over the position as “Balnadu Kattemane Gowda” and was 
co-ordinating with Oora Gowdas, collecting “Guru Panavu” 
(Guru Kanike) and depositing the same at Sringeri Matha. 


© 
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ADMINISTRATIVE & JUDICIAL SETUP OF 
10 KUTUMBA, 18 GOTHRADA GOWDAS 


Ch KATTEMANE- 


~) Bes oe ie 


(Sketch courtecy Dr. Purushothama Bilimale - 1985) 


Balnadu Kattemane was the Seeme Gowda (Supreme 
Court) for Tulu Gowdas settled in and around present 
Belthangadi Taluk, Puttur Taluk, Vittala -— Bantwal Taluk and 
part of Kasaragod taluk. Family was the primary Unit. Ooru 
(Village) consisted several families and had an Oora Gowda. 
Oora Gowda had an Ottu Gowda (Assistant Gowda). Four to 
six Oora Gowdas were coming under “Maagane Gowda”. Such 
nine Maagane were coming under Katte Mane (Supreme 
Court). All disputes arising within the community used to be 
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settled with the above hierarchical set up. There are (were) 
two Kattemanes for the coastal region and one for Kodagu. 


1) Balnadu Kattemane for Puttur Region and 
2) Koojugodu Kattemane for Sullia Region. 


3) Kattemane for Kodagu Located near Katte Madu, 
Maragodu. 


Nine Maagane s’ which fall under the jurisdiction of 
Balnadu Kattemane are 


1) Vittla Amai, 2)Naruvoldadi, 3) Kuntini, 
4) Palladala, 5) Valambra, 6) Bajila Hirebandadi, 
7)Kayermugru, 8) Kannadka, 9)Nellyadi Odythadka. 


This is the administrative set up formed during the 
rule of Western Ganga Dynasty i.e. Oora Gowda, Nada 
Gowda and Seeme Gowda and his obligation to raise the 
Militia in need of time which continued to be the practice 
all through the time i.e. Ganga, Chalukya, Hoysala, 
Vijayanagara and Nayakas’ of Ikkeri Dynastic rule of 
Karnataka. 


Balnadu Katte Mane is housed in a large dwelling place 
with four Ankana (Nalkankana) and an Olamundhil at the centre. 
This is belived to be 300 to 400 Years old house. Four to five 
families are living here in a joint family set up. In the front is a 
large Chavadi (courtyard) in south of which is the room for 
Deities. The chavadi is with several wooden carved pillars and 
other wood work. Arround the four sides of house are “Suthu 
Padipure’ where some more families are living. Similar set up 
of house is seen at Vittala Amai Maagane House and Padi, 
Golthamajalu House. This is indicative of their past glory! But, 
living condition of present Balnadu Kattemane household is 
pathetic. They live in acute poverty owning nil to a couple of 
acres of Land per family. None of the house hold owns a 
Cooking Gas connection and continues to cook with fire wood. 
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Many of family members are not much educated and seem to 
be easily exploited by other powerful communities. 


Next, narrations are the history and details of some of 
(Former) prominent families of Puttur Seeme coming under 
Balnadu Kattemane viz. ‘Tulu’ gowdas. Where as, enough is 
documented about Sullia Maagane Gowdas’ coming under 
Koojugodu Kattemane by eminent scholars like Dr. 
Purushothama Bilimale, Dr. Poovappa Kaniyoor, A.K. 
Himakara and others listed below under References and 
therefore, we are not discussing about Sullia region Gowdas. 


© 


IN PURSUIT OF OUR ROOTS / 65 


. 
& 


VITTLA AMAI MAAGANE MANE: 


Gowda’s Coming under the Vittala seeme ( Now in Bantwal 
Taluk) consisting of Vittla Maagane villages like Vittla Mudnoor, 
Vittla Padnoor, Naithottu, Kamblabettu, Kadambu, 
Vokkethooru, Salethoor, Golthamajalu, Alangar etc. villages 
falls under the jurisdiction of Amai Maagane Mane. Amai 
Mane falls under the jurisdiction of Balnadu Kattemane (near 
Puttur). Amai Mane family belongs to Gundanna Bali (Gothra). 


Proceeding on Puttur — Vittla Road, nearing Vittla take to 
the left, for about 2.5 KM on Kiru (Small) Road you geta Valley 
surrounded by hillocks, greenery all over. On the foothill we 
find Amai Maagane Mane (House) located to the east of Vittla 
Town. This village is known as Vittla Mudnoor Village. The 
valley belonging to Amai Mane which was formerly rich paddy 
fields now converted to Areca and Coconut gardens. | visited 
Amai Mane on 18-05-2014 as a guest of Amai Tilak who is 
born and resident of Bangalore, son of Late Amai Ramanna 
Gowda. That day “Jhambila” - worshipping and offering to 
Oorra Deivas and family deities and also Karanas (Prethamas) 
was being held. As the evening approached nearly 150 to 200 
family members — mostly men folk, living in far off places from 
Sheeradi to Mangalore and few from Bangalore and Mumbai 
have gathered. All these people representing subdivided 
families spread over remote places had gathered for the 
Thambila rituals. The ritual starts around 3.00 pm with offerings 
to Vanadevathe and goes on till midnight. 
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Deivas Worshipped by Amai Mane are: 
Amnooru Devathe - gets the first pooja. 


Malaraya and Dhoomavathi are the Grama Devathes — every 
year in the month of March “Kola” — Nema Nadavali (Annual 


festival is held). 


Varna Panjurli, Kuppe Panjurli, Pili chamundi (Marl Bhootha), 
Kalkuda and Kallurti— Sathya Devathes’ 


Bhairava, Rahu, Gulika, Raktheswari Devaivas, are worshipped 
and Parva and thambilas are held. Amai Kanthappa Gowda, 
aged 85 years is the present Darshanapathri. 


Late Kumbha Gowdas son Sri Sheenappa Gowda is the 
Moktheshwra. 


Other prominent house hold families coming under the 
jurisdiction of Vittla Amai Maagane Mane ( Seeme Gowdru) 
are Kayermaru, Munglimane, Devara mane, Naithottu, 
Bhandara Kottige Mane, Seerje, Koodru, Kadambu, Padi Mane, 
Pade mane, Marthil, Kaluvje, Kanicharu, Madatharu, Madavu, 
Malara etc. families. The Gowda families coming under Vittala 
Amai Maagane mane have to obtain permission ( Veelya kottu) 
from Amai Maagane Gowda before conducting Marriage etc 
functions. Such functions must be held in presence in witness 
of Oora Gowda and is under his directions. Marriages have to 
be essentially conducted as per Vedic practice by a brahaman. 
The offerings (Theravu Hana) collected from Groom’s family 
as Kanya Shulka during the Marriage and other functions are 
remitted by the Maagane Gowda to the Sringeri Matha and 
Mathadhipathi's blessings are obtained. Here one thing to be 
quoted is that unlike Sullia parisara Gowdas, no mention of 
Kigga Matha or Kala Bhairaveswara is forthcoming. 
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FAMILY TREE OF AMAI MAAGANE MANE: 


They remember their ancestors up to three generations. Their 
immediate previous generations - six brothers are as follows. 


1. Amai Kunhanna Gowda —- wife Balnadu Kattemane 
Dejamma. Kunhanna Gowda expired on 01-08-1988. He 
was famous and powerful. During his period he has 
conducted and presided over several “Panchathige. ” 


Late Amai Kunhanna Gowda & Late Smt. Dejamma 


2. Late Kumbha Gowda — His son Sheenappa Gowda is the 
present Moktheswara for the Grama Devethes’. 


3. Late Sankappa Gowda — his son Sri Narayana Gowda was 
in Indian Army and later employee of Canara Bankand he 
is married to Smt. Latha — Daughter of Niddemale of Kodagu 
Sri Late Ramappa — was the son of Niddemale Belliappa 
who was Munship. Belliappa was the brother of famous 
Niddemale Muddappa, District Judge in Kodagu. 


4. Late Kanthappa Gowda. 
5. Deranna Gowda 
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6. Late Ramanna Gowda is one among the first Gowda from 
Dakshina to come and settle in Bangalore. He was working 
for Bangalore Dairy as Sales and distribution Manager. He 
is one of the founder member of ‘Kodagu Mathu Dakshina 
Kannada Gowda Samaja’, Bangalore’ and was the Secretary 
for along time during Sri Kayerumar Veerappa Gowda. He 
had visited nook and corner of Bangalore and enlisted 
members for the Gowda Samaja. He was married to 
Montadka Balakrishna Gowda’s sister Mrs. Damayanti, had 
two children _ Tilak and Shobitha. Tilak is married to Mallara 
Poornima and Shobitha is married to Dr. Ramanand S/o 
Jayalakshmi C Subbiah, who were the land lords of 
Jayanagar, Bangalore. Mrs. Jayalakshmi C Subbiah was 
the president of Vokkaligara Sangha. 


One special thing about this family is that they own nearly 
100 acres of fertile areca gardens and each subdivided family 
owns about 5 to 10 acres of Land. In spite of onslaught of 
other powerful communities like Brahamins, Bunts and 
Konkanis, combined with British antipathy, this family managed 
to hold on to their land ownership. Only in few cases they lost 
consequent to Land reforms act to other weaker communities. 
Whereas, after the failure of uprising -— Kalyanappana 
Katakayee — against British, the powerful communities with 
the tacit support of British managed to snatch away lands 
from other Gowda families in Puttur- Vittla seeme through 
dubious means. Ultimately Gowdas became tenants of their 
own land. 


Amai Mane (Amai family house) at Amara moodnoor 
village is Na/kankana Houe ( four sided house) where there is 
a courtyard in the centre which is called as “Ola Mundil”. This 
house is estimated to be 400 years old. In early stage it was 
with thatched roof and later laced with Mangaloe tiles. Doors, 
windows and pillars in the Chavadi are carved wood works. 
There is a secret strong room which can not be seen during 
normal observation. This secret strong room was used for 
storing valuables and Rice packed in the form of “Mudi” in order 
to keep this away from hostile intruders. 
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BELLIPADI VILLAGE: 


(Information provided by Sri Devashya Venkappa Gowda, Devashya Mane 
(House), Bellipadi Village, P.O. Kodimbadi, Puttur Taluk., 


Retd. Teacher, Age 80 Years). 


Devashya Family of Bellipadi village was a famous and 
powerful house hold in Puttur Taluk. They were the Oora 
Gowdas and were the Jameendhars of Bellipadi Village. They 
come under “Bajila Hirebandadi Maagane Gowdas’ of Puttur 
Taluk affiliated to Balnadu Kattemane. Bellipadi is fertile land 
and known to be rice bowel of Puttur. Now rice fields are 
converted to Areca Gardens. 


Bellipadi was ruled by Devashya family in earier days. 
Being Oora Gowda one of the head was conducting 
Panchathige (Arbitration in the village). Everyone was bound 
by the judgement given by the oora Gowda. But, for some 
time the aggrieved parties were not agreeing to the decision 
of Oora Gowda. During one such Panchathige sitting, a bunt 
workmen boy, accompanying Oora Gowda, got up and firmly 
slapped both the opponents. Consequntly, both the aggrieved 
parties agreed to the decision of Oora Gowda. Impressed by 
the action of Bunt boy workmen, the Oora Gowda used to keep 
him for all subsequent Panchathige and Gowdas judgement 
was accepted by everyone. Over the period Oora Gowda got 
the Bunt Boy married, gave him some land and a dwelling 
house in Bellipadi. 


In the following years the Bunt boy’s generations grew 
and slowly acquired Gowdas land through dubious means. 
Later British Government extended tacit support and ultimately 
entire Bellipadi lands fell in to the hands of Bunt community 
and Gowdas became their tenants. Thanks are due to Land 
reform act implemented by Devaraj Urs Government, Gowda 
families of Bellipady regained part of lost lands. 


Bellipadi Village Deviva is Kalkuda (Rajan Deviva) and 
Bhandara is located in Devaishya family house till date. Lord 
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Subrahamanya is another important deity. There is also other 
deities viz. Sashtau, Sahashralingeshwara. To this day during 
the Nema Nadavali (Village festival) Devashya Family head 
performs the rituals. Every year after the harvest Hosa Akki 
Oota (New grain meal) one measure of new rice is being given 
to Bellipadi Bunt Family. This is indicative of earlier practice of 
looking after Bunt family by the Devashya Gowda Family. In 
most of the functions and rituals at Bellipady Bunt family there 
will be a presence of Devashya Family Head. 


Now, there are four eminent Gowda families in Bellipady viz. 


1. Malavelu Family. 
2. Devashya Family. 
3. Kootelu Family. 

4. Andrigeru Family. 


These four families of Bellipadi Village near Puttur are 
actively engaged in preserving the rituals and culture of Gowda 
community and have become an exemplary group for other 
communities in the village. In 1978 | have observed that there 
were about 45 members in Malavelu joint family living in one 
house and eating out of one kitchen. Joint family had lot of 
benefits and security. © 
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VITTALA — GOLTHAMAJALU VILLAGE PADI MANE: 


Golthamajalu village is located adjoining, righthand side 
of the road between Vittala and Kalladka, Panemangalore. Here 
lives another reputed family known as Padi Mane. They are 
the Oora Gowdas coming under Vittala Amai Magane Mane. 
This is the house which enjoyed and lived in a grand past. The 
information provided here in are as per my maternal Uncle 
Late Master Padi Ramanna Gowda, My mother Late Smt. 
Seethamma and her cousin brother Golthamajalu, Padi Mane 
Gurikara Late Manjappa Gowda:. 


Dispersal (Valase) of Gowdas consisting of large families 
happened on a gradual manner towards west of Puttur in to 
Tulu Nadu. As already discussed earlier, to the west of 
Nethravathi River near Panemangalore in Dakshina Kannada 
was populated and Bunts were in control of cultivable lands. 
Powerful Bunts prevented dispersal of Gowdas to the west 
of Nethravathi River and beyond Panemangalore. That is 
how, nota single original settlement of Gowda family could 
be found beyond Panemangaluru . Group clashes and 
bloody fights between Gowdas and Bunts were common 
phenomena for control of cultivable land and other 
infrastructure in Golthamajalu and adjoining Villages. In olden 
days’ ownership of lands were not well recorded or in 
established ways. Might was the right. During my visit in the 
year 2000 to Padi Mane, my uncle (cousine of my Mother) 
Padi Mane Gurikara Manjappa Gowda remembered a bloody 
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fight in his younger days for control of a piece of land in which 
he had lost his palm along with four finger of left hand. There 
were also a couple of deaths on the opposite side and after 
which they had retreated. Clashes also used to erupt during 
social gatherings like Kambala, Kolikatta and Nema Nadavali 
etc. 


At the time of migration of Padi family to Golthamajalu 
Village the area in and around Panemangalore was ruled by a 
Jain King from a town Nandavara near Panemangaluru. They 
were the vassal kings initially under Vijayanagara Empire and 
later Ikkeri Nayakas. My uncles Late Ramanna Gowda and 
Padi Manjappa Gowda remember them (Panemangaluru King 
family) as originally belonging to Dalith group of Koragaru or 
Mailaru and later they converted to Jainism. This fact need to 
be researched by historians. 


Like other prominent Gowda house holds of Sullia, Amai 
Maagane Mane, Balnadu Kattemane or Bellipady Devashya 
Mane, Golthamajalu Padi Mane were also powerful 
Jameendhars and prominent Oora Gowda families which have 
a history of more than 400 years. 


My maternal Grand father was Padi Mane Koragappa 
Gowda (1890-1948) who was the Gurikara up to 1920 AD and 
the “Mokteshwara’ (Chief administrator) of Padi Mane Deiava 
and Grama Devatas viz Malaraya and Gilkandaya, Ullaklu, 
Pashana Murthy and Gilkindaya. Annual festival (Nema 
Nadavali) used to be held. Now a days, the annual festival is 
held under the supervision of Endowment department. During 
the Nema Nadavali the Deiva addresses the gathered devoties 
as “Golthamajalu gramada Padi Illadaklu Jane Gowdana Maga 
Thyampa Gowdana samsaradaklu nambudu bathina deivaklu 
nama athaa?” Which translates as “we are the Deivas (Deities) 
worshipped by the family of Thyampa Gowda son of Jane 
Gowda’. 


During my visit to Padi Mane in the year 2000 Manjappa 
Gowda was 85 year age. Glittering past was seen in his 
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personality. His wife was 80 years old. Both were very fair with 
bluish eyes and of average personality. Sri Padi Manjappa 
Gowda was the Darshanapathri for the Deities. People used 
to putforward their problems, disputes etc., and he used to 
give them solace. 


To the left of Padi house is a wide and long Bailu (cluster 
of rice fields) of about 100 acres, which once belonged to Padi 
Mane. This is known as “Kudremaru Bailu” where Kambala ( 
Buffelow race) is being held every year. Three crops of paddy 
is grown here and a streame water flows east to west joining 
River Nethravathi down below which is flowing north to south. 
To the south east of the house is located Bhandara Kottige 
housing Deities like Ullaklu, Malaraya, Gilikandaya, Pashana 
Murthy and Gulika. Here again it can be observed that there 
are two deities — warriors mounted on two horses. These are 
similar to the ones observed at Balnadu and Vittala Amai Mane. 
The field where annual festival is held is known as Valasari 
majalu and the festival is known as Valasari Jathre. Valasari 
means migration and this (Like in Kandrapadi, Balnadu and 
Vittala Amai Mane) indicating the migration of Gowdas from 
Ikkeri Samsthana. The Padi house hold considers the horse 
mounted two warriors as their ancestors. 


As per Late Padi Manjappa Gowda the Bhandara Kottige 
(House of deities) is about 400 years old. The Deities Ul/aklu, 
Malaraya, Gilikandaya, Pashana Murthy and one large Hand 
bell is cast with Panchaloha (Bronze). There are ornaments in 
gold and silver. Manjappa Gowda informs that there was one 
box full of ornaments which were taken away by the poojari 
(Priest) who used to come for Pooja. There are Deivada Kottige 
(Houses) built in the four corners of Kuduremaru Bailu and 
these are worshipped by the Padi Gurikara and lamps are lit 
daily. 


Padi Manjappa Gowda was not remembering about the 
arrival of his ancestors in Golthamajalu Vilage. However he 
states that during the time of his ancestors Padi Jane Gowda 
(six generations earlier), the land area to the east of Netravathi 
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River near Panemangaluru was of thick Forest. To the east is 
the Parvatharanya (Forest) “Sullia Male”. During the rule of 
Nandavara Kings coins made out of leather were in circulation 
as legal tender. 


Legend recalls that Padi Jane Gowda (Estimated 1728 — 
1805) was resting in his (Chavadi) courtyard on one of the 
Summer noon. He heard loud noise, shouting and there were 
people and army men of Nandavara King chasing an 
inaberiated horse running towards Padi mane along cluster of 
rice fields. Young Prince was sitting on the horse and he was 
unable to control the Horse. Jane Gowda got up, and having 
sensed the situation, ran across the path of the Horse and got 
hold of the bridle and brought the horse under control and 
thus saved the Prince. The Nandavara King got to know about 
this episode and exemplary heroic act of Jane Gowda. He 
invited Jane gowda to Nandavara Palace and awarded him 
the lands on which the Horse ran across as Umbali (Inam 
Land) for enjoyment down the line of Padi Jane Gowda’'s 
generation. Proclamation to this effect was written on a copper 
Plate and issued to Jane Gowda. The Rice fields through 
which the horse ran came to be known as Kuduremaru Bailu 
and in the centre there is a large Rice field where Kambala 
(Buffalo race) is held is known as Kuduremaru Kambala Gadde. 


The decendants of Padi Jane Gowda for about six 
generations seems to have lived a grand life as Jameendhars 
of about 100 acres of rice fields of Kuduremaru Bailu. There 
were only one male descendant of Padi family all along ( Ref. 
Family tree attached). There were hundreds of workers living 
like one family under one kitchen. There was a Gandu (Male) 
Gurikara (Chieftain) and female gurikarthi for female workmen. 
They used to cook about 42 Kg. (one Mudi) rice per day. There 
were Ooligadavaru (a type of bonded labour) workers of other 
communities. Akind of bonded Labour (Ooligadavaru) was in 
persistence till recently in Dakshina Kannada. 


During festivals like Dussera, Deepavali and Nema 
Nadavali (Annual festival for deities) thousands of people used 
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to gather in Padi House. Padi mane Gurikara (Chieftain) use 
to be felicitated (Sanmana) by Nandavara King. Gurikara used 
to be decorated with Kattu Mundasu (Head gear), Shalya, Silver 
Parkate Gold and silver Necklace embedded with precious 
stones and used to wear Jomale, gold bangles on his hand 
and ankle. Used to sit on Pallakiand conduct Darbaru and 
Oora Panchathige. Balipadyami day (Of Deepavali) used to 
be special for three days. Ancestors Prethathmas and spirits 
were invoked and thambila used to be held. Baleendra used 
to be welcomed from his abode and Folklore (Padadhana) used 
to be recited byheart continuously for three days. This is 
done to this day. 


Padi Mane had hundreds of cattle, milching cows and 
buffaloes, oxen and Buffaloes used for ploughing the field and 
for the bullock carts. Cowherds used to take the cattle to near 
by Sullyamale plains for grazing. Often these cattle were 
hunted by Tigers and Leopards. Thus once upon a time a tiger 
used to kill and consume cattle weekly once continuously. This 
enraged the Padi Gurikara and he collected the Sword from 
Bhandara Kottige (of family Deity) and proceeded towards 
Sulliamale forest. On approching the place where the carcases 
of the previous days were lying, the Gurikara found no trace of 
the tiger. However, the tiger hiding behind a thick bush suddenly 
pounced on Gurikara. |n the ensuing fight between the man 
and the beast the man — Gurikara — emerged victorious. Thus 
he exhibited his valour and came to be praised by not only the 
village people but also Nandavara King. 


Once there were guests at Padi House and in the night 
they were engaged in feasting chicken, roti etc.. Padi Gurikara 
Doddanna Gowda, after bathing, had gone over to lighting 
lamps to the Deities housed in the four corners of their rice 
field. It was dark on his return he observed house hold dogs 
were busy in picking the bones thrown out by the guests. 
Enraged Gurikara kicked the first animal and shouted “ Thoo 
nayee ninna pili pathyare” (Thoo you reached dog, let a tiger 
(Or leopard) catch you). But, instantly that turned out to be 
really a Leopard which was unaware of Doddanna Gowda’s 
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arrival as it was concentrating on catching a dog. Inturn the 
dogs were concentrated on getting bones from the feasting 
guests. None of the members were aware of the presence of 
others and in the process the scared leopard discharged shit 
on Doddanna Gowda and disappeared in the darkness. 
Doddanna Gowda was compelled to run for a bath again!! Thus, 
life of a dog was saved that day. 


At the end of eighteenth century on a summer day there 
came a large group of Kandaharigalu (Gypsies) from North 
India and put up their tents on Kudremaru Bailu. They were 
going round the village and engaged in stealing chicken and 
forcibly taking grain from the villagers. They were ruthless and 
hostile to the local people and complaint reached the padi Mane 
Gurikara. The Gurikara motivated the youngsters and 
confronted the Gypsies with sword and shoula. A bloody fight 
ensued, Padi Gurikara fought with family Deity sword like a 
person possessed and a couple of Gypsies were killed. 
Gypsies were over powered and they took to their heels. 


Down fall of Padi Mane came through the participation in 
Nandavara King Lakshmappa Bangarasa’s revolt against 
British as part of Kalyana Swamy Katakai (the 1837 rebellion 
of Ryots of Upper Kodagu and Lower Kodagu (Sullia and Puttur 
Maagane )). Details of this 1837 Rebellion will be discussed 
later in detail. In the ensuing fight with British, Lakshmappa 
Bangarasa fought valiantly and was killed. His entire family 
was annihilated and exterminated. There is a saying prevalent 
to this day that “ Nandavara Rajara sampathu Nari Nayee 
thindu Hoyeetu” (the wealth, property and the exchange coins 
made out of leather were eaten up by dogs and foxesl!!). 
Remains of Nandavara kings Palace can be seen near 
Panemangaluru. If the fate of a King is this, assume the fate 
of his subjects!! Padi Manjappa Gowda recalls that a couple 
of their family members, who were on the side of Laksmappa 
Bangarsa, were also killed in the rebellion. 


During seventeenth and eighteenth century, Konkanies 
(Gowda Saraswath Brahamins- Vishnavites) had migrated from 
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Goa and settled along the west coast of Dakshina Kannada. 
They were, to some extent educated. They supported the 
British in the Ryots Rebellion of 1837. One Ranga Baliga of 
Buntwal had helped the British Officers and soldiers to escape 
from the attack of the rebels to Manglore. He was a flourishing 
Merchant of the region. After quelling the rebellion, The Konkani 
Merchants of Buntwal tried to reap the profits at the cost of 
peasants. 


- Before the Rebellion of 1837 there was a Merchant in 
Panemangaluru by name Narayana Prabhu running a Kirana 
and cloth Shop. He was related to rich merchant Ranga Baliga 
of Bantwala. Padi Mane Gurikaras (Gowdas) used to get their 
grocery and clothes ( sixteen Mola, high quality cotton saris 
included) and in exchange they used to offer the Grains — rice 
to Narayana Prabhu. The Padi Mane Gowdas being the rich 
land lords, Narayana Prabhu use to treat them with respect 
and offer beaten rice and jaggery to eat whenever the Gowdas 
visited his shop. 


After the quelling the 1837 rebellion, Konkani - Narayana 
Prabhu and British officers colluded to bring Padi Mane Gowdas 
to their knees. Narayana Prabhu Hoisted a false Case against 
Padi Gurikara in British officers court in Mangalore alleging 
that the Gowda is due to pay him large sum of money in lieu 
of purchases he made from his shop. Prabhu produced 
concocted account before the court. During the court 
proceedings Gowda was asked to counter the claim and 
produce his accounts if any. Gowda, scared to his spines, 
informed the court that it is true that he has obtained goods 
from Narayana Prabhu and in return, had offered his produce 
(Rice Mudi) to the merchant Prabhu. When Gowda was asked 
to produce proof, he politely told the court that he has not 
maintained any account but the same is maintained by 
Merchant Narayana Prabhu. Narayana Prabhu’s concocted 
account was taken as proof for the dues. Padi Mane Gowda 
having no sources to settle the claim was asked to hand over 
his Thamra pathra to Prabhu and be a tenant in his own land. 
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By this time, British had done away with the earlier practice 
of collecting taxes in Kind and insisted that the same be remitted 
in cash. This pushed the Ryots to middlemen to sell their 
produce cheap. Gowdas being illiterates took help from 
educated Konkanis (in other cases communities like Bunts, 
Brahamins took over as middlemen) for remittance of tax and 
took loan from them to cover the shortage. Later due to the 
low price for Gowda’s produce and high tax liability Gowda got 
in to Debt trap and was forced to transfer his lands to Narayana 
Prabhu. 


This kind of situation arose for all ryots — mostly Gowdas’ 
— mainly in Puttur, Bantwal and Belthangadi Taluks resulting in 
them becoming not only tenants of their own land but also 
paupers. Where as, Gowdas of Sullia Taluk escaped this 
treachery in the hands of other prominent groups of which 
population was limited in Sullia region. 


My mother late Seethamma used to recollect about her 
childhood experience during which time (i.e. the First World 
War — 1914 - 1918) the British, in order to feed their War 
Machinery in Europe and elsewhere were engaged in 
mobilising resources. The British along with their Indian 
servants came on mounted horses and barged in to the granary 
of the Royts and collected whatever grain was available. Not 
even the paddy seeds kept for raising the next crop were 
spared. The loot was forced to be carried by ryots on their 
head load up to Nethravathi River near Pane Mangaluru and 
from there transported in boats to Mangalore port. The Ryots 
were left out with nothing to eat and they survived by eating 
tubers, roots and collecting and pounding “Bamboo grains” 
from the forests. 
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Family Tree of Golthamajalu Padi Mane. 
Padi Mane Jane Gowda (1728 — 1805) 
Thyampa sen (1755 — 1815) 
fa “th 1837) 

2 ( age 1875) 

Dolla Gowda 1840 — 1895) 
Doddanna anaes (1865 — 1920) 


= 
Koragappa Gowda (1890 - 1948) - Seraje Pachamma. Montanna Gowda 
(Migrated to Puttur - Pangalai in 1920) 


seethamma - Tenkila Doddiah Gowda Venkappa Gowda Ramanna Gowda 


(Married to Montadka 
(Nayerukallu) Devamma) 


| 
Devaki Tenkila Anantharaja Gowda - Pokkalondra Vedavathi 


Hitesh — Reshma Sabaloor. 


{ | | { 
Padi Manjappa Gowda Guddappa Eashwara = Lakshmana 
| 
(Padi Lakshmana Gowda 
became Mane Aliya of Huderi 


family of Madenadu, Kodagu.) 
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By about year 1920 my maternal Grand father — Gurikara 
of Padi Mane Sri Koragappa Gowda found it impossible for 
him to maintain the family tradition of conducting Nema 
Nadavali of the family Deities and looking after the family 
members and servants. Consequent to certain altercation about 
high amount of Geni (Land rent) charged by the then Land 
lords Prabhu family, Koragappa Gowda abandoned everything 
that belonged to the family and migrated to Puttur along with 
his wife Seraje Pachamma and four children. He managed to 
get a tiny place in Pangalai, in between Darbe and Parladka 
inPuttur where he put up a thatched hut for living. This place 
was given to him by Puttur Land lord Baindoor Prabhakara 
Rao free of charge. 


After the departure of Koragappa Gowda from Padi House 
the Gurikarke fell upon the shoulders of his brother Montanna 
Gowda and then to his eldest son Manjappa Gowda. During 
this period the family and village Deities Nema Nadavali (Annual 
festival) fell in to the hands of Endowment Department. The 
Bhandara Kottige is in possession of the Padi Mane and 
Dharshana Pathri is always from Padi House. The annual 
festival of Deities in Golthamajalu village is also know as 
“Valasari Jathre” similar to the ones | came across at Vittla 
Amai House, Balnadu Dhandanayaka, Ullalthi and Purusha 
Bhootha of Kandrapadi. The Padadhanas (Folklore) recited 
during the festival also indicate these Deiva’s arrival through 
Ghat section. This is the indicative of these deities were 
originally Gowda warriors migrated from Malnadu and later, 
their heroic deed gave them the Deivathma in the minds of 
their descendants. © 
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AMARA SULLIA & PUTTUR MAAGANE 
CONNECTS TO KODAGU: 


(IMPORTANT HISTORICAL BACKGROUND OF GOWDAS" 
RE-ALLOCATION TO UPPER KODAGU) 


Legend narrates that Thalakavery is considered as 
Dakshina Kashi. In pre historic times Bhagamandala and 
Talakavery, the birth place of river Kavery, was a land of Rishis 
(Saints) and Bhaganda Muni through his thapassu established 
a Shiva Deity which came to be known as Bhagandeshwara 
at Bhagamandala. Daughter of Kavera Muni Lopamudre was 
married to Agasthya Muni. Lopamudre, later flows as river 
Kavery. 


some of the Gowda families like “Kodi, Nidyamale and 
Daragana’ narrate that they were the residents of 
Bhagamandala, Kodagu since ancient times somewhere from 
mid 16" century. Visit of Purusha Jogis’ and their journey routes 
followed through all these Sheiva Kshethras of Gowda 
settlement is supportive of this. . Relatives of Cholas — Raja 
Raja Kongalva Chola and Chengalva Chola were ruling 
Bhagamandala. During 1550 — 1590 AD a Palegara (Vassal 
King) by name “Karnambhahu” was ruling Bhagamandala 
seeme. On appeal from rulers to Chola Dynasty 
Bhagandeshwara and Talakavery Temples were renovated 
(Jeernoddhara). \|n 1590 Halery Dynasty founder Veeraraju 
and his father in law Bomma Gowda of Haleri Chased away 
Karnaambahu from Bhagamandala. Niddemale Gowda family 
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was appointed as “Daroga and Thakkaru” (Security chief — 
Kshetrapalakaru - and administrator) of Bhagandeshwara 
Temple of Bhagamandala and Kodi Gowda family was 
appointed for Talakavery. Niddemale family is also known in 
Kodagu by family alternate name as “Daragana’” which is 
derived from their job of “Daroga” in Sanskrit’ that is “Kshethra 
Palaka” Of Bhagandeshwara Temple. As no Brahmin priest 
was available “Amma Kodava’ family was appointed as priests 
of the Temple. Due to poverty and paucity of funds Pooja rituals 
were stopped for quite some time in Bhagandeshwara temple. 
Ammakodavas’ are the ancient tribes of Kodagu who were 
appointed by successive rulers for performing pooja etc., rituals 
in Kodagu Temples including Bhagandeshwara Temple of 
Bhagamandala. They used to practice vegetarianism and wear 
“Yajnopaveetha’” (sacred thread) like Bramins. 


Revenue records (RTC & Mutation copy in author’s 
possession) from 1958 to 2012 indicate Niddemale Gowda 
family members as Joint holders of the Bhagandeshwara 
Temple lands. As this family was already holding the Land of 
Bhagamandala Temple they were not granted Jamma land by 
Dodda Veera Raja during 1800s. Large wet land in front of 
temple stands in the name of Sri Niddemale Madhava, known 
as “Sagara Vijnani’ who is now settled in Delhi. 


Niddemale family Girl was given to Balladka family in 
Marriage. Along with that the position of “Daroga and Thakkaru” 
(Security chief —Kshetrapalakaru - and administrator) of 
Bhagandeshwara Temple of Bhagamandala was handed over 
to Son in law, that is to Balladka Family (whose origin is traced 
to Ikkeri Nayakas’ General Kumaraswamy who had settled at 
Balladka near Sullia after taking over the rule of Sullia region 
from Sulliakodi Chennu Ballathi around year 1550). This 
Branch of Balladka family along with Kodi, Niddemale and 
others families must have migrated from Sullia region via 
Chembu, Peraje, Thodikana, Karke to Bhagamandala around 
year 1590. During Tippu Sultan’s invation of Kodagu in 1785, 
Gowdas were also taken as prisoners and were converted to 
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Islam. Many of Muslim families of the region carry the names 
of Gowda families such as Barike, Cheriamane, Ududoli etc. 


Bhagandeshwara Temple festivals are held during October 
15"" to November 15" every year. Present “Daroga and 
Thakkaru’” (Security chief -Kshetrapalakaru - and administrator) 
of Bhagandeshwara Temple is Balladka Appaji under whose 
leadership the festival is being coducted. It is he who deposits 
the Rice to the Akshyapathra in Bhagandeshwara Temple 
before the annual temple festival. He has been provided with 
7 security guards. Onset of the monsoon in June and end in 
October exactly happens after the prayer is offered to 
Bhagandeshwara under his leadership. During “Hutthari’ 
festivals farming community of four Villages viz. Cherangala, 
‘Korangala, Thavoor and Thannimani play Kolata (Dance with 
Sticks) in their respective villages. Eventually they congregate 
at the Temple and offer their Ko/u (sticks) to Lord 
‘Bhagandeshwara through prarthane by Balladka thakka on 
third day after Hutthari festival. 


Kodi Gowda family is originally from Peraje of Kodagu 


‘were appointed as “Daroga and Thakkaru” (Security chief — 
Kshetrapalakaru - and administrator) of Talakavery in around 
: 1590. The Jewels and clothing of Kavery Mathe used Is to be 
stored in Bhagandeshwara Temple under the Balladka thakka’s 
‘supervision (Now those are stored in Deputy Commissioners 
Treasury at Madikeri Fort). Before the theerthodbhava On Tula 
-Sankramana day the Jewellery and clothing of Kaveramma is 
carried under the leadership of Kodi “Daroga and Thakkaru” 
(Security chief —Kshetrapalakaru - and administrator) with pomp 
and gait from Bhagandeshwara Temple (down below 6 KM) to 
Talakavery and Kavery Mathe deity is dressed up. Pooja 
(prayer) is conducted at the small Kundi (Pond) at Talakavery, 
the birth place of river Kavery by the chief Archaka (priest) in 
presence of Kodi Thakka (administrator) and Thakka pours 
Ghee filled on a Kobbari (dry coconut) and cow’s milk in to the 
Kundi. Upon which time on Tula Sankramana day at the 
predetermined time Theerthodbhava (Gushing of holy spring 
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water) occurs at the small Kundi (Pond) at Talakavery, the birth 
place of river Kavery. This is considered to be auspicious and 
thousands of people from all over Karnataka and Tamilnadu 
gather to witness the occasion and receive theertha (Holy 
Kavery water) and to have a Dip in the larger pond down below 
to which the theertha (holy water) overflows. 


Thus “Hathu Kutumba, Hadinentu Gothrada Gowdas” are 
well connected with Bhagamandala Bhagandeshwara Temple 
and Talakavery from medieval times (16'" Century). To this day, 
there are several reputed Gowda families settled in and around 
Bhagamandala and most of the landed class are Gowda 
families. “Odikathi” (Special Kodagu sword) and shield with 
Haleri royalty emblem “L/M” is in possession of prominent 
Gowda families. 

(Information provided by Kudukuli Bharath Gowda, Kodi Ponnappa, 
Kodi Suresh, Kodi Raghu, Kodi Madappa — Thakka Talakavery, Kodi 
Balakrishna, Nidyamale Ravi- Secretary Gowda Samaja,Nidyamale 


Damodara- Vice President, Kudpaje Palangappa-President Gowda Samaja- 
Bhagamandala, Kudpaje Rajesh and Balladka Appaji) 


Here it is imperative to state that Amara Sullia & Puttur 
Maganes’ were known as Lower Kodagu and were part of 
Greater Kodagu until year 1834 under Haleri Dynasty. 


Haleri Dynasti’s origin is traced to Veeraraju, a nephew of 
Sadashiva Nayaka (1530 — 1566) of Ikkeri (Keladi) Dynasty 
whose origin in turn is traced to Gangadikara Vokkaliga group, 
descendants of Ganga Dynasty. Thus it is established that 
Halery Dynasty is blood related to Hathu Kutumba Hadinentu 
Gothrada Gowdas’ as well! Haleri Dynasty, who were later 
followers of Lingayath faith and they ruled Kodagu during 1600 
to 1834 AD. Earlier to this time Kodgu was ruled under Gangas, 
Chola for a brief period, Hoysala and Vijayanagara Empire. 
The capital was moved in 1681 by Muddu Raja to Madikeri. 
Kodagu was independent of Mysore Rule which was hardly 
pressed by enemies due to its difficult terrain. A Prince of the 
Ikkeri Nayakas, Veeraraju, and a nephew of Sadashiva Nayaka 


IN PURSUIT OF OUR ROOTS / 86 


(1530 — 1566) of Ikkeri (Keladi) succeeded in bringing whole 
of Kodagu under his sway. 


Legend narrates that in late 16° Century a Prince from 
Ikkeri by name Veeraraju arrived in Haleri (a moderate town in 
those days near present Madikeri - Somwarpet road) as a Muni 
(Pontiff) and sets up small Mutt with the help of his relative 
Bomma Gowda who was the Oora Gowda (Village Head) of 
Haleri. Kodavas (Coorgs) from “in and around” sought solace 
from the Muni and eventually his followers grew. During the 
period, Kodavas were great warriors but unorganized and used 
to fight among themselves. They were not learned and none 
among them attained leadership as they lacked the 
organizational capacity. They were god fearing and easily 
became the desciples of Verraraju. The Ikkeri Prince Veeraraju 
- Muni became the arbitrator in their disputes. He suggested 
to the Kodava folk to have their own King to bring orderliness 
among them. The folk had observed that Veeraraju was well 
built, had several wound marks on his body and concluded 
that the Muni belonged to a noble linage. As the folk were 
unable to nominate a King among them and finally came to 
the conclusion to request the Muni to be their King. That is 
how Ikkeri Sadashiva Nayaka’s nephew Veeraraju of Ganga 
Dynasty origin established Haleri Dynasty and ruled the entire 
Upper Kodagu from Haleri (Present a Village near Madikeri on 
Somwarper Road) with support from Ikkeri Nayakas. He 
married Neelamma the daughter of Haleri Village head Bomma 
Gowda who was also descendant of Gangas of Talakadu. 


In the year 1700 AD, Ikkeri Somashekara Nayaka, under 
whose rule fell, the Amara Sullia and Puttur Maganes 
(extending up to Panemangaluru) were gifted to Veeraraju of 
Kodagu (towards the expense for milk to the new born child of 
Veeraraju). Thus Gowdas’ of present Dakshina Kannada 
became the citizens of Greater Kodagu in 1700 AD. 


One branch of Gowda family from Koojugodu Kattemane 
at Hariharapallathadka near Kukke Subrahamanya, whose 
Origin is traced to Ikkeri Dhandanayaka (Chieftain) 
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Thimmanayaka, a Lingayath and later intermarried with 
Gowdas, was invited (around 1790) by the Haleri Royalty — 
Dodda Veerappa Wodeya for supervising the construction of 
“Omkareshwara temple” in Madikeri. The Group lead by 
Kumbhappa Gowda proceeds from Hariharapallathadka via 
Subrahamanya — Bisle Ghat — stays for few days at 
Kenchammana Hosakote and obtains blessings from their 
family deity Kenchamma and then proceeds via 
Shanivarasanthe and arrives at Haleri. This re-allocated branch 
of Koojugodu family was granted Jamma (|Inam) land in 
Makkandur Village adjoining Haleri (Village) by Dodda Veera 
Raja (or Veera Rajendra Wodeya in the year 1804. This land 
Originally belonged to “Kulanashavada (Extinct Clan) 
Ningappanda Ammakodava Ain Kula” and consisted 1000 
Bhatti wet land and 184 acres of Garden. The descendants of 
Khumbappa Gowda later came to be known as “Khumbha 
Gowdana’” and to this day they are the major Jameendhars. 
They owned more than 1800 Acres of land in Makkandur 
Village. Some of these lands were later acquired by others 
(Like Chinnikoppa Estate owned by Mandepanda, a Kodava 
family) or by Government for not paying land revenue. 
“Khumbha Gowdana” family are the “Thakkaru” head of 
Makkandur Village and Sankesha Adhikaris for 
Bhadrkaleshwari Temple. They used to be Kattemane for 
Kodagu Gowdas. 


Another legation narrates that the King Lingaraja, along 
with his army came to visit Knumbhappa Gowda at his place 
at Makkandur. At this time Knhumbhappa Gowda was engaged 
in picking left out paddy from the field with the help of a blanket 
soaked in water. Having observed this the king passes a remark 
“Khumbappa Gowda, you being rich, famous Jameendhar and 
learned person, why are you engaged in such a mean job?” 
And then he instructed Knumbappa Gowda to feed him and 
his tired, hungry army. Knumbhappa Gowda without uttering a 
word proceeded to prepare the meal and he brought two plates 
one filled with Gold and another with rice as an offer to the 
King. The king puts his hand first to the rice plate and had 
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Author with Kudukuli Bharat Gowda 
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sumptuous meal. At this moment Kumbhappa Gowda enquired 
with the King if he now realizes the importance of the work he 
was doing earlier i.e. picking Paddy from the field that is the 
food most important for life!! The King was impressed with the 
humility and intelligence of his host. Aseed of the Mango that 
was Offered as part of the meal was planted by the king near 
the said rice field. Ahuge Mango tree can be seen to this day 
majestically standing there. On their way to the fort, Madikeri, 
the King ordered his army men each of them to carry one river 
stone from the adjoining river to “Ukkuda Gate” and same were 
laid at the Ukkuda Steps on way to Madikeri. Till recently, the 
steps here (Road) could be seen laid with polished, round 
stones (which are now overlaid with asphalting). 


“Kumbha Gowdana’ family name derived from the name 
of their “Moolapurusha” Kumbhappa Gowda. Kumbhagowdana 
family roots are traced to Lingayath origin Thimmanayaka of 
Koojugodu Kattemane who in turn is blood related to Ikkeri 
Nayakas and Haleri Dynasty. At the time of supervising the 
construction of Omkareshwara Temple a male child was born 
to Khumbhappa Gowda and the child was named 
“Omkarappa’. Omkarappa’s son Kushalappa Gowda was the 
“Parupathegara’ (Revenue head) of Madikeri during last ruler 
of Haleri Dynasty and continued his service under British Rule 
after 1834. He established “Gowda Vidhya Sangha” in the year 
1909. The family belongs to Nayer Bali (Gothra — Lingayath 
Origin) and usually family members till recent past were not 
consuming Liquor and pork meat. Their Family deity is Hoskote 
Kenchamma, the place of origin of their Moolapurusha- 
Chieftain Thimmanayaka. The Aine Mane of Kumbhagowdana 
family is in possession of armaments used by their ancestors. 
A couple of “Odi Kathi” (Kodagu Sword) embedded in Gold 
with emblem of Haleri royalty and several swords and shields 
have been preserved by the family. There are couple of large 
granite grinding stones etched with Halery Dynasty Emblem 
“Lim”. They are also in possession of antic gold Jewellery 
presented by the royalty. These were the gifts received by the 
family from Haleri rulers. 
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(Ref. Kumbhagowdana Uthappa — 80 Years, Aravinda Machayya, 


Gopala and Sabbandra Kushalappa). 


Jagdeep Palangappa, 
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Gold Jewellery & Kadaga of Kumbhagowdana 
Family (Kodagu 
Ptd. by Lingaraja to Kumbhappa Gowda 


eee 
eee 


katti with haleri Dynasty Gold Seal 'Lim' 
Lingaraja of Kodagu to Kumbhappa Gowda 


Grinding Stone with Haleri Dynasty Seal ‘Lim’ 
Presented by : Lingaraja of Kodagu to Kumbhappa Gowda 


Arnaments presents by 
Lingaraja of Kodagu to 
Kumbhappa Gowda 


nope eetonmn werent: 


Kumbhagowdana Family Deity 
‘Hosakote Kenchamma' 


Another family that migrated along with Khumbhappa 
Gowda was from “Noojibettu Banoor”, who had settled in and 
around Harihara Pallathadka near Subrahamanya. They belong 
to “Balasanna Gothra”— same as Balnadu Kattemane and said 
to have come from Kadaba who had originally migrated from 
Igoor Seeme along with second batch arrived under the 
leadership of Balanadu Dhandanayaka and Ullalthi in the year 
BOO0. 


Likewise, several Gowda families were settled in and 
around Haleri who were engaged in service to the Haleri 
Royality and were recipants of “Odikathi” and other royal gifts. 


Dodda Veerappa Wodeya’s descendants continued to be 
rulers of Upper Kodagu and Lower Kodagu (Sullia and Puttur 
Maganes) until 1834 except for a brief period when Tipu Sultan 
invaded Kodagu. Hyder Ali had carried his victorious army 
through Kodagu to South Kanara in 1763. 


In 1770 a disputed succession for Kodagu led to the 
intervention of Hyder Ali of Mysore in favour of Lingaraja. On 
Lingaraja’s death in 1780 Hyder Ali interned his minor sons in 
a Fort in Mysore and installed a Governor in Madikeri with 
Mysore Garrison. 


In 1782, however, the Kodavas (Coorgs) rose in rebellion 
and drove out Mysore troops. Three years later in 1785 Tipu 
Sultan invaded Kodagu and punished the Kodavas, vowed their 
destruction, Insulted their Idol worshipping (Moorthy Pooje )- 
Hindu way of Living and took 80,000 of them as prisoners, 
raped their women and then converted most of them into Islam 
and those refused conversion were killed. Only about 15000 
to 25000 Kodava population managed to escape the Tipu’s 
atrocities. That was the ryot (peasants) population remained 
in Kodagu at that time. This has been recorded by Mir Hussain 
Kirmani. Tipu had deputed his French Officers M. Lali, Abidin 
Shastri and Hussian Ali to Kushalnagara and Talakavery, 
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captured Kodavas were herded like Sheep and taken to 
Srirangapatna. 


In 1788, Dodda Veera Raja (or Veera Rajendra Wodeya) 
along with wife, brothers Linga Raja and Appaji, succeeded in 
escaping from Tipu Sultan’s captivity. He aligned with the British 
East India Company and managed to drive away Tipu's forces 
and took possession of Kodagu. Through a Treaty of Peace 
with British and Tipu, Dodda Veera Raja was allowed to remain 
as Kodagu Raja. Those Kodavas converted to Islam by Tipu 
were allowed to remain in their respective villages. South 
Kanara (Dakshina Kannada) passed into British hands in 1799. 
Again on 20" August 1804 the Amara Sullia and Puttur 
Maaganes which were included in the then Puttur District and 
were bordering Kodagu were ceded by British to Veera 
Rajendra of Kodagu as a reward for his services and support 
in Anglo — Mysore war of 1799. 


The Earl of Marnengton wrote to the court of Directors: 


“The acquisitions of areas by British after the IV Anglo — 
Mysore war, especially coast of Karnataka appeared the most 
eligible, not only on account of their intricinic value from point 
of produce, but securing an uninterrupted tract of territory from 
the coast of Koramandal to that of Malbar, together with the 
entire sea coast of the Kingdom of Mysore, and the base of all 
the eastern, western and southern Ghats. Further, this gives 
British an uninterrupted tract of coastal territory between 
Madras and Bombay”. 


Parts of North Kodagu (Present Madikeri and 
Somwarpet Taluks) had been de-populated, as Tipu’s men 
had killed the Kodava Royts (Farmers) of those regions. 
Tipu Sulthan took about 80000 Kodavas to Srirangapattna 
and converted them into Islam and those who opposed 
were killed and their women were raped. 


So, Dodda Veera Raja got Tulu and Kannada farmers, 
two to four members from each family, (later called Kodagu 
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Gowdas) from neighbouring Lower Kodagu — Sullia and 
Puttur Maaganes’ which were under his rule. Gowdas from 
Sakleshpura of Hassan District were motivated to settle 
in Somawarpet abandoned areas. Gowdas were given 
Jamma (Inam) lands by Dodda Veera Rajendra Vodeya. In 
some of the Kodava families like “Jaineera etc., where only 
female members of Kodavas were left out consequent to Tipu 
Sultan’s onslaught on Kodagu in 1785, Gowda Males married 
into those Kodava Families. Their descendants became Gowda 
families but, they speak “Kodava thakka” (Coorgi) language 
as their mother tongue. 


Those Gowdas migrating through Thodikana settled along 
Bhagamandala, Napoklu, Moornadu and those coming through 
Sampaje settled along Madikeri, Kattemadu, Makkandur etc. 
regions. Those coming from Sakleshpura settled in Somwarpet 
region. That is how Gowda families are mostly settled in North 
Kodagu and now, population wise, they are the dominant land 
holding community in North Kodagu. This Migration of Gowdas 
took place between 1780 t0 1820 AD. Kodagu Gowdas are 
also refered (by Kodavas) as Tuluvas. Even before this 
reallocation, Gowdas were sparsely settled in North Kodagu 
like Bomma Gowda — the Oora Gowda of Haleri and father in 
law of Ikkeri Prince Veeraraju who was the founder of Halery 
Dynasty (1590), Niddemale, Daragana(Daroga —- 
Ksethrapalaka of Bhagandeshwara Temple, Bhagagamandala) 
and Kodi family Ksethrapalakas of Talakavery(around 1560). 


All through the rule of Halery Dynasty, Gowdas and 
Kodavas (Coorgs) enjoyed cordial relationship in complimentary 
to each other. 


Here below is listed Proclamations issued by the then King 
of Kodagu Dodda Veerarajendra Vodeya, granting Jamma 
(Inam) land to some of following Gowda families: 


1. “Bengunadu Shettimani nata paiki Kundacheri 
gramadallu iruva Sulliada seeme Kedampadi Tuluvara 
Sannage Appane Dayapalishida Sannadu Budhi Nirupa 
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adagi— eaga ninage hostage gatti Jammakke Appane 
kodisiruvadu — eanadude gramadalli kulanastharada 
Belli Mukkati Bhoomi prakukeli Bhatti 300... edakke 
serida Mane, dala, thota thudike munthagi Aramane 
tharadinda ninage Gatti Jammakke kodiyesiruvadaninda 
ea Bhoomiyannu ninna Puthra Pauthra paramparyavagi 
Anubhavisikondu, ea Bhoomiyinda Aramanege 
barathakka Umbalikanikeyannu kalakalam prathiyallu 
aramanege oppisutha swamykarya mukhyavagi 
nadesikolluvudagi yemba sannadu nirupakke appane 
prakara Kalisanda 4907 ne Krodha samstra Margashira 
thaariku 26 ne Mangalavara baredantha kasa 
rahasyada kalu. (corresponding date: Dec. 1805)”. ( 
This proclamation read as follows: Kedampadi Tuluva 
Sanna Gowda hailing from Sullia has been granted 
wetland of 300 Bhatti and adjoining garden, house, 
ground etc. ,which was belonging to exterminated (By 
Tipu Sulthan) family of Belli Mukkati land for him to 
enjoy through his generations ........ ) 

2. ~“Kundacho gramadallu Dabbadakara Tuluva Chettina 
Beliyage Kulanasthavada Belachanda Bhoomi parka 
keli Bhatti 300.” ( Dabbadka Chettina Belya was 
awarded 300 Bhatti wet land belonging to exterminated 
family of Belachanda) 

3. “Sulliada seeme Belakaje Subbayage Moornadu 
Kanthoor Gramadalli Bhoomi”. 

4. “Mutharumudi gramadalli iruva Sulliada Seeme 
Aranthodu Maagane Paramajalu Tuluvara 
Thimmappage Kulanasthavagiruva Kulakandara 
bhoomi 250 Bhatti, Bellamchatti bhoomi 250 bhatti.” 
(Paremajalu Tulva Thimmappa was awarded land 
belonging to exterminated family of Kulakandara and 
Bellamchatti in Mutharumudi Village) 

5. “Ulugali Moodigeri nadu Payaki Athooru gramadallu 
iruva Sulliada Sheemeperalu TuluvaraChittina Motage 
ide gramadalli Kulanasthavagiruva Bai Chetteera 
Bhoomi Bhatti 300.” 
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6. “Uluvara Krishnanige, Deraje Subbuvige Inam’. Like 
wise Lands were granted by Haleri Royality to all Gowda 
families settled in Kodagu. 

Most of those Gowda families reallocated from Lower Kodagu 
that is present Dakshina Kannada, retained their original Lower 
Kodagu family names like Kedambadi, Dambekodi, 
Paremajalu, Panathale etc. | would not like to refer to this 
as migration because, it was only a re-allocation from one 
part of Kodagu to another part of the same Kingdom i.e. 
(then) Lower Kodagu to Upper Kodagu. 

Some of the families changed their family names after coming 
to Kodagu are as follows: 


In Dakshina Kannada In Kodagu 
Kalpoda Chettimada 
Koojugodu Kumbhagowdana 
Niddyamale Daragana 
Paikana Yankana 
Shanthadka Kaleyandra 


Some of the Gowda families’ adopted the names of former 
Kodava families’ land which they occupied. 


Thus, Gowdas both in Upper Kodagu and (then) Lower Kodagu 
(Sullia & Puttur Maagane ) lived in peace and affluence, as 
Jameendhars until 1834. Kodagu (Coorg) enjoyed its 
precarious independence till 1834 when the last of Haleri king 
Chikkaveerarajendra (1820 — 1834) was deposed. His 
disloyalty to the British and alleged brazen misrule was 
apparently sufficient justification for the British decision to 
terminate the Haleri Rule. Lt. Col. J.S. Fraser at Mercara 
formally issued the Proclamation on 7 May 1834 annexing 
Coorg (kodagu) into Company dominion. After annexation of 
Kodagu by British, the Maaganes of Amara Sullia and Puttur 
(Lower Kodagu territories on the western foot hills of the 
Western Ghats) were re-transferred to the province of Kanara, 
ostensibly for administrative convenience!! © 
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REBELLION OF GOWDAS OF UNIFIED KODAGU 


(KALYANAPPANA KATAKAYAEE (1834 — 1837) 
(Ref: Late Shri D. N. Krishnaiah & 
Dr. N. Shyam Bhat — South Kanara 1995). 


This change in ruler from Haleri Dynasty to British brought 
in land mark changes in administration and collection of Taxes 
resulted in severe hardships to the peasants (Ryots) of these 
transferred Maagane’s. The first change they noticed was in 
the mode of payment of revenue to the Government. Under 
the Rajas’ of Coorg the revenue was paid in kind in the form of 
their produce. The British system of collecting revenue 
exclusively in cash hit the Ryots hard. As a result of this, the 
peasants had to sell their products to realise cash and remit 
the revenue to the Government. Selling soon after the harvest, 
when the price would be generally low, in such critical situation, 
the Ryots were exploited by the money changers. They were 
exploited by the middlemen and merchants, among whom were 
the Konkanies of Buntwal and Panemangaluru (Discussed in 
earlier chaptor). The assessment was very high and unequal: 
the result was most of the farmers became defaulters. This 
lead into mounting of revenue arrears and auction of their 
property and its transfer from poor ryots to rich middlemen. 
This attitude of neglect by British added to the burden of 
cultivators and driven them into the mercy of middlemen and 
money lenders who eventually became the landlords. 


The condition of Ryots (Gowdas) was well observed by 
Mark Cubbon and documented as: 


“To lose his patrimonial estate is one of the greatest 
misfortunes an Indian farmer can be made to suffer, and if the 
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inhabitants of ‘Lower Coorg’ are so ready to bring forward to 
the Government the grievances they now apprehend, it is not 
likely that they will be more quite, when they see those 
apprehensions realised — they already complain of Foreign — 
native servants being sent to rule them, they would complain 
more of foreign — landlords”. 


The peasants also resented the system of levying taxes 
on sale of their agricultural products. Taxes on their day to day 
necessity like salt, tobacco etc. Manufacture of salt and tobacco 
was the monopoly of the Government which prevented the 
natives from producing salt and cultivating tobacco. The British 
judicial system and law courts, which normally used to favour 
rich moneylenders and middlemen, were not liked by them as 
they were used to their Oora Gowda, Maagane Gowda and 
Kattemane Panchayath system. 


The evangelist activities of the British were also another 
important and natives were apprehensive of ruler’s intentions. 
Colonel Fraser was predicting the possibilities of converting 
the Coorgs (Kodavas) and in his letter of 10° June 1834 wrote 
to Macnaughton: 


 e The people appear to have little or no attachment 
to the debasing superstition of the country, and their minds 
seem to me to be more open than those of any other Indians. 
| have seen to be prepared for receiving the light of the Chnstian 
religion while their intellect may be expected rapidly to expand 
under the influence of that education they are soliciting.” 


All these factors made Gowda people of Greater Coorg 
hostile to British who were looked upon as hated intruders. 
They saw that the rule of Haleri Kings were represented a 
happier days that seemed to have been now consigned to the 
past, which they hoped to rescue. Thus the rebellion bore a 
restorative character. Ryots (peasants) nurtured a deep rooted 
resentment against the British and their policies. Thus, the 
rebellion was directed against, what they considered, the British 
attempt to destroy the old order. The British had disturbed their 
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traditional familiar world and their cherished values. Their aim 
was to restore that world and all therein. 


Dr. Shyam Bhat in his book “South Kanara - 1995” writes 
that, the rebellion of Kalyanaswamy had a certain features of 
peasant uprising also. Though the rebellion was a spill over 
from Kodagu (Coorg) politics, consequent to dethroning of 
Haleri Kings, it failed to get any substantial support there, as 
the people of Upper Kodagu did not have any particular 
grievance against the British. Unlike Upper Kodagu, the 
inhabitants of Lower Kodagu and other parts of Soth Kanara 
(Dakshina Kannada) were suffering under revenue policies 
(Introduced by...) of the British. Their main aim in supporting 
the rebellion was to alleviate some of their grievances, like 
high land revenue, salt and tobacco monopoly. 


The resistance movement against British was led by three 
leaders in succession viz. Swamy Aparampara and 
Kalyanaswamy in Upper Kodagu and later Puttabassapah alias 
Kalyana Swamy in Lower Kodagu. Alittle before the annexation 
of Kodagu by British, Swamy Aparampara appeared as Sanyasi 
in Kodagu. But, later he moved to Sullia and took shelter under 
Koojugodu Kattemane Mallapah Gowda and Appayya Gowda 
Brothers. Kojugodu family was not only renowned Landlords 
but also held judicial position as head of the Kattemane and 
was the Chief administrator (Sankesha Adhikari) of Lord Kukke 
Subrahamanya Temple. Swamy Aparampara claimed that he 
was Veerappa Odeya, the first son of Appaji Arasu, the uncle 
of deposed Raja and thus put forth his claim to the Kodagu 
throne. In 1835 he appeared in Upper Kodagu and tried to 
woo the people there. His object was to attack and seize 
Madikeri fort on 5° December 1936. But, having smelt the 
danger, Captain Le Hardy, the Superintendent of Coorg, 
imprisoned Aparampara. From here on, his friend, 
Kalyanaswamy took over his mantle, styled himself as 
Nanjundappa, the second son of Appaji Arasu. He too was 
caugNt in a place called Baithooru and imprisoned by the British 
in 1837 with the tacit help of Diwan Cheppudira Ponnappa. 
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In the meanwhile, Kedampadi Rama Gowda of Sullia and 
Hulikonda Nanjaiah of Sampaje - Kodagu were mainly 
responsible for organisation of rebellion in Dakshina Kannada. 
Kedampadi Rama Gowda also had a house in Upper Kodagu 
( Bhagamandala, Chettimani Kedambadi House) where, his 
family members were living. The people of Lower Kodagu 
(Sullia and Puttur Maaganes) were not aware of 
Kalyanaswamy’s imprisonment. So, Rame Gowda and 
Hulikonda Nanjaiah selected a Shivachar or a Lingayath 
peasant by name Puttabassapah of Shanivarsanthe of 
Hemmani Village in Yelusavira Seeme, Upper North Kodagu. 


Kedampadi Rame Gowda was a great Strategist, had 
ordered and sourced one thousand good quality swords from 
Kodlipet artisans. Co-ordinated support for the rebellion from 
most of the prominent Guthu families of Gowdas like Koojugodu 
Mallapah-Appayya brothers, Kudekallu Putta and their close 
associates Kalmadka Amai Mallappa Gowda, Kalige Annu 
Gowda, Nadthottu Thimme Gowda, Maniana Gowda, Kulsige 
Kodyantharama and thousands of their followers. Rama Gowda 
was also engaged in co-ordination with upper Kodagu leaders 
like Guddemane Appayya Gowda, Gudde Thammayya, 
Cherinja Subbyya, Veeranna Banta, Kukkanoor Chennyya, 
Subedar Krishna, Karinika Subbyya. Others who participated 
in the rebellion are Chokkadi Malinga, Adkar/Kukketti Subraya 
Gowda, Uluvaru Ramayya Gowda, Kunchadka Thimma, 
Sulliakodi Krishnappa, Kanthamangala Annu Gowda. He 
enlisted support of other prominent rulers of Dakshina Kannada 
like Peraje Ukkanna Banta, Subraya Heggade, Nandavaara 
Lakshmappa Bangarasa, Dharmasthala Kumarayya Heggade, 
Deraje Bacha, Gundya Subbappa, Madyala Thimma Homayya 
and many other prominent participants. Sulliakodi Kottara 
Krishnappa Gowda was the head of the Ainumane / Tharavadu 
which was the leading household for Sullia seeme during1836- 
1837. He was the Sankesha Adhikari (Managing Trusty) of 
Mithoor Nayer Deiva, Lord Thodikana Mallikarjuna and Lord 
Channakeshava Temple of Sullia. Kedampadi was the branch 
of Tharavadu Mane and Rame Gowda used to seek guidance 
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from elderly Krishnappa Gowda on all matters. Same 
administrative control over Sullia seeme was also continued 
to be held by Krishnappa Gowda’s son Malinga Gowda. (This 
has been established through 1933 land records of Sullia Kodi 
Kottara). Thus Kedambadi Rama Gowda was successful in 
enlisting support for the 1837 rebellion from the people and 
Royalities of Subrahamanya, Belthangadi, Vittala and upto 
Mangaluru. 


Puttabassapah (new Kalyana Swamy) was declared as 
the Raja of Kodagu by Kedampadi Rama Gowda and Hulikonda 
Nanjaiah. On 30" March 1837 Kalyanaswamy (New) released 
a proclamation to the people. Kalyanaswamy made very clear 
in his proclamations about his aim to expel the British and 
reinstate the rule of Haleri Dynasty. 


M. Lewin says about this: 


“The selection of Lower Coorg by Puttabassapah as a 
place to mature his plans, was, because of its secluded situation 
and because it contained a body of men (Like Kedampadi 
Rama Gowda and Hulikonda Nanjaiah), capable of enabling 
him, to make a good beginning; he knew also that the 
inhabitants had many real or supposed grievances, and that a 
desire was cherished among them, of separating from their 
present Government, they were willing agents in rebellion, and 
he could nowhere expect to find equal means, of creating a 
shock so sudden and effectual” 


Commissioner C.R. Cotton who was appointed by the 
Government to enquire in to the nature of rebellion says: 


“With respect to the ulterior objects of the conspirators, | 
have no hesitation in declaring them to have been the 
destruction of the British Power to such an extent and in such 
direction as possible in the anarchy which they were about to 
set on foot, trusting that the fire was on once kindled the flames 
would spread with the rapidity which marked the first attempt 
of Aparampara in 1835. Amongst the ulterior objects the 
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“Throne of Nugger’ may perhaps be specified, though it also 
appears to have rested on distant hopes and circumstances, 
rather than on any arrangements previously prepared. 


The immediate object of the conspirators was doubtless 
the subversion of the British Power in Coorg and the re- 
establishment of a Hindu Dynasty in that country.” 


The British were taken aback at the outburst of indignation 
against them as Mark Cubbon observed: 


bk 


pa It yet remains to be solved, how in a time of 
profound peace, and in a territory for some time subject to the 
immediate control of the Honourable Company(British) such 
persons find among the resident agrarian population many 
thousands of individuals eager to assemble in arms against 
the Government at a few days warning, and actuated by such 
a determined and bitter spirit of hostility, as not only to fight its 
regular troops from one post to another but, to murder the 
wounded who fell in to their hands and some of the very few 
public servants who remained faithful to their trusts.” 


The popular support that Kalyanaswamy and his 
supporters were able to get is clear from the opinion of Blair. 
In his report to the chief secretary dated 14" March 1842, he 
says: 


“Of the motives which lead these ryots to desert their 
allegiance to the British Government, some it is probable were 
induced by intimidation, but the greater number there is no 
doubt voluntarily joined the rebel chiefs attracted by the liberal 
promises, held out in their proclamations and believing that 
our authority in the country (that is Coorg) was about to be 
overturned” 


On 30" March 1837 Kalyanaswamy issued a proclamation 
ordering the people of Lower Coorg to support him in his 
endeavours. On the same day, in another proclamation 
addressed to Kujugodu Appyya and Mallamana Mallappa 
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Gowda, he ordered them to obstruct the postal system and 
other means of transportation and communications. 


Generally there was an active support of the people but, 
there did exist some of pro British factions. These native 
supporters of the foreign cause were hated and attacked by 
Kalyanaswamy and his insurgents. This is evident from the 
proclamation issued by Kalyanaswamy to the people of 
Mangalore on 5" April 1837 which reads as: 


“The troops of Swamy having arrived to fight a battle 
against the English, You are directed to join us, taking up arms 
and other weapons which you may possess and if you act 
otherwise, the whole of your family will be beheaded. There is 
a force consisting of 12 Lakhs of troops and consequently you 
will send messages instantly as to your joining the forces of 
Swamy, as if otherwise, you will suffer the consequences. If 
you will all join, you will be protected. You must write with all 
haste on the receipt of this Niroop.” 


Rebels assassinated Atlur Ramappayya, in the last week 
of March 1837 for his pro British stance. Ramappyya, a 
Brahmin, was the’ brother of Coorg’. Diwan 
Laxminarayanappayya and loyal supporter of British and 
revealed all the secret plans of rebels. More than that, he was 
a nightmare to the peasants of adjoining villages of Atlur (near 
Sullia). He used to provide attractive native girls by force to 
British Officers for their entertainment. By virtue of his wealth, 
power and proximity to British he used to occupy lands 
belonging to peasants. Similarly other supporters of British were 
the Diwans of Kodagu —Apparanda Bopu and Cheppudira 
Ponnappa. Certain other supporters from Dakshina Kannada 
like Padi Subbiayya, Ranga Baliga, Narayana Prabhu of 
Panemangaluru merchants of Bantwal, escaped from the 
vigilant watch and attack of rebels. 


Whereas, the other Diwan of Coorg Laxminarayanppayya, 
a Sthanika Brahamin,was sympathetic to Rebels. He used to 
pass on informations and guide the rebels with his stragies. 
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Eventually British imprisoned Diwan Laxminarnappayya with 
the help of Diwan Apparanda Bopu. Prominent among the 
supporters of Kalyanaswamy, Kedampadi Rama Gowda stands 
foremost. Kedampadi Rama Gowda, as already observed, 
was the person behind the rebellion of Kalyanaswamy in Lower 
Kodagu. He was the person who selected Puttabassapah to 
play the role of Kalyanaswamy. It was he who engineered a 
plot to assassinate Atlur Ramappayya. It was in his house that 
Kalyanaswamy (Puttabassapah) started his activities of 
mobilising people against British. It is he who organized the 
gathering of Rebels in the pretext of conducting a marriage of 
his son in “Maduve Gadde”, Ubaradka Mithoor near Sullia. It 
is clear from Cotton’s report that Hulikonda Nanjaiah was 
another important supporter of Kalyanaswamy. He was native 
of Arakalagood of Hassan District but, had long been an 
inhabitant of Kodagu — Sampaje, about whom Cotton says: 


“Hulikonda Nanjaiah, engaged himself in carrying 
messages from Lower Coorg and Mysore to Trichinopoly 
between Aparampara, Kalyanaswamy and Rama Gowda 
(Kedampadi).” 


Lakshmappa Bangarasa of Nandavara had supported the 
insurrection near Panemangaluru, Bantwal. He was 
descendant of the former feudatory family the Bangas’ of 
Bangawadi. In the ensuing fight with British, Lakshmappa 
Bangarasa fought valiantly and was killed. His entire family 
was annihilated and exterminated. 


There is a saying prevalent even to this day that 
“Nandavara Rajara sampathu Nari Nayee thindu Hoyeetu” 
(the wealth, property and the exchange coins made out of 
leather were eaten up by dogs and foxes!!). Remains of 
Nandavara king's Palace can be seen near Panemangaluru. 


Manjayya Heggade of Dharmasthala, Subbraya Heggede 
of Kumbale and Cherinji Subraya of Tenku Kumbale Kote were 
the other prominent supporters of Kalyanaswamy. 
Chandrashekara Chouta of Moodabidre (a descendant of old 
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Chouta Royalty) assisted the rebellion by sending his men to 
work with the rebels. Kukkanur Chennaiah from Kodagu acted 
as the Munshee to Kalyanaswamy. Karinika Subraya was the 
record keeper and dispatched letters pertaining to rebellion. 
Subedar Gudde Mane Appayya Gowda and Gudde Mane 
Thammanna Gowda, Cherinjee Subraya, Beeranna Bunta, 
Veeranna Bunta, Subedar Krishnaiah, Chetti Kudiya, Kurth 
Kudiya, Peraje Okkanna Bunta and Krishnaiah and many others 
were the important leaders of the insurrection. Further, there 
were large numbers of Government servants like Patels, 
Shanubogues and Peons who added to the standard of revolt 
against British. The rebellion had the support of peasants 
largely of Gowdas, because Amara Sullia (Important centre of 
the rebels) was mainly inhabited by them. 


The actual rebellion took place during March and April 
1837. During this period, the contingent of Kalyanaswamy had 
plundered almost the whole southern part of Dakshina 
Kannada. According to the plan of Kalyanaswamy and his 
supporters, the rebellion ought to have commenced on 5" April 
1837 in Kodagu and on 6" April 1837 in Amara Sullia. In Amara 
Sullia Kalyanaswamy, Kedambadi Rama Gowda and others 
were apprehensive of the activities of Atlur Ramappayya, who 
was pro British and revealed the activities of former to British. 
Consequently this resulted in the Murder of Ramappayya on 
29" March 1837 by Kedampadi Rame Gowda and his followers. 
This in fact marked the beginning of the rebellion in Lower 
Kodagu. This, preponed the planned starting of rebellion from 
6" April 1837 from Amara Sullia comprising places like 
Kedampadi, Kujugodu, Kandrapady, Bellare and 
Subrahamanya. The insurgents in Bellare, on 29" and 30" 
March, attacked the Government offices and looted the 
treasury. There they acquired supply of cash and arms in 
addition to which they already possessed. 


The insurgents who had gathered at Bellare were about 
two thousand and got divided into three groups. One group 
under the leadership of Kunchadka Rama, Kudekallu Putta, 
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Kolcharu Koosappa and Kanakkooru Krishnappa proceeded 
towards Manjeshwara from where joined Kumbale Subraya 
Heggade’s forces. Their plan was to reach Mangalore. Another 
group lead by Koojugodu Mallappa and Guddemane Appayya 
brothers joined with Maniyada Subbaraya proceeds through 
Bisle Ghat towards North Kodagu to take control of that area. 
Amai Mallappa of Panja, Kalige Annu gowda, Naduthottu 
Thimma, Kulsige Kodyantha Rama Enmooru Hogesoppu 
(Tobacco merchant) Ismail Sabu and others join these forces. 


Forces lead by Kedampadi Rama Gowda and 
Kalyanaswamy marched to Puttur driving away British officers 
and looting the treasury there as well. Further the troops 
marched and reached Panemangaluru. Ruler of Nandavara 
Lakshmappa Bangarasa and Dharmasthala Manjappa 
Heggade joined and openly supported them with their forces 
and armoury. They contributed men, money and material to 
the rebellion. In contrast to these, Ranga Baliga of Bantwal 
and his relative Narayana Prabhu in Panemangaluru helped 
British to escape from the invading rebellion troops. From 
Buntwal a smaller rebellion troop was sent to Kasaragod and 
Kumble who looted the treasury there. Rebellion spread to 
Uppinangadi and Mulki North of Mangalore. From Buntwal, 
the forces of Kalyana Swamy marched to Mangalore on 3" 
April 1837. 


In the meantime Subraya Heggade of Tenku Kumbale 
Kote was marching with some of his own men and rebellion 
troops, towards Mangalore to join hands with Kalyanaswamy’s 
forces. But, one of the descendants of Kumbale Raja brought 
this to the notice of British at Tellicherry and gave them the 
exact position of the rebels. Immediately, the British took action 
to prevent the rebellion forces crossing the River Nethravathi. 
While the rebellions were crossing the River Nethravathi in 
boats they were fired upon by Tellicherry British Artillery and 
the entire rebellion force along with Subraya Heggade of Tenku 
Kumbale Kote marching from south, were drowned in the River 
and washed of in to the adjuscent Arabian Sea! 
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The rebellion forces, led by Kalyanswamy from the 
east, after entering the city of Mangalore, broke — open 
the prison gates and freed the Indian prisoners. He took 
over the treasury and set fire to the houses of English 
officers of Mangalore by which time English had vacated 
Mangalore and fled away to Tellicherry. For nearly 13 days, 
Mangalore was in the hands of the rebels and their flag 
was hoisted on the Light House Hill in place of English 
Companey Flag. Kalyanaswamy was accepted and 
declared as the ruler by his men. 


The insurgents destroyed Government buildings and 
stores, en route, was taken possession of tappal 
communication closed and public mails fell into the hands of 
the rebels. They blocked public roads, attacked and humiliated 
public servants who were loyal to the British. A Huzoor Sea 
Cusstoms Writer was killed at Bellare. They kept under custody 
few Government officials — Amaldars, Head Moonshee, 
Gumastha etc.- after attaching their offices. Devapah, the Head 
Sheristadar to the Collector of Kanara was one such Victim. 
They opened the Government Depots of Salt and Tobacco 
and distributed them among the insurgents. 


Kalyanaswamy’s plan was to conquer Mangalore first and 
then march towards Coorg by which time he expected 
Guddemane Appyya Gowda group to take control of Madikeri 
Fort. He issued a proclamation on the 14" April 1837 as follows: 


“In having been directed if you shall faithfully execute your 
duty by attacking the Company and hoist the flag at the Fort of 
Mercara, the revenue of three years will be excused, you are 
here by directed to support me and my plans.” 


In Upper Kodagu (Coorg) the followers of Kalyanaswamy 
led by Guddemane Appayya Gowda, Nalkunadu Uttu and 
Shanthalli Mallayya tried to persuade the people of Coorg to 
rebel against the Government. Their plan was to attack the 
Fort of Mercara on 16" April 1837. But, they did not succeed in 
their endeavour. Subedar Madayya of Coorg on March 371, 
1837 handed over the true Copies of Kalyanaswamy’s 
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proclamations to Le Hardy. Consequently, Le Hardy and 
Colonel Williamson took all precautions and made necessary 
arrangements by stationing 36" Regiment to prevent the 
rebellion from spreading to Upper Coorg. By 26" April, he was 
completely successful in suppressing the rebellion in Upper 
Coorg and most part of Lower Coorg. The uprising was put 
down at Bellare on 29" April. 


The success of rebellion lead by Kalyanaswmy was short lived, 
for, soon the rebellion was suppressed by British. Colonel 
Green suppressed the rebellion with the help of reinforced 
forces sent from Bangalore, Bombay and Cannanore.The 
rebels were brought under control by the well equipped British 
after skirmishes, in which many of the rebels lost their lives. 
The Government proclaimed Martial Law in the District and 
ordered courtmartial of all those who were arrested for 
supporting, instigating, or conspiring in favour of the rebellion. 
The British claimed to have relieved Mangalore and re- 
established their control on 16" April 1837. 
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REWARD FOR THE PRO-BRITISH: 


In Coorg, Kodavas both Government servants and 
ordinary citizens who helped British in identifying the rebel 
leaders resulting in suppression of rebellion were richly 
rewarded by the Government in the forms of guns, horses, 
silver and gold Medals. It was written on the Medals “for 
distinguished conduct and loyality to the British Government, 
Coorg, April 1837.” Diwan Bopanna and party was rewarded 
richly by the Government. “/n consideration of vital and valuable 
services rendered by Diwan Apparanda Bopanna, Diwan 
Cheppudira Ponnappa of Coorg and party, the entire treasure 
found with the insurgents was given as reward to them”. A 
reward of Rs. Five Hundred granted to Diwan Bopanna was 
returned by him to the Government. Bopanna, in his letter of 
5'" May 1837 to Mr. Lewin says: 


“Neither | nor my countrymen offered our services for the 
love of money but, from a device to elevate the name of our 
country (Coorg), to exalt the name of our Khavind Captain Le 
Hardy, to afford gratification to yourself and to capture and 
chastise the pretender called Aparampara’s brother and all such 
like rebels who have excited insurrection in Canara, bordering 
on our Coorg country, and from the firm conviction that by so 
doing the name of our Coorg country will be brought to 
distinction under the British Govenment-— we have from motives 
alone of loyality and a desire to acquire fame, devoted our 
services, and with no other hope.” 
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Captain Le Hardy in his letter of 20" May 1837, addressed 
to A. Clerke, (Officiating Secretary to the affairs of Coorg, 
Bangalore,) appreciated the Loyality of Coorg Diwana Bopanna 
and Ponnappa and their Supporters suggested the Government 
to grant liberal rewards to them. He wrote as: 


a ae It has remained under the ordeal, not only 
unshaken, but the test has proved that more willing, more 
faithful and more devoted subjects of the British Government 
than the real Coorgs, are not to be found in the whole of India.” 


Thus the Kodavas (Coorgs) came to be enjoying unstinted 
support of British in Government and Military Employment and 
rose to high Powerful Posts in the years to come. And when 
the British returned to England after the Independance in 
August 1947, those Coffee Estates and other lands owned by 
British was given to their serving Kodava Families almost free 
of cost. 


In South Kanara the British Government, as per the 
suggestions of M. Lewin, declared certain concessions to 
Ranga Baliga of Bantwal, who afforded timely and invaluable 
aid for the detachement of the 2"° Regiment of the British Army 
in the late insurrection. It declared that he would be exempted 
from any payment of land revenue and that would continue for 
his next three generations. 


PUNISHMENT FOR ANTI —- BRITISH 


The anti British faction was punished by the government 
with great severity. Kalyanaswamy was captured by British with 
the help of Subedar Madayya and Kari Basavayya at 
Manjirabad, on 13" May 1837. He was examined and executed 
for heading the rebellion on 19" June 1837 at Mangalore. Like 
wise Guddemane Appayya Gowda, the right hand man of 
Kalyanaswamy in Coorg, was captured and hanged in public, 
before the Fort of Mercara on 31*%t October 1837. Kukkanur 
Chennayya of Bellare, Subraya of Kayartody and Kedampadi 
Annaiah were tried and sentenced to death. At first the court 
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decided to award death sentence to Kedampadi Rama Gowda 
but, later it decided to deport him to Singapore where he was 
imprissioned and kept to hard labour for life. Similarly, Chetti 
kudiya, Kurta Kudiya, Peraje Krishnaiah and Beeranna Banta 
were also deported to Singapore. Other leaders like 
Shanthayya, Uttayya, Koojugodu Appayya and Mallappa, 
Guddemane Thammayya, Kurunji Mane Subbayya and 
Shanthalli Mallayya were given imprisonment for 14 Years. In 
his report of 27" November 1837 sent to Madras Court, M. 
Lewin states that the total numbers of state prisioners were 
1113. Such a large number of prisioners testify to the extension 
of the rebellion and the popular support to it. 


The rebellion had no support in Coorg eventhough the object 
of the rebels was to re-instate the rule of Halery family there: 


( History of freedom movement, quoted by T.T. Sharma) 


ee The disappointing feature, however, of this raising 
was that the people of Coorg had remained Loyal to the British 
Government throughout and it was due to this factor that 
Diwana Bopanna was able to trace the leaders of the 
insurgence and deal a crushing blow to their treasonable 
operations. The arrested leaders of this serious rising were 
afterwards tried and given condign punishment.” 


This was due to many reasons. Kodavas considered Haleri 
Dynasty as outsiders as they were descendants of Ikkeri 
Nayaks. Gowdas were considered to be closer to them and 
enjoying equal benifits. The inhabitants of Coorg knew that 
there existed no real descendant of Halery Family. The two 
Diwans of Coorg at Mercara — Bopu and Ponnappa dissuaded 
the Kodavas from joining hands with rebels. In their address to 
Le Hardy they made it very clear that it was their duty to support 
the British and help them in quelling the rebellion. In first week 
of April 1837, a force consisting of 1050 Kodavas came down 
to Amara Sullia to put down the revolt there. 


Dr. B. Purushothama Bilimale, in his Phd., Thesis (1985), 
“Sullia Parisarada Gowda Jananga: Ondu Samskrithika 
IN PURSUIT OF OUR ROOTS / 111 


Adhyayana(Kannada)” Had quoted that “The British 
administrators tried to drive a wedge between the Kodavas 
and the Gowdas and this difference between the two as the 
most important reason for the failure of the rebellion.” Where 
as Dr. N. Sham Bhat disapproves this in his book “South Kanara 
— 1799-1860-A study in Colonial Administration and Regional 
response’, page 180. 


But, it can be inferred that the Coorgs(Kodavas) in 
Kodagu and for that matter, Konkanies, Vaishnava 
Brahamins and Bunts in South Kanara - were on the right 
side of History at that time and their leaders had rightly advised 
their fellow countrymen desist from opposing British. They 
had realised the futility of revolt against such a powerful ruler 
(British) by which time they had over taken the whole of South 
India and also other parts of the country. Secondly there was 
no love left for the Haleri Dynasty among the Coorgs 
(Kodavas). 


On the other hand, Gowdas had greater allegiance to 
Lingayath Rajas who were responsible for their settlement 
not only in Kodagu but also Haleri Dynasty’s relatives - 
Ikkeri Nayakas who were the benefactors of Gowdas in 
their earlier migration (1530 — 1630) from Ikkeri Maha 
Samsthana and were belonging to common origin (i.e. 
Gangas) and hence blood related to the Royalty. Secondly, 
Kodagu Gowdas still had maintained relationship with 
their erstwhile families’ in Lower Kodagu. What ever 
happened in lower Kodagu, it reflected in Upper Kodagu. 
In Lower Kodagu, the Ryots, having separated from 
Kodagu and annexed with South Kanara faced severe 
hardships discussed in earlier chapters. 


British understood this difference and effectively made 
use of the same through taking Kodavas on their side. 
Gowdas were on the wrong side of the History. They 
misjudged the might of British Empire, revolted against 
British Empire (1837 Rebellion) and were punished 
mercilessly. On the other hand, other Powerful 
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“SANGHATANA CHATHURA, SAMARA VEERA' 


KEDAMPADI RAME GOWDA 
(Principal leader of 1836-1837 Amara Sullia Mutinee against British) 


HoMeT wed, dabdaec Fhomew coshe7Pa 
(1836-375 AQSOs,, Brows Downs) 


Bronz Statue of Guddemane Appayya Gowaa, 
1836-37 Mutinee Leader from Kodagu 


communities like Kodavas in Kodagu and Konkanies, 
Brahamins and Bunts in Dakshina Kannada were on the 
“Right side of the History” and took advantage of their 
support to the Empire and prospered. “In History it is 
always the case that winner is glorified and the loser is 
condemned”. Later on Gowdas were referred as Shoodras 
and Kottapale and were looked down. 


Regardless of this brief incident, relationship between 
Kodavas and Gowdas in Kodagu remained cordial all 
through the time and they share a lot in common - 
politically and culturally. 


Consequent of British acquiring South Kanara, another 
major force that came to the fore was a class of new Landlords. 
The native chiefs had been divested of their political and military 
powers, but with the help of the new bureaucracy and the new 
judiciary, they and the lesser landlords, were able to assert 
over their tenants and sub — tenants, evicting them from their 
lands at will and keeping them eternally in a precarious 
condition. Some of these landlords emerged as moneylenders 
also who were in great demand on account of the peculiar 
nature of the British revenue policy. There were moneylenders 
who rose from the ranks of merchants as well, and the popular 
image of certain sections of trading communities to this day is 
one close to that of Shakespeare’s Shylock. These two sections 
of the society, namely, the rich landlords and the moneylenders 
were in collaboration with the native elements in bureaucracy 
with whom they stood in a complimentary relationship. Often 
there could be an individual who combined all the three above 
aspects in him which in any case did not contradict one another. 
The net result of this unholy alliance was the further 
impoverishment of the Ryots. Example of such an instance is 
illustrated in narration of “Padi Mane” of Golthamajalu village 
AND Balnadu Kattemane in the above chapters. 


Aftermath of their defeat in their uprising against British 
the Gowdas were withdrawn and were deprived of Government 
Employments, remained mostly uneducated, used middlemen 
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help in interacting with the Government and consequently got 
into the clutches of money lenders. Gowdas of Puttur, Vittala, 
Belthangadi and Uppinangadi lost their lands to powerful bunts, 
Konkanies and Brahmins through dubious means and became 
tenants and agricultural labourers in their own lands as 
discussed in earlier chapters. Suppressed Gowdas resorted 
to heavy drinking, neglected their family and children who 
remained uneducated and surrounded in acute poverty. 


Indian history records that the Mutiny of 1857 against 
British as “First war of Independence.” Whereas, the ryots of 
remote area of rural Background rose against British in 
Rebellion and this has been recorded as mere “Dacoity, 
Robbery, Katakayee’” etc. by the British. It is time that this 
instance of Rebellion gets its due place in the History of 
Freedom Movement of India and those who partook in the 
rebellion and were martyred, get their due share in the History 
of the land. It is suggested to erect a Bronze statue of 
Kedampadi Rame Gowda at the entrance to Sullia i.e. Sullia — 
Ubaradka road cross as a memorial to the Martyrs (one similar 
to that of Guddemane Appyya Gowda statue at Madikeri). 


Here, as well in earlier chapters, | have referred to 
“Kedambadi’ as “Kedampadi’ which has been done purposely. 
That is how it was known as “Kedampadi’ in those days. “Padi” 
meaning Cattle shed and there are numerous Gowda 
households name ending with “Padi”. In those days’ affluence 
and land holding of a family used to be measured in terms of 
no of oxen and buffalos they own (which were used for 
ploughing the land). Families with name ending “Padi” had 
large cattle shed and cultivable land. 


There is confusion about the origin of Kedampadi Rama 
Gowda. Reason for this is that there is more than one place by 
name Kedambadi in Dakshina Kannada. After detailed study, 
Dr. Poovappa Kaniyoor has come out with a well researched 
article with Title “Samara Sanghathana Chatura Kedambadi 
Rama Gowda”. He records that Rama Gowdas family was 
residing at Balladka — Soonthodu, nearby present Ubaradka 
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Sulyakodi and Maduvegadde three K.M. north east of Sullia. | 
followed up this through a study visit and interacted with several 
important personalities. Kedampadi is the branch of Sulliakodi 
Ainmane/Tharavadu House who were the descendants of 
Chieftain Kumaraswamy, a lingayath married to a Gowda Lady. 
They were the successors to Sulliakodi Kottara Chennu 
Ballalthi. 


It is said that during the later part of 15 century two 
brothers were deputed by Ikkeri Nayakas from Ikkeri Maha 
sSamsthana for supporting settlement of Gowdas and collection 
of Taxes from Dakshina Kannada. They arrived on mounted 
horses and received as guests, they being of same linage, at 
Koojugodu Kattemane and later were directed towards Sullia. 
On the way when they arrived near Balladka it was dark and 
two brothers decided to take rest there and lighted a Camp 
fire (to ward off wild animals) and went in to deep slumber. 
The elder brother got up in the morning and found his younger 
brother missing along with his horse. Being a Lingayath he 
installed the Shivalinga at that place, came to be known as 
“Kumaraswamy Matha’ which exists to this day and the deity 
(Shiva linga) is being worshipped by his descendants and 
Gowdas of the region. Priest hood of this Matha is the 
prerogative of Balladka Gowda family. The younger brother 
proceeds over to Kumbale seeme, gets married to the Maippadi 
Kings daughter and becomes the king himself. This group 
wear “Adda (cross)Vibhoothi’ on their forehead and they 
consider Kumaraswamy as their Moolapurusha. The 
Kumaraswamy is believed to have been married from “Amai/ 
Kallumutlu/Soonthodu/ Manibettu Gowda Family (different 
versions are prevalent) and his descendants identify 
themselves as belonging to Gowda Sect. His progeny enlarges 
and sub divides in to nine families’ 


Viz: Balladka,Kanthila, Kudpaje, Parivarakana, 
Koingaje, Sulyakodi, Kedambadi, Kootelu, and 
Kudekallu. 
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Locals indicate that Kootelu family does not exist. Whereas 
| have come across few households of Kootelu family in 
Bellipadi Village near Puttur. But, Bali (Gothra) of these families 
are said to be “Chitter Bali’ and hence the connection is not 
established and need to be further probed. 


All these families have their branches in upper Kodagu 
as well and are prominent landed class. These nine families 
are belonging to Kabar Bali (Gothra). 1837 mutiny fame - 
“Samara Sanghathana Chatura” Kedampadi Rama Gowda is 
one of the descendants of Kumaraswamy (Ref: Dr. Poovappa 
Kaniyoor). Kedambadi families of Sullia live in “Deetige” near 
Ubaradkamithoor, Sullia. Balladka was the grazing field for 
the horses of Ballalas — Sulliakodi Kottara Chennu Ballalthi - 
ruling that area at that time and subsequently, rule of this area 
fell in to the hands of Kumaraswamy (Moola purusha of Kabar 
Bali group of Gowdas). Later part of the Balladka family 
property was acquired by Soonthodu Appanna Gowda. It is 
said that the property was transferred as payment towards the 
purchase of ammunition by Balladka family from Soonthodu 
Appanna Gowda. Soonthodu Soorayya Gowda is the grandson 
of Appanna Gowda and continues to operate as the only Arms 
dealer in Sullia. 


| visited Balladka on 24" February 2015 and met Balladka 
Eashwarappa Gowda who is the Darshanapathri of Deivas 
Rudra Chamundi and Joomavathi. He is the priest of 
Kumaraswamy Mutt where a Shiva linga was established by 
their Moolapurusha Kumaraswamy and the rituals and poojas 
are carried out as per Lingayath Practices. His family practices 
vegetarianism and do not consume Liquor. His elder brother 
Balladka Balakrishna Gowda is the Managing Trustee. Their 
family hold/own part of the original land belonging to “Sulliakodi 
Chennu Ballalthi’. 


This land adjoining a small_river was the grazing field for 
the horses of Ballalas’ and later passed on to Balladka family. 
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Nine branch families of ‘Kabar bali’ 


In around later part of 17‘" Century Balladka family branch 
was invited by the Haleri royalty for upkeepment of 
Bhagandeshwara Temple in Bhagamandala and they were the 
Managing Trusties (Thakka) of this temple and continue to be 
so till date. | | 


Descendants of Kedambadi Rama Gowda family do not 
reside at this property, part of which has fallen into the hands 
of other people through acquisition and also tenancy (Land 
reform) act. Presently they reside at a nearby place called 
“Deetige”. At this place there are Temples for “U/laklu — 
Kinnimani and Poomani”. Kedambadi family members 
presently living here are: Venkataramana, Theertharama, 
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Suresha and Ganesha. They are the sons of earlier generation 
Thimmappa Gowda, Naganna, Ramanna and Kunhanna. 


Kedambadi Rama Gowda’s brother Sanne Gowda was 
settled in Kundacheri Village, Chettimani near Bhagamandala 
of Upper Kodagu and Rama Gowda had close association with 
him. Kedambadi Sanne Gowda was re-allocated to Kodagu 
around year 1800 and recipients of Jamma (Inam) Land from 
Kodagu Ruler Dodda Veerarajendra Vodeya and proclamation 
was issued in 1805. The Nirupane (Proclamation) reads as: 


“Bengunadu Shettimani nata paiki Kundacheri gramadallu 
iruva Sulliada seeme Kedampadi Tuluvara Sannage 
Appane Dayapalishida Sannadu Budhi Nirupa. Adagi — 
eaga ninage hostage gatti Jammakke Appane kodisiruvadu 
— eanadude gramadalli kulanastharada Belli Mukkati 
Bhoomi prakukeli Bhatti 300... edakke serida Mane, dala, 
thota thudike munthagi Aramane tharadinda ninage Gatti 
Jammakke kodiyesiruvadarinda ea Bhoomiyannu ninna 
Puthra Pauthra paramparyavagi Anubhavisikondu, ea 
Bhoomiyinda Aramanege barathakka Umbalikanikeyannu 
kalakalamprathiyallu aramanege oppisutha swamykarya 
mukhyavagi nadesikolluvudagi yemba sannadu nirupakke 
appane prakara Kalisanda 4907 ne Krodha samstra 
Margashira thaariku 26 ne Mangalavara baredantha kasa 
rahasyadakalu. (Corresponding to date: Dec.1805)”. 


It is established from the above proclamation of Kodagu 
Ruler Dodda Veerarajendra Vodeya that the “Moola 
Purusha’ re-allocated to Kodagu was Kedambadi Tuluva 
“Sanna Gowda’ around year 1800 and the proclamation 
were issued in 1805. Sanna Gowda was the younger 
brother of Sullia-Kedambadi Rama Gowda. He was 
allocated the land belonging to exterminated 
(Kulanaashavada - by Tippu Sultan ) “Belli Mukkati” Kodava 
family. This group of Kedambadi family is now multiplied 
and settled in all over the world occupying important 
positions. My wife P. A. Vedavathi alias Meena is the first 
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grand daughter of Kedambadi Nanjappa and Devamma 
(Kyumudi) and was brought up by her maternal grand 
parents and she studied her primary education at 
Chettimani. She recalls her maternal grand father 
Kedambadi Nanjappa used to cultivate (Shift cultivation) 
Cardamom in about 1000 acres in adjoining Male engaging 
hundreds of labour on lease basis from Government,. 
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SOCIO-ECONOMIC AND POLITICAL REVIVAL 


(Gowds’ Resurection): 


It took more than 100 years for Gowdas to come out of 
this set back. In Dakshina Kannada they had to wait for the 
Land Reforms Act to be enacted and implemented effectively 
in Dakshina Kannada by Devaraj Urs, the then Chief Minister 
of Karnataka. Many of the ryot families, actual tillers got their 
Land ownership consequent to Land reforms implimentation. 
However, many of the landlords belonging to powerful 
community, who anticipated this and managed to evict tenants 
and retain ownership of such lands. The biggest loosers of 
Land reform in Dakshina Kannada were the Jain community, 
some of them former Palegar rulers who were total absentee 
Land Lords. Many of these families diminished in numbers 
and most of them migrated to other parts of the country and 
also abroad. 


Until 1924 there was not a single Gowda candidate who 
obtained University Degree in Kodagu. Under the leadership 
of Kumbhagowdana Kushalappa Gowda, “Gowda Vidhya 
Sangha” (Gowda Educational Society) was established in 1908 
in Kodagu and in 1909 at Puttur, Dakshina Kannada. Until 
1933 there was not a single Gazetted Officer in Government 
Service in Kodagu. The highest position occupied by Gowdas 
was “Parupathyegara” (Revenue Inspector). Among such 
“Parupathyegara” were Late Kumbhagowdana Kushalappa 
served at Madikeri and Nidyamale Ramappa served at 
Bhagamandala. 
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Nidyamale Ramappa had three Children. Eldest was 
Belliappa after passing out Matriculation was working as Head 
Munshee in Kodagu Chief Commissioner’s Office; second son 
was Muddappa and third child was Somappa. 


Nidyamale Muddappa was born to Nidyamale Ramappa 
in 1895 and studied Matriculation at Madikeri Central High 
School. After the demise of his father, with the help of his elder 
brother Belliappa, he continued his studies at St. Alosyous 
College at Mangalore and passed out Intermediate with 
distinction. Further, continuation of studies was a problem due 
to paucity of funds. Elders in the community came to his rescue 
through making an arrangement with the Rich Landlord of 
Aivarnadu — Madthila Belliappa Gowda for his continuation of 
studies and fixed Muddappa’s Marriage with his only daughter 
Devamma. Accordingly Muddappa continued his studies in 
st. Alosyous College, and passed out B.A. in distinction. Later 
he continued his studies at Madras Law College and passed 
out B.L. post graduate Degree and obtained Rank. Niddyamale 
Muddappa, thus became the first Graduate and a Lawyer from 
Gowda community of Kodagu and Dakshina Kannada. 


In 1933 the British Government, in recognition to his 
brilliance as Lawyer, appointed Nidyamale Muddappa as 
Munship of Virarajapet. He was the first Gazetted officer from 
Gowda Community. Later in 1940 he was appointed as District 
& Sessions Judge for Kodagu. He continued in that post up to 
his untimely death on 4" April 1953. 


Nidyamale Muddappa was proud of his community and 
worked relentlessly to uplift young boys through motivating 
them to get educated and get into employment. He was the 
president of Gowda Vidya Sangha between 1926 to 1949 and 
was responsible to educate many, not only Gowdas’ but also 
other deprived communities. 


Sri Late Nidyamale Muddappa, then a famous Lawyer, 
mobilised many important personalities of Gowda 
communities to meet and present their grievances to the 
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then Indian Viceroy Lord Irwin, who visited Kodagu on 
29" November 1929. On behalf of Gowdas of Coorg, under 
the leadership of Niddyamale Muddappa and other prominent 
Gowdas who met Lord Irwin were Serekaje Ponnappa, 
Kumbhagowdana Kushalappa, Enkana Annaiah, Kedambadi 
Appacha, Dambekodi Appacha and Uluvarana Kushalappa. 
When these people presenting themselves to Lord Irwin, they 
were dressed with head gear Rumalu, Shalya on the shoulder, 
Black over- coat and white pant and they presented a 
representation. 


Gist of the Representation is as follows: 


“We belong to an ethnic group of Arebhashe Gowdas 
migrated from Dakshina Kannada. After the disintegration of 
Vijayanagara Empire our Group of Kannada speaking Gowdas 
had originally migrated to Dakshina Kannada from Malnadu 
during 16" Century. We are the prominent community settled 
along the Western Ghats up to the eastern Bank of River 
Nethravathi (near Panemangluru) and later we came to be 
settled in Coorg District. The name “Gowda” is an honorary 
title indicative of him being the Head of the Village and feudal 
land lord who was required to raise Militia during the time of 
need by the Royalty. When Amara Sullia and Puttur Seeme, 
seperated from Coorg ,they were merged with the Dakshina 
Kannada and many of our families came to be under the Madras 
Presidency. We being Militia race, many of our people have 
voluntarily joined British Army and participated in the World 
War(I). They are part of the famous Coorg Battalion in Indian 
Army. 


Under this background we beg to submit as follows 


This paved the way for re-instatement of Gowdas'’ right 
to posses Gun and other similar privileges like Jamma 
Land (Inam Land). They were treated equal with Kodavas. 
Employment opportunities in British Government 
departments opened up for Gowdas both in Dakshina 
Kannada and Kodagu. 
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Elders of the community opened up “Gowda Vidya 
Sangha” and Hostels in Kodagu and Puttur, Dakshina Kannada 
for promoting education among Gowda youth. Many of the 
youngsters became Teachers, managed to get small 
Government Jobs and later produced severalAdvocates. There 
was unity among the community and a strong desire to come 
out of their wretched living standards. Elders sacrificed their 
Yesterday in anticipation of better Tomorrow for their 
children. 


Those who went up the ladder through shear hard work 
had the compassion on their compatriots of lesser fortune. They 
guided the youngsters and extended help wherever required. 
Rich Jameendhars followed the path laid out by Madthila 
Belliappa Gowda who had identified bright youngster 
Niddyamale Muddappa, helped in his attaining higher education 
and gave his daughter in marriage to Niddyamale Muddappa. 
Puttur Tenkila Veerappa Gowda served as Head Munshee in 
British PWD department at Puttur and was the Treasurer of 
Puttur Gowda Vidya Sngh and was instrumental in several 
Gowda youths getting government Job. He was married to 
Bilimale Kunhakka and built the first Mangalore tiled roof house 
among the Gowdas. 


Kuriya R Chamaya was another such bright young man 
of independent India who rose to become the Law Secretary 
and Vice President and Interim President of Karnataka Applet 
Tribunal, Govt. Of Karnataka. K.R. Chamaya was one of the 
first to settle in Bangalore and guided / helped several 
community youngsters to get Government Job and go up the 
ladder. Late Dr. Kayermaru Veerappa Gowda was the first 
Veterinary Doctor among D.K. Gowdas. He had studied Poultry 
rearing at Tenisi University in the USA. He was the Karnataka 
State Poultry Development Officer (Dy. Director) and was 
President: Kodagu Mathu Dakshina Kannada Gowda Samaja, 
Bangalore for 24 Years. He was married to Gouramma of 
Kodagu. 
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Kurunji Venkatarama Gowda was one of the first Business 
man among Gowdas in Sullia and established several 
educational Institutions in Sullia, primarily for the benefit of 
community youngsters. Community produced several scholars 
like Prof. Kodi Kushalappa, Dr. Purushothama Bilimale, which 
followed several others like Dr. Koodru Chinnappa Gowda, 
Mangalore University. Dr. Urubailu Shivananda, though a 
Doctor by qualification took up journalism as passion and 
established “Suddhi Bidugade” News Papers which promoted 
many Budding authors. Several articles were published about 
the history, culture and language of Gowdas. Rich Jameendhar 
Sampaje N.S. Deviprasad and his father Sanniah Patel were 
philanthropists, donated liberally to various Gowda Samajas. 
Deviprasad was leading co-operative movement, penned 
articles about Gowdas, fought on the streets of Madikeri against 
demand of Kodavas for “Kodava Land’. 


Many Gowda Samajas’ sprang up like Gowda Vidya Sangh 
at Madikeri and Puttur, Gowda Samajas in various Taluk Head 
Quarters and Towns; Kalyana Matapas etc. which became the 
social gathering place for community people. These activities 
promoted comradeship among the community. They started 
thinking collectively about their destiny in terms of Political 
activity. Late Koojugodu Kattemane Venkataramana Gowda 
was the three time Member of Legislative Assembly, Karnataka 
from Puttur Costituency and Late Koojugodu Subrhamanya 
was MLA from Belthangadi and both were the Managing 
Trusties of Kukke Subrahamanya Temple. Dambekodi 
Chinnappa was the MLA from Madikeri and was the Cabinet 
Minister, Government of Karnataka. All of them were from 
Congress. Later, in 1994 their (Gowdas’) Political allegiance 
shifted to Bharatiya Janatha Party. This time, unlike during 
British period (1834 — 1837), they were on the right side of 
History! Sri D.V. Sadananda Gowda from Puttur and 
Dambekodi Madappa from Madikeri Constituency won as 
MLAs’ in 1994, were belonging to Bharatiya Janatha Party. 
After becoming two times MLA and Deputy Oposition leader in 
Legislative Assembly, Sri. D. V. Sadananda Gowda became a 
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Member of Parliament from Mangalore Constituency. Then he 
became the President of Bharatiya Janatha Party, State Unit, 
during which time the first BJP Government — South of Vindyas 
came to power in Karnataka. In the Year 2011 Sri D.V. 
Sadananda Gowda became the 26" Chief Minister of 
Karnataka. Politically, this was the Zenith of Kodagu and 
Dakshina Kannada Gowdas during which time their own Sri D. 
V. Sadananda gowda was the Chief Minister and Sri 
Kombarana G Bopaiah was the Speaker in the Legislative 
Assembly and Ms. Shobha Karandlaje of Puttur was the Energy 
Minister. 


In 2014 May, Narendra Bhai Modi wave took over the 
country and Sri D. V. Sadananda Gowda was again on the 
right side of the History. He got the nomination as BJP candidate 
from Bangalore North constituency against several odds and 
contested MP seat successfully. Bangalore north is one of the 
Largest Constituency in the country. Although D.V. Sadananda 
Gowda Is an outsider, he managed to win by largest margin. 
Sri D.V. Sadananda Gowda became one of the most powerful 
Ministers in the Modi’s Central Government Cabinet occupying 
the Railway Ministry. At the time of wrting this book his portfolio 
was changed to Law Ministry. 


During the early twentieth century there were hardly few 
Gowdas who were educated. But, in the twenty first century it 
can be proudly declared that the community has attained 100% 
literacy. Many of the youngsters have become Doctors, 
Engineers Etc. and reside all over the globe. 


One thing we see among the Kodagu and Dakshina 
_Kannada Gowdas is that they have an inferiority complex. Most 
of them do not exhibit any inclination to take risk in life. They 
hesitate to come out of: “Appa netta Aalada Marakke nenu 
Hakikolluva pravarthi.” They are introverts. Take time to mix 
and interact with new people. They are honest and faithful to 
their Masters, hard working but lack entrepreneur zeal. These 
traits are not enough, or some times a detractor, to go up in 
the ladder in life and society of today! This is particularly true 
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about Tulu Gowdas who bore the brunt of British antipathy 
towards Gowdas. This may be due to their rural background 
and memory of past suppression at the hands of British and 
other local powerful communities. Secondly, many of the 
Gowdas idulge in heavy drinking and ruin the prospects of 
their offsprings coming out of their wretched past. Therefore, 
it is strongly recommended that they refrain from Drinking as 
a habit and as far as possible practice Vegitarianism. 


However, the new generation with modern education and 
urban upbringing are showing the signs of recovery from their 
past. For the development of a community as a whole, it is 
necessary to have Political clout, bureaucratic connections and 
ability to go out of the normally treaded path. It is surprising 
that such a large community, to this day, could not produce a 
single direct IAS, IPS, IFS or IRS candidate. There are hardly 
any successful Businessmen. Most of the bright youngsters 
seem to be concentrating on perusing a career only in Medicine 
and Engineering and work for someone else or look for 
Government Job. Bult, it is expected that the time will change. 
Yesterdays ryots became employees (working for some one 
else) of today and in turn, it is hoped, will become Employers 
of tomorrow. 


It is expected that more and more bright youngsters take 
up Public Services Exmaminations like KAS, KPS; IAS, IPS, 
IFS or IRS; Chartered Accountants, MBA (from IIMB) etc. Jai 
Manoj Gowda , (originally from Ilvarnadu — Sullia) has set up 
“Anargya |.A.S. Academy” and undertakes training aspirants 
in New Delhi.(Ph.+919620074521). Krishika Samaja, 
Bangalore also trains people for IAS etc. Contact “Kodagu 
Mathu Dakshina Kannada Gowda Samaja — Mr. Ningaraj). Our 
youngsters need to develop Entrepreneur skills and take “Start 
up” establishments and get into Business area. There are many 
other fields like Journalism, Film Industry, NGO, last but not 
the least: Politics as career. It is said that Lakshmi is “chanchale” 
(Goddess Lakshmi is capricious). One needs great skill to 
acquire her (Lakshimi) and hold on and to be part of Nation 
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Building through Job creation. There are the instances of “Rags 
to Riches” stories, during one’s life span like that of Industrialists 
Dherubhai Ambani of Reliance Industries, Narayana Murthy 
of Infosys, Bill Gates of Microsoft, Steve Jobs of Apple INC., 
Obama or for that matter a “CHAYAWALA TRANSFORMING 
TO BECOME PRIME MINISTER OF INDIA’, one among the 
most powerful persons on the globe. Modern Democracy has 
thrown up ample opportunities for those talented and exhibiting 
creativity and having perseverance. 


|am an admirer of Brahaminical way of living. Brahamans’ 
invest time and energy in upbringing their children. A child’s 
brain develops 75% by the time it attains 2. 5 years of age. 
Brahaman starts at this time to educate and inculclate the habit 
of memorising through making the child to sit with him and 
daily recite Gayathri Manthra etc scriptures. That is how the 
habit of memorising is developed by the child which becomes 
helpful in the later years of its development. This also helps in 
developing their communication skills. | have seen many of 
my Brahman friends sit with their wards till late midnight and 
monitor their children preparing for Examinations, say up to 
PUC & competitive tests. That is how Indians, mostly, 
Brahmans excel in the field of their choice wherever they go 
world over. 


On the other hand, other communities seldom invest their 
time and energy in development of their offsprings. They 
concentrate in amassing wealth, legal or otherwise, which they 
believe that they are making the greatest sacrifice for their 
children. Consequences need not be discussed here! 


Children, normally adopt the traits, good or bad, of their parents 
because, parents are their first Gurus’ (Teachers). Invariably, 
if a parent consumes tobacco the son also picks up the habit. 
Likewise if drinking liquor is the habit in the family, son also 
becomes a drunkard!! Therefore, we have to be extremely 
cautious about our traits in front of our children. For our 
progress it is desirable that we practice restraint in our traits 
like consuming meat, Tobacco and liquor. © 
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MOTHER TONGUE OF GOWDAS’ 


Dakshina Kannada Gowdas, whether they are Tulu 
speaking coming under Balnadu Kattemane and Arebhashe 
(Arekannada) gowdas coming under Koojugodu Kattemane 
and Kodagu Gowdas, all of them were originally migrated from 
Ikkeri Maha Samsthana i.e. Malnadu tracts of Shimoga, 
Chikkamagaluru and Hassan Districts. Their Mother tongue 
was essentially a form of Kannada. 


Gowdas of Tulu Region viz under Balnadu Kattemane 
switched over to Tulu as their Mother tongue due to their 
proximity and influence of the original settlers of Tulu Nadu 
viz. Koragas, Meraru, Malekudias, Mailaru, Paravaru, 
Nalkeyavru, Pambadaru, Ajalaru etc. aboriginal people and 
later migrants to Dakshina Kannada like Bunts, Poojaries 
(Idigas), Moolyaru, Kottaruru and also Royalties like Ballala 
Jains. Whereas, Sullia regions like Jalsoor, Peraje, Thodikana, 
Chokkadi, Panja, Kandrapadi, Subrahamanya etc., were 
sparsely inhabitated in those days and thus did not come in 
close contact with Tulu population. They were dispersed and 
had poor communications with others and thus Gowdas settled 
in Sullia Region continued to retain Kannada and later 
developed it as “Arebhashe Kannada”. Like wise, those 
Gowdas migrated to Kodagu were mostly from Sullia Region 
and thus speak Arebhashe Kannada as their Mother Tongue. 


Regardless of all these development in the 
dispersal of “Hathu Kutumba Hadinentu Gothrada 
Gowdaru” whether they are Tulu speaking — settled 
in Puttur, Vittala, Badiyadka (Now in Kerala) and 
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Belthangadi or Arebhashe speaking Sullia region or 
those later re-allocated to Kodagu are all belonging 
to one ethnic group whose roots can be traced to lkkeri 
Maha Samsthana and in turn Gangawadikars 
(Gangaticars) of Western Ganga Dynasty. They follow, 
more or less same rituals, religious practices, recite 
same proclamations during marriage etc. Marriages 
and other interactions take place freely without any 
hiccups. Therefore, it is necessary that all these 
groups unitedly work for the development of their 
Culture, languages and as for as possible, practice 
unified rituals from birth to death like Veelya shasthra 
(Engagement), Marriages etc. © 
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GOWDAS’ RELIGIOUS PRACTICES 
(DHARMIKA ACHARENE) OVER THE PERIOD 


“Hathu Kutumba Hadinentu Gothrada Gowdaru” are 
generally, Non Vegitarians - love meat, drink toddy/ 
sarayee,(Liquor) smoke ganja and tobacco, involve in 
unrestricted “Maithuna” (intercource). They followed 
“Avaidhika Vidhi” (Non Vedhik practice) and worship their 
Karnikas (ancestors) - Prethatmas’ up to eight Generations. 
That is male and female together making 16 Prethathmas. 
After the death of a family member, on 16" day his/her 
prethathma (Spirit) is merged with his ancestor Prethatmas’. 
Dose and Chicken gravy etc are offered on sixteen plantain 
leaves to the Karnikas (ancestors- Prethathmas) and the 
sixteenth Leaf is pulled out and the extra new plantain leaf is 
added to the older fifteen leaves. It is symbolic of the newly 
dead person's Prethama (spirit) joining his ancestors along 
with who will be worshipped as a prelude in all Gowda functions. 


“The Kapalikas’ worshipped Bhirava...... feasted on flesh 
and wine, worshipped women as the embodiment of 
Aadishakthi and at the same time recognised equality of all 
classes of people. The Tantrik Shiva Worship and Chandalika 
worship seems to have originated in the South among the 
Andhras and the Dravidians who were always spoken as the 
Chief Priests in the rituals. Sheivism in Gangawadi, however, 
was qualified monism which abhorred the bloody sacrifices 
and revolting practices of the Kapalikas. It regarded Vedas 
and Agamas as its scriptures, the former being intended for 
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the twice born and the later for all. Lakulisa Pasupatas or 
Kalamukhas exercised considerable influence in Gangawadi 
in the 9, 10 and the following centuries” 


“A class of Brahmins are described as well versed in the 
science of sacrifices (Yagha Vidya) devote to the study of 
Shadangas and performance of the six duties and as incessant 
drinkers of the Soma Juice (avichchina Soma Pitabhyam). With 
the decline of Jainism in the country and the establishment of 
Hoysala Sovereignty, Vaishnavite Persuation and revival of 
rituals and sacrifices, animal food seems to have been revived 
and indulged in by the kings and nobility too. Culminary experts 
(Mamsa Paka Visharada) who could prepare varieties of flesh 
were employed in the Palace.” (* Gangas of Talkad PP. 189). 


“Yatha Rajaa thatha Praja”, so is the position of 
subjects and under the influence of preachers of Kapalika 
practice, the community of Gowdas as well came to be 
“Consuming meat, drink toddy, sarayee and smoke ganja, 
Tobacco and indulge in unrestricted Maithuna”. 


Gowdas had allegiances to “Kigga Matha” near Sringeri 
and worshipped Kala Bhairaveshawara, a form of shiva (Ref. 
Purushothama Bilimale). Although they migrated from the 
Banks of River Sarayoo (Now in UP), being the clan of one 
among the Ganga Brothers who established Western Ganga 
Dynasty and Talakadu as their headquarters, (other brother 
established Eastern Ganga Dynasy and Kalinga as their Head 
Quarters). Gowdas seem to have maintained their relationship 
with Natha Sampradaya of Kashi and Gorakhnathapur. 


Western Ganga Kings in 350 AD promoted Jainism as 
State religion. During this period Gowdas who were close to 
Royalty got converted to Jainism. During 1981 | visited a 
prominent Jameendhar Sri Late Sreenivasa Gowda, who was 
then refered as “Malnada Dore”, in Kundhadri near Theertha 
Halli, Shimoga District. He took us around his estate and also 
to the top of the hill Kundhadri where there was a Shiva Temple. 
Nearby the temple there were Jain reminiscents which he 
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explained that in ancient times there was Jaina Basadi in place 
of Shiva Temple. He also explained that during British period 
his grand father, an affluent Jameendhar, was awarded honour 
of “Rao Bahadoor’ by the British and was going round the estate 
and to Shimoga riding on a Horse. They were about to be 
converted to Christainity but for strong oppossision from his 
grand mother against convertion. 


That is how the family of Late Sreenivasa Gowda came to be 
converted to Jainism then back to be gowdas, again influenced 
by British and were on the verge of becoming Christians. 


NATHA SAMPRADAYA: 


As per the history, Natha Sampradaya was preached by 
Pareeshwaranatha Yogi before Christ.(B.C.). This faith became 
very popular and powerful during the period of 
Mathsyendranatha Yogishwara. 


The Sanskrit word Natha is the proper name of a 
Navanatha initiatory tradition and the word itself literally means 
“Lord, protector, refuge”. The related Sanskrit term “Adi Nath” 
means first or original Lord and therefore a synonymous for 
Shiva, Mahadeva or Maheshwara. 


The Natha Sampradaya is a development of the earlier 
Sidha or Avadhoota Sampradaya. The linage starts with Rishi 
Dattatreya. And the Navanathas are: 

1) Matsyendranatha and 

2) Gorakshanatha are the founders 
3) Jalandharanath 

4) Kanifnath 

5) Gahininath 

6) Bharatrinath 

7) Revananath 

8) Charpatinath 

9) Naganath 
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Jogi Gorakshanath is reputed to have written the first 
books dealing with Laya Yoga and the raising of the Kundalini 
Shakthi. There is a Temple built for him “ Ghorakanatha Temple” 
at Gorakhpur in UP near the border with Nepal. 


Perceived aim of Natha Sampradaya in life is to enjoy 
peace, freedom and happiness and also avoid re-birth on to 
this earth. Navanatha Jogis had attained expert knowledge 
and power on their five principles of Salokya, Saroopya, 
Sameepya, Sayujya and Sasthitha. 


These Jogis sought patronage from Rulers, other rich and 
powerful and preached them about “Nashwarathe’ in pleasure 
and happiness and motivated them to bring downtrodden and 
outcasts into their belief and fold and thus uplift them. 


The Avadoota jogis whom we have referred in the earlier 
sections “Entry of Gowdas to Sullia”. Viz. Jogi Vishwanatha 
Guruswamy settles in Kadri and revives the Matsyendranatha 
Matha (on the outskirts of Mangalore). Another Brother Jade 
Jogi Bhairavaswamy settles in Vittala. Jogi Ramanaswamy 
settled in Kandrapadi and Jogi Kumaraswamy was sent to 
Subrahamanya where he settled as Hoshaligamma. These four 
brothers had been to Kashi and obtained “Dheeksha” from 
renowned Teachers and returned to Sringeri and Ikkeri Nayaks. 
Thereafter, they came down to Dakshina Kannada. It is 
needless to quote that these jogis originally belonged to Gowda 
Clan. Settlement of Gowdas in many of the Dakshina Kannada 
places and family names are connected to Avadoota jogis Like 
Mattakani, Mattandoor, Mattanthabettu, Jogiyadka, Jogibettu, 
Jogigundi, Kallematha, Koramatha, Sadhumatha, Siddakatte, 
Siddapura, Siddabailu, Siddodi, Bharampura, Bharahalli, 
Bhaironi etc. This proves that the above four brothers who 
attained super Jantrik powers are in fact from their (Gowdas) 
own group. 


Thus The Gowdas were originally belonged to Sheiva 
(Natha) Sampradaya but, on their journey, during the early part 
of Ganga Dynasty (around 350 AD) they got influenced by 
Jainism. The defeat of Jain Gangas’ by the Cholas’ in around 
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1004 AD and raise of Vaishnava Hinduism in the twelth century 
decreased interest in Jainism. The decline of Jainism and 
Buddisim in Karnataka began in the eighth century with the 
spread of Aadi Shankaracharya’s Advaitha philosophy which 
was also closer to Natha Sampradaya. Then most of the 
Gowdas returned to Sheiva (Natha) Sampradaya through the 
influence of Sringeri Matha and Avadhoota Jogis. 


INFLUENCE OF VAISHNAVA FAITH ON GOWDAS: 


Sri Ramanujacharya who preached “Vishisthadvaitha Sri 
Vaishnava’ faith was harassed by Chola kings, followers of 
sheiva sect (present in Tamilnadu) and consequently was forced 
to flee to Beluru in Karntaka and seek refuge with Hoysala 
King Vishnuvardhana. Ramanujacharya defeated Jain Munis 
in a debate and logically proved the supremacy of Vaishnava 
faith over Jainism. Thus the King Bitti Deva impressed with 
the rationality of Ramanujacharya converted himself from 
Jainism to Vaishnava faith and became Vishnuvardhana. He 
declared Vaishnava faith as State faith and built the famous 
(to this day) Channakeshava Temple at Beluru. This Sree 
Vaishnava faith continued to be promoted during the rule of 
Vijayanagara Empire. That is how, most of the Gowdas 
came to be followers of Vaishnava Faith and to this day, 
Malnadu and Hathu Kutumba Hadinentu Gothrada gowdas 
came to be known as Namadhari Gowdas and are ardent 
followers of Thirupathi Thimmappa. Present practice of 
Hari Seve, Shanivarada oppathu Oota are the reminiscent 
of this Vaishnava faith. 


Namadhari Gowdas (Vokkaligas) are found in Malnadu 
Taluks of Shimoga District; Narsimharajapura, Shringeri, 
Koppa, Moodigere, Kalasa, Beluru of Chikkamagaluru District; 
Sullia, Puttur, Vittala, Belthangadi Taliuks of Dakshina Kannada 
and Kodagu Districts. 


During the rule of Hoysala’s three important religious 
developments took place inspired by three philosophers Viz. 
Basavanna, Madhvacharya and Ramanujacharya. The 
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Royalties of the time and along with them Gowdas of Malnadu 
(and Dakshina Kannada Gowdas before their migration) were 
also influenced by their teachings. Those religious 
developments had a profound impact on their religious practices 
of Gowdas and their culture. Many of them who were closer to 
ruling class got converted to these faiths and never to return to 
their old faith. 


During the rule of Ikkeri Nayaks, who were of Gowda origin 
and later followers of Lingayath sect, many of the Gowdas of 
Malnadu viz. Shimoga, Chikkamagaluru, Hassan and Kodagu 
(under Haleri Kings) wore Shiva Linga (“Linga Dharane’), 
abstained from consuming meat and got converted to “Veera 
Sheiva” faith. And again, some Lingayath Families, 
subsequently re — converted to Gowdas of Natha Pantha. 
Intermarriages between Lingayaths and Gowdas were a 
common affair and likewise frequent reversal of their faiths. 


When these Gowdas migrated to Dakshina Kannada they 
got influenced by the practice of BHOOTHARADHANE from 
the aboriginal people of this land and got totally influenced 
and tosome extent compromised their faith which ideally suited 
to their old habits of consuming meat, smoking tobacco, Ganja, 
drinking Kallu, Sarayee and thus’ adopted 
BHOOTHARADHANE. This compulsive compromise in their 
faith brought their own origin - legendary personalities like 
Kinnimani—Poomani Ullaklu, Bachanayaka, Purusha Jogi with 
in the frame work of Tulunadu Deivaradhene. 


CONFLICT AND CONFUSION ABOUT HIS FAITH: 


Over the centuries, time and again, in spite of strong 
influence of Vedik culture, Jainism and Vishnavaits most of 
these Gowdas returned back to their old methods and religious 
practices. This also complimented to their love for meat, drink 
toddy and sarayee, (Liquor) smoke ganja and tobacco and 
involve in unrestricted “Maithuna”! However, there appears to 
be conflict and confusion in their religious practices between 
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Natha Panth - Vaidhika Dharma — Sheiva — Vaishnava — 
madhwa and their old practice of worshipping Karnikas 
(Prethathmas’) and latest acquired Bhootaradhane. I|In other 
words, Gowdas '’ follow all forms of above mentioned faiths and 
presumably believe in Universal brotherhood!! Or may be, 
engulfed with fear of Gods of all faiths!! And he is in total 
confusion!! At the same time, his inability to leave behind his 
old habits and thus clings to a faith convenient to him. Many, in 
their weak moment, fall prey to Tantrik practices 
(Asthamangala, Jothishya, follow tantriks, self appointed 
Sadhus etc.). Brahmins who are experts in psycho — analysis 
take advantage of weak and fearful mind through sooth saying 
and carry out “Vimochane’ rituals and fleece people. 


For him Gurumatha is Shringeri (or Kigga (worship 
Kalabhairaveshwara) — as per Dr. Purushothama Bilimale), 
Jathi Matha (Community Math) is Aadi Chunchanagiri and Kula 
Devuru is Thirupathi Venkataramana. Gowdas belonging to 
Kabar Bali and Nayer Bali (Gothra) and Balsanna Bali, who 
are descendants of Lingayath Origin and worship Shiva 
(Shivaradhakaru). There is aKumaraswamy (Moola Purusha 
of Kabar Bali) Shiva matha in Balladka and pooja and other 
rituals are carried out as per Lingayath practices by Balladka 
Family Gowda Priest. Koojugodu family and their re-allocated 
Kumbhagowdana family belonging to “Nayer Bali” worship 
Hoskote Kenchamma as their family deity. 


In Sullia and Kodagu Region - Gowdas follow, to a greater 
extent, avaidhika (Non Vedic) rituals in their Marriages etc., i. 
e. without the presence of a Brahmin reciting Vedic s/okas. 
Where as, in Puttur region, Madhva Brahmins have succeeded 
in influencing the rituals of Gowdas. Their Marriages, House 
warming, Sathyanarayana Pooja etc. are carried out essentially 
as per Vedic rites by a Brhamin Priest. But, to what extent the 
Vedic rituals are carried out in earnestness by the priest is a 
debatable subject as few of the priests consider these Gowdas 
as Shoodras and not worthy of Vedic rituals. 
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Their origin is lgoor Samsthana of present Hassan District. 
Mother tongue is Arebhashe and Tulu. Geographically they 
live in the foot hills of Western Ghats and culturally very well 
associated with Tulunadu where “Bhootharadhane’ is prevalent 
from ancient times and they have adopted this practice well 
within themselves. Racially he is related to Malnadu Igoor 
Seeme Gowdas of Gangatikar, later Namadhari sects. 
Economically he depends on cultivation of Paddy, Areca, 
Coconut, Rubber, Coca, and Pepper — and in Kodagu: Coffee, 
Cardamom etc., commercial crops. Politically he had nurtuered 
the system of Panchayat where the hierarchy was/is Kattemane 
(Seeme Gowda), Maagane Mane (Nada Gowda), Oora Gowda 
who was assisted by Othu Gowda. This was also a hierarchy 
of Judiciary. Socially he was interacting with the aboriginal 
people like Mailaru, Meraru, Koragaru and Ajalaru, Pambadaru, 
Paravaru etc., who are complimentary to his agricultural 
activities. 


KATTEMANE 
(SUPREME COURT OF GOWDAS) 


Sa a 
MAAGANE MANE 


(TOTAL NINE MAAGANE UNDER KATTE MANE) 


OORA GOWDA 
( FOUR TO SIX OORA GOWDA UNDER ONE MAAGANE ) 
(Several Gowda families in a Village under Ooragowda) 


IN PURSUIT OF OUR ROOTS / 138 


WSS awewe 


JADINISTRATIVE & JUDICIAL Serr 


_ SRINGERI MATH 


Jetstcnt BOREEGe dis “_ KATTEMANE 


4 


25; 


sete 


BInenie Bilimale - 1985) 


Historically it has been observed that the Gowdas from 
birth till the death were governed by a definite rule and he 
used to follow this system meticulously. For monitoring this, 
the administrative set up of Kattemane (Seeme Gowda), 
Maagane Mane (Nada Gowda), Oora Gowda who was 
assisted by Othu Gowda was in prevalence and was taking 
guidance from Gurumane that is Sringeri Math. Presence of 
Oora Gowda in functions like Marriage etc. used to bring social 
acceptance under the seal of his authority. 


i, Sketch courtecy Dr. Pras 


It is debatable in the presencet scenario, where, the society 
has reached / become the Global Village and Global Citizen 
(Globalization), Intercast/ faith Marriages is a common affair. 
In this changed circumstances maintaining the old order is, if 
at all practicable? Is it possible to maintain their (Gowdas) 
distinct identity? Or should they accept the change with open 
arms and move with the time? 


After the emergence of His Holiness Sri Sri 
Balagangadharanath Swamiji of Aadi Chunchanagiri Math, 
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Hathu Kutumba Hadinentu Gothrada Gowdaru also come 
under the influence of Aadi Chunchanagiri Matha where the 
presiding deity is Kala Bhairaveshwara. Aadi Chunchana Giri 
Shakha Math is established in Mangalore and running several 
Educational etc., Institutions under the guidance of Sri Sri 
Dharmapalantha Swamiji. Sri Sri Dharmapalantha Swamiji 
tours various Gowda centres like Sullia, Puttur, Belthangadi, 
Bantwal, Vittla, Kasaragod and up to Mangalore in Dakshina 
Kannada. 


Under Sri Sri Balagangadharanath Swamiji's guidance a 
grand conference (Sammelana) of Dakshina Kannada Gowdas 
was held in Mangalore on 18-03-2003. Sri Sri 
Balagangadharanatha Swameeji presided over this function 
and (then) Chief Minister S.M. Krishna was the chief guest. 
This conference (Show of Strength) of Gowdas unitedly 
projected Sri D.V. Sadananda Gowda, who was then Puttur 
MLA and Deputy Opposition leader in Karnataka Assembly, as 
a prominent leader of Gowdas of Dakshina Kannada and paved 
the way for his nomination for MP candidature from Bharathiya 
Janatha Party from Mangalore Constituency overlooking the 
claims of other powerful groups. Mangalore MP Constituency 
then included Mangaluru, Bantwal, Puttur, Sullia taluks of 
Dakshina Kannada and three more taluks of Kodagu viz. 
Madikeri, Virarajapet and Somwarpet Taluks. In all these areas 
excluding Mangaluru, Gowdas were in decisive Strength and 
sizable population. Sri D.V. Sadananda Gowda won the MP 
election with thumping majority defeating his nearest rival, 
former Chief Minister Sri Veerappa Moily of Congress. This 
resulted in his push to National scene as M.P. He was the 
President of Karnataka BJP during which time the first BUP 
Governement came to power south of Vindyas. Thereafter, Sri 
D.V. Sadananda Gowda never looked back. D. V. Sadananda 
Gowda became Chief Minister, Central Railway Minister and 
now Law Minister, Government of Inda, being one of the 
prominent member of Narendra Bhai Modi’s Cabinet. © 
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SYSTEM OF GOTHRA (BALI) AMONG HATHU KUTUMBA 
HADINENTU GOTHRADA GOWDRU: 
(REF: Dr. Purushothama Bilimale — an article in Shreyash, 
Published in 1988 by Kodgu mathu Dakshina Kannada gowda 
Samaja, Bengaluru) 


Now it is well established fact that these Gowdas were re 
— allocated to Tulunadu from Ikkeri Maha Samsthana under 
the motivation of Sringeri Mathadhipathis (Gurumane) and 
Ikkeri Nayakas (Aramane) during 1530 to 1600 AD. As per 
Moukhika (oral descriptions), i.e. | refer to an “Invocation” 
of Hathu Kutumba Hadinentu gothrada Gowdaru who in 
all their rituals quote as “Gurumane yavere (Sringeri 
Matha), Aramane yavare (Ruling House — in this case Ikkeri 
Nayaks), Katte Maneyavare (Seeme Gowdre), Maagane 
Manyavare (Nada Gowdre), Oora Gowdre (Village Head), 
Hathu Kutumba Hadinentu Gothrada Bandhu Bhandavre, 
Gathered relatives and relatives from distant places ... we 
take your permission for performing so and so (ritual 
name.) Number of original families those were re-allocated 
was ten. 


Each of such families contained hundreds of members. 
These families were cultured and knowledgeable referred as 
“Boodu Buddhivantharu” (Intelegentia of the Hamlet) (ref: 
Purusha Bhoota Padadhana (Folklore). They practiced Natha 
Sampradaya and were guided by Gurumatha (Sringeri Matha). 


Dr. Purushothama Bilimale records that, Lingayaths 
(Veerasheiva) who came along with Gowdas (Most of them as 
chieftains — Nayakas like Thimma Nayaka of Kujugodu 
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Kattemane and Dhandanayaka Ullaklu of Balnadu, 
Kumaraswamy of Balladka) intermarried with Gowdas. 


Kumaraswamy was also a lingayath and relative of 
Koojugodu Kattemane and initially stayed as guest of 
Kattemane. Later he landed in Balladka, married a Gowda lady 
from Manibettu family and his linage came to be known as 
belonging to “Kabar Bali”. His progeny enlarges and sub divides 
in to nine families’ viz. Balladka Kanthila, Kudpaje, 
Parivarakana, Koingaje, Sulyakodi, Kedambadi, Kootelu, and 
Kudekallu. All these families have their branches in upper 
Kodagu as well and are prominent land holding class. Out of 
these, Kootelu families are not found in Sullia Region but, there 
are ten to fifteen Kootelu families belonging to Kabar Bali living 
in Bellipadi Village near Puttur. Kabar Bali and Nayer Bali 
consider themselves as belonging to same linage and hence 
till recently marriages were not taking place between these 
families. 


Thus we can confidently conclude that originally ten 
families migrated from Ikkeri Samsthana and later on intermixed 
with few others and formed 18 Balis (Gothras). 


Gowdas are not necessarily a homgenious clan. There 
are quite a few intermix with other groups like Lingayaths (Kabar 
Bali, Balasanna and Nayer Bali), Jains (Gundanna Bali) etc. 
There are very fair and well built people belonging to families 
like Gundanna Bali, Nayer Bali and Kabar Bali. People of 
Kedambadi family are well built, fair and some of them have 
Mongloid features. Few others are dark in colour and have 
features of aboriginal linage! 


Gowdas living in Malanadu who originally belonged to 
Siddha or Avadhoota Sampradaya — Natha Sampradaya, used 
to worship Kala Bhairaveswara (a form of Shiva) as discussed 
in earlier chaptors, accepted Sringeri Jagadguru as their guide 
for religious matters. They follow “Patriarchal” hierarchy and 
give their daughters in marriage only on attaining majority (i.e. 
after 18 years of age). Marriages among close relationship 
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(Sagothra) are forbidden. In order to monitor this practice 
Gowdas have evolved “Gothra or Bali’ system where in they 
have 18 gotharas/ Balis. 


J.M. Sturrock records in 1894 AD. That he has come 
across about the existence of 18 Bali (Gothras) among the 
Dakshina Kannada Gowdas and listed the following available 
12 Balis’ (Gothras’): 


1. Bangara 2. Nandara 3. Moola 

4, Hemmana 5.Salu 6.Kabru 

7. Goli 8. Nayar 9. Shetti 

10. Basruvogaru. ‘11. Balasanna 12. Karmannaya 


Sri M. Gangadhara, in his article in 1968 has listed following 
18 Balis’: 


1. Nandara Gothra 10. Sale Gothra 

2. Hemmana Gothra 11. Balasanna Gothra 
3. Setti Gothra (Halu Gundara)  12.Karbanna Gothra 
4. Kabar Gothra 13. Joudanna Gothra 
5. Chalyara Gothra 14. Nayer Gothra 

6. Moolyara Gothra 15. Karamber Gothra 
7. Bangara Gothra 16. Bither Gothra 

8. Gowda Gothra 17. Gundara Gothra 
9. Goli Gothra 18. Lingayatha Gothra 


Both J.M. Sturrock and Sri M. Gangadhara have listed 
Gothras such as Nandara, Hemmana, Bangara, Moolara 
(Moolyara), Nayer, Chalyara, Kabru, Goli, Krmannaya, Setti 
and Balasanna together consisting Eleven Bali (Gothras.) . 
Where as the gothra byname “Basrumogru” has not been 
listed by M. Gangadhar. If this gothra also added to the list that 
mentioned by Gangadhar, the total number of such Gothra 
goes up to 19. 


IN PURSUIT OF OUR ROOTS / 143 


Sri Purushothama Bilimale, in his study, quotes that he 
has come across 11 Balis’. One Bali that Gangadhar did not 
mention but, added in J.M. Sturrock’s List is “Basrumogru’. 
Although he could not find people belonging to this Bali, Bilimale 
during his study came across people of another Bali in practice 
by name “Vagar.” This is also known as “Thunni Bali.” Since 
the word “Thunni” is a obsene in Tulu/Kannada the same is 
known as © Gowdra Bali’. However, all these three names are 
of a single group and thus form total 12 numbers of Balis’. 


Other than the above 12 Balis’ Sri Gangadhar has listed another 
six Balis’.viz. Choudanna, Karamber, Lingayatha, Saale, Gunda 
and Sharbanna Gothras’. Dr. Bilimale confirms that he has 
not come across these Groups. 


People belonging to “Shabar Bali” identified by Strrock 
and Gangadhara are residing around Sullia. They are Known 
as “Karamber Balithaklu” by Tulu Gowdas residing arround 
Puttur and Vittala. Over the period and places this could have 
been called as “Karmber— Karmberna”. If so, all these names 
could have been different forms of Kabar Bali. 


Likewise another group known as belonging to “Gundanna 
Bali’ and a belief is prevalent that Marriage with a girl from this 
Bali will result in decimation of the boy’s family! Therefore, 
these people are hesitant to declare their Bali (Gothra) and 
instead call themselves as “Setti Bali.” In this background, the 
“Setti Bali, Haalu Gundanna Bali and Kuthi Gundanna Bali” 
are all belonging to same group. As per Dr. Bilimale these 
people are converts from Jain families. 


As discussed in earlier chapters, Jains (Ballala & Setty 
Jains} were exterminated and driven away from Sullia and 
Puttur regions by Gowdas. Does this mean that the left over 
Jains Setti & Ballals of the region became Gowdas? 
“Remaining Setty Jains” became “Setti Bali?” \|s it because 
left over Jains part of who were exterminated (“Gundanthara 
hodavaru”) are considered not worthy of marriage into other 
class Gowdas? As per my observation, people belonging to 
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Gundanna Bali are generally of reddish Fair Complexion and 
have affluent background which substantiates the theory of 
these people’s conversion from Jain families. Vittala Amai 
Maagane Mane, Seraje are some of such families whose 
Lands were not touched (after the 1837 rebellion of Gowdas) 
by other powerful communities like Bunts, Brahamins and 
Konkanies. They remained Land holding class all through. 
There are also few Gundanna Bali families in Balnadu Village 
near Puttur who may be formerly Jain Ballals exterminated by 
Balnadu Dhandanayaka. 


Considering above observations it can be concluded that 
there are only 12 Balis (Gothras) are in existences among Tulu, 
Sullia and Kodagu Arebhashe Gowdas as listed below: 


1. Nandara Bali 2. Hemmana Bali. 3. Bangara Bali 
4. Moolyara Bali 5. Nayer Bali 6. Chalyara Bali 
7. Goli Bali 8. Setti Bali (Halu Gundana). 

9.. Kabar Bali 10. Chitter Bali (Chithranna) 
11.Gowdra Bali 12.Balasanna Bali 


Presently we are able to find Gowda people belonging to 
above 12 “Bali or Gothra” only. In a larger context, where 
Gowdas' say they belong to 18 gothras but remaining 6 gothras 
could not be found among the Kodagu and Dakshina Kannada 
Gowdas.. 


“18° being a sacred number in Hindu system it might have 
been adopted. However, if there is some Bali other than 
mentioned above or any correction needed among the “Hathu 
Kutumba Hadinentu Gothrada Gadaru” may please be brought 
to the notice of the Author for future correction. 


In Igoor Seeme, the origin place from where Dakshina 
Kannada and Kodagu Gowdas migrated, as well, there are 18 
Gothras in Practice but, with different names. Some of their 
Gothras are “Gangara Bali, Tholana Bali, Hadligi Bali, Kachelli 
Bali, Bale Bali, Arasina Bali, Honne Bali, Setti Bali, Chandira 
Bali, Migana Bali, Hole Bali” etc. There, the Bali's are inherited 
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from Mother. Names of these “Balis (Gothra’s) are different 
to that of Dakshina Kannada and Kodagu Gowdas but, 
numbers of gothras are same 18. 


Male Kudias settled around Sullia region also have 18 
gothras. They indicate the same names of Bali (Gothra) those 
exist among Gowdas’. Nandari, Bangara, Hemmana etc. Balis 
are prevalent as important among Male Kudias. Among the 
Harijans there is a Bali by name “Kannada Ball” which is also 
known as “Nandara Bali”. Hemmana, Bangara and Gundana 
Bali are also prevalent among them. 


Certain Tribes settled among the same environments that 
of Gowdas’ in Sullia Region also practice “Bali” system but 
those names are different. Those names are akin to that of 
Marathis. Likewise Billavas (Idigas) also practice Bali system. 
On a keener observation it can be concluded that certain 
communities in Dakshina Kannada devised similar Bali (Gothra) 
arrangement for their convenience. Which means, these 
systems came into existence in accordance with the then 
prevailing Political affiliations. 
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Twelve Nos of Bali (Gothra) prevalent now among Gowdas of 
Dakshina Kannada and Kodagu can be analized as follows: 


DISTRIBUTION OF GOWDAPOPULATION - 
GOTHRA (BALI) WISE. 


(IN SAMPLE POPULATION OF 1000.) 


NAME OF BALI (GOTHRA) POPULATION /1000 = PERCENTAGE (%)— 


1. NANDARA BALI 176 17.6 
2. HEMMANA BALI 207 20%. 
3. BANGARU BALI 109 10.9 
4. MOOLYARA BALI 89 8.9 
9. CHALYARA BALI 04 9.4 
6. NAYAR BALI 8.1 8.1 

7. GOLI BALI 74 7.4 
8. GUNDANNA BALI (SETTI BALI) 4.3 4.3 
9. KABAR BALI 21 Ze 

10. CHITTER BALI 35 aes 
11. GOWDARA BALI 49 4.9 

12. BALASANNA BALI 62 6.2 


13. KARBANNA BALI 

14. JOUDANNA BALI 

15. SAALE BALI 

16. LINGAYATHA BALI 

17. KARAMBER BALI 

18. KUTHI GUNDANNA BALI 


TOTAL 1000 100 


ones Gee) EL | Teh re a, 
ne} ROY She Re TLS, 
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NANDARA BALI: 


Families of Nandara Bali claim to be descendants of 
Nanda Vamsha but, there are no records available to this effect. 
Population wise they occupy 2" place and it is believed that 
this Gothra occupies a prominent position among Gowdas. 
They claim to be one of the oldest groups among Gowdas. 
They specially worship the family Deity Aelura Malaniswamy 
of Gangarasas of Talakadu. It has been discussed in earlier 
chapter that originally all Gowdas belonged to Gangatikara 
sect and the religious practices of Nandara Bali Gowdas 
resembles that of Gangatikars gives room for to be in 
agreement in their belief. People of this Bali are settled and 
spread over the route of Gowdas migration from lgoor Seeme 
through Subrahamanya — Sullia — Belthangadi -Puttur — Vittala 
regions. 


For appearance these people are slightly darker in colour 
with curly hair compared to other Gowda Bali families. In the 
“Padadhana’” (Folklore) of “Udrandi Bhootha’” it is quoted as 
“Nanderana Nanda Deepa” (Sacred Lamp of Nanda’s). They 
are God fearing people. As per Padadhana of Purusha Bhootha 
It is quoted that the Nanda clan initially settled Kalkuji near 
Kukke Pattana (Subrahamanya), then divided and dispersed 
— one group around places like Balvi, Panja, Kudkeli, Chokkadi 
and the other group along Kandrapadi, Guthigaru, Sullia, 
Aranthodu. In these places we can find Nandara Bali group 
people settled in large numbers. They are also spread over 
Puttur and Vittla. This corresponds to the Dispersal (Migration) 
of Gowdas from Igoor Seeme. 


All other groups (of Bali) willingly come forward to have 
alliance with Nandara Bali Boys. They prefer alliance with 
Bangara and Hemmana Bali. All other groups consider them 
as superior. Normally, people of Nandara Bali do not get 
married with a girl from Gundanna Bali. This may be due to 
their enmity with Setti Jains of Kandrapady who were 
exterminated by Purusha Bhootha. Later, left over Setti Jains 
intermixed with Gowdas and known as “Gundanna Bali” which 
probably indicate “Gundanthara Hodavaru”. 
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HEMMANA BALI: 


In Belthangadi, Puttur and Vittala regions this Bali is known as 
“Perbanna Bali’. Population wise this group forms the largest 
(20.7%). They are considered to be good at reciting “Helike, 
Nudikattu” and intelligent in their speech. They are spread all 
over Sullia and Puttur regions. There are no restrictions in 
arranging Marriages with all other groups of Gowdas. There is 
a saying that “Hemmana Baliya Hennu Mane Thumbisuthale” 
(A girl from Hemmana Bali brings prosperity to the house she 
is married to) and therefore, there is great demand for girls 
from this household and get married faster. They are settled 
all over Sullia and Puttur regions. 


BANGARA BALI: 


Gowdas belonging to this Bali (Gothra) Claim to be the 
descendants of “Bangarasas”. But, there is no proof for this 
belief. This name for their bali might have been derived out of 
their love for the prominent family of Banga Chieftains of 
Dakshina Kannada. They are the 3" largest Gothra forming 
about 10.9% of Gowdas. They are considered to be experts in 
preserving and expanding the family. There is a folklore that 
“Bangar Baliya Goode Manege Bangara” (A girl from Bangar 
Gothra is like gold in the family). Under these beliefs, girls 
from this Bali are in demand for marriage. They preferably get 
married with the boys from Hemmana and Nandara Bali. They 
specially worship a_ family deity by name “Kukkethi Ballu” a 
female Deiva. 


Early residents of Tulunadu like Billavas (Idigas), Bunts 
and Koragas also have a Gothra by name Bangera, where 
children derive the Gothra from their mother. 


MOOLYARA BALI: 


They are influential people among Gowdas inspite of they 
forming only 8.9% of population. On the basis of their name 
Moola they claim to be the ancient family among Gowdas. 
Certain legendary indicates that they are not Gowdas but, as 
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some of the Moolyru (Potters) community members expressed 
their desire to merge with Gowdas and Sringeri Mathadhipathi 
consented to their request gave them the name Moolyaru and 
made them part of Gowdas. Regardless of all these speculation 
there are no Moukhika or recorded documents to indicate their 
origin. A Powerful family known as Bailangadiya Moolaru used 
to rule Tulunadu — Sullia Region and they owned Lands in 
Kalmadka (as recorded by Ganapathy Rao 1923, 347, Gururaja 
Bhat 1975). There is possibility that Gowdas associated with 
them might have acquired the Bali Name as Moolyaru. Gowdas 
belonging to this gothra get married to Gowdas of Gundanna 
Bali with out any hesitation. Girls from Moolyara Ballis normally 
accepted in to Nandara Family. Folklore says “ Moolyara Bali 
Goode thandare Hiriyarige Kedu” (girl from this group is 
inauspicious for elders of the boy’s family). 


The above four groups of gothras (Balis) are the most 
prominent among the Gowdas. In the Padadhanas (Folklore) 
_of migratory Bhoothas invariably invoke Gowdas from the above 
four Bali. Populationwise these four Gothra Gowdas form 
598%. Where as, the remaining eight gothras consist only 42% 
of the Gowda Population. Folklore indicates the speciality of 
each of these four Bali as “Nandara Nandadeepa, Bangarana 
Balike, Hemmana Helike and Moolarana Moolasthana”. But, 
there is no proof to indicate that these groups among the 
Gowdas are the original or ancient. Regardless of this, it was 
observed that marriages used to happen, mostly and preferably, 
among these four groups. 


NAYER BALI: 


In Tulu Language “Nayar” ( Negilu) mean “Plough”. It 
could be that the Group which used Nayer as their Lanchana 
(emblem) came to bear “Nayer Bali”. “Nayer” is a prominent 
community in Kerala but, it is unlikely that these people have 
anything to do with Kerala Nayar community. On the other 
hand, Koojugodu Kattemane, Lingayath descendants of 
Chieftain Thimmanayaka are belonging to Nayer Bali. Nayer 


Bali and Kabar Bali (Balladka Kumaraswamy — Lingayath origin- 
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descendants) consider themselves as belonging to same linage 
and till recently marriages was not taking place between them. 
Till recently descendants of these ‘Balis’ were not consuming 
liquor and pork meat. 


CHALYARA BALI: 


Weavers in Tulu language are called as “Chalyar’. In 
those days there were no Weavers in Sullia and Puttur Region 
and therefore a group among the Gowdas used to weave and 
stitch clothes for the community. This group came to be known 
as “Chalyare”. They are said to be good in Business. Kurunji 
family of Sullia among whom the famous Dr. Kurunji 
Venkataramana Gowda who ventured into various business 
and established cluster of Educational Institutions and known 
as “Sulliada Shilpi’, belongs to this “Chalyara Bali”. All groups 
of Bali accept them in Marriage. 


GOLI BALI: 


Having migrated from Igoor Seeme and settled in 
Dakshina Kannada, annexed property adjoining a “Aalada 
Mara” (Banian Tree), called in Tulu language as “Goli Mara”, 
the land came to be known as “Goliyadi Bhoomi’. This seems 
to be more appropriate. 


GUNDANNA ( Setti) BALI: 


It is believed that after the extermination of Setti Jains 
from Kandrapadi by Purusha Bhootha and Ballala Jains from 
Balnadu - Puttur by Dhandanayaka Ullaklu, the left over 
(surviving) Jains must have intermixed with Gowdas and 
became Gowdas. As this group was “Gundanthara hodavaru” 
(Exterminated), other Gowda groups kept them at arms length 
(in Marriage). Generally people of this group are fairer in 
complexion. This theory appears to be more appropriate. 
Another meaning of “Gunda” is servant ( Kittal: 1894, page 
952). 
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It is said that there are two forms of Bali in this: one by 
name “Per Gundanna’” ( Milky or Halu Gundanna), Girls from 
which are considered to be acceptable for marriage by other 
groups. Where as “Kuthi Gundanna Bali” Girls are not 
accepted for Marriage by boys of other Bali. In reality there is 
no difference between these two Balis and seldom families 
declare themselves as belonging to the later one. Itis a curse 
that such beliefs remained till recently as the girls from this 
Bali faced problem in getting married. 


KABAR (KARMBER IN TULU) BALI: 


Descendants of Chieftain Kumaraswamy of Lingayath 
roots of Balladka, one among those who lead / helped 
settlement of Gowdas in Tulunadu and subsequently inter- 
married with Gowda ladies. His linage came to be known as 
belonging to Kabar Bali. This Bali is also Known as “Thunne” 
(Penis) Bali among Tulu speaking Gowdas as they being 
Lingayath origin, were worshiping Shiva Linga. 

Dr. Purushothama Bilimale observes that he came across 
only nine families of Kabar Bali in Sullia Region. Those families 
are: Sullia Kodi, Kedampadi, Kanathila, Balladka, Kudpaje, 
Koingaje, Parivara, Kootelu, Kudekallu. Kootelu families do 
not reside in Sullia but, | found them residing at Bellipadi Village 
near Puttur. This also leads to the supportive theory that few 
Lingayath Nayakas (Chieftains) of Ikkeri Royalty accompanied 
this Gowda Migration (Jaithya Yathre) from |kkeri Samsthana 
who eventually inter-married Gowda Ladies and these families 
dispersed. 

BALASANNA BALI: 

In Tulu language this Bali (Gothra) is known as “Barsanna 
Bali’. Wheat is called as “Barsanna’. Those Gowdas who 
used to grow wheat, might have been known as “Barsanna 
Bali”. |t cannot be made out what is meant by “Ba/sanna”. 


Other than these, there are also Bali (Gothra) known as “ 
Chittara Bali” and “Gowdara Bali” for which exact description 
can not be attributed. 

© 
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“JEEVANAVARTHANA” PRACTICES OF PUTTUR — 
“TULU” GOWDAS:. 


In Dakshina Kannada both the groups of Gowdas i.e. ‘Tulu’ 
and ‘Arebhashe’ do not prepare meat or any Non Vegetarian 
food during marriage and Gruhaprevesha (House warming) 
etc. functions. ‘Tulu ‘ Gowdas of Puttur Seeme invariably 
conduct Marriage and Gruha Pravesha etc. as per Vaidhika 
Practice. Presence of Brahaman is a must! ( But, to what extent 
the Brahmin Poojari conducts the vedic rituals in right procedure 
is adebatable issue, as they look down Gowdas as not worthy 
of this practice). The Oora Gowda, as well, takes a Dheeksha 
and wears Yajnopaveetha (As confirmed by Balnadu Babu 
Gowda). At the time of Marriage, bridegroom’s father offers 
Rs. 10 % to the girls’ parents out of this Rs.6 % is to be sent to 
Gurumatha i.e Sringeri Matha through Oora gowda for Girls 
Mutheide thanakke (for seeking longer life for the couple). Oora 
Gowda thus collects such offering during the Marriages held 
under his jurisdiction and hands over the same to Maagane 
Gowda and through him to Kattemane. Kattemane Gowda 
takes it over to Guru Matha (Sringeri Matha) once in a year 
and seeks blessings from Mathadhipathi on behalf of married 
couple. 


Oora Gowda occupies an important position in all 
“JEEVANAVARTHANA’ PRACTICES of Tulu Gowdas of Puttur 
region. In his absence Othu Gowda takes over his responsibility. 
Gowdas follow Patriarchial succession procedure. Eldest male 
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member in the Joint family is the Head of the family. Oora 
Gowda of the village is nominated by Kattemane Head. 


+b 


In all functions starting from “Veelya Shastra 
(Engagement) up to the marriage the Oora Gowda recites an 
Invocation and Declaration in loud voice which states as 
“‘Aramanethagledela, Gurumanethagaledela, Path Kutumba 
Padinenmo’ Baritha Bandhu  Bhandhaveradala, 
Kattemanethagle, Maagane Manethagle, Oora Gowderdla, 
Ithinchina Binneredla, Bathinanchina Binnerdla Kenondu 
Bangera Baritha Anagla (Name of Boy) Nandere Baritha 
Ponnagla (Name of the Girl) Thali Kattuba panpero”. (People 
of Royalty (Ikkeri), People of Guru Matha (Sringeri Math), 
Relatives from ten original families and eighteen Gothras of 
Gowdas, Kattemane (Seeme) Gowdare, Maagane mane 
(Nada) gowdare, Oora gowdare (Village Head), Relatives of 
this village, Guest relatives who gathered from distance places 
we take your permission for the Boy from ...Nander Bali to tie 
the Mangala soothra to the Girl from Bangera Bali.”) Atthis 
moment the gathered relatives and public will declare their 
assent saying “Edde Karyo Panpere” ( a good work -— ritual). 
This Declaration is same as the recital in Sullia and Kodagu 
region which is in Kannada. Here the reference to “Aramane 
and Gurumane” is essentially to Royalty of Ikkeri and 
Sringeri Mathadhipathies respectively. 


Hathu Kutumba Hadinentu Gothrada Gowdas’ strictly 
follow “Patriarchial” practice. Gothra and Bali and family name 
is derived from the father to the children. Female members of 
the family do not directly participate in any rituals. Even the 
cooking for performing rituals is prepared by men folk. 
Inheritance of property is always to the Male children. In case 
of Husband's death the wife takes over the property as 
custodian of her minor children. Till recently, they used to live ~ 
in Joint family structure. Many households used to contain forty 
to fifty family members thus enjoyed the collective security. 
Eldest son in the family becomes the Kartha (family Head). 
Marriages among Sagothra (Bali) is forbidden as they are 
considered as brother and sister or cousins. This is an approved 
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practice as per scientific fraternity and produces healthy 
progeny with better resistance to diseases. Generally there is 
no ‘Dowry’ system among Gowda clan on the other hand Boys 
father offers a Kanya shulka to Girls parents a sum of Rupees 
16 %%. 


Dr. Vishwanatha Badikana in his article published in 
“Okkorulu — Visheshanka” published by Gowda Samaja, Puttur 
has narrated “JEEVANAVARTHANA” PRACTICES OF PUTTUR - 
“TULU” GOWDAS in detail). Also, there is enough published 
material in Kannada is available. 


“JEEVANAVARTHANA” PRACTICES of Hathu Kutumba . 
Hadinentu Gothrada Gowdru are well illustrated in “Gowda 
Samskrithi Mathu Kutumba Kaipidi” brought out by Kodagu 
Mathu Dakshina Kannada Gowda Samaja, Bangalore in 1996. 
During this period | was the Vice President of KDK Gowda 
Samaja and took initiative to bring out the “Kaipidy’. 


Some of the articles are as follows : 


e “Gowda Samajada Makkala Balya Vidhigalu” by Sri M. Gangadhara, 
Mandekolu, Sullia. 

e “Gowdara Vivaha Paddathigalu” — a collection of Gowdas Marriage 
rituals.(Page 40 to 60). 

e “Hennu llisikoduvaga Heluva Mathugalu”— by Sri Shivaram, Moolemajlu. 

e “Hennu Ilisikoduvaga Haaduva Haadu” — Srimathi Baile Bopaiah, 
Bengaluru. 

e “Bayake Moduve”— Smt. Padma Karkala. 

e “Gowdara Vivaha Paddathigala Avalokana” —Prof. Poojarira 
Monnappa.(Pg.72 to 80). 

e “Sathavarige Nadesuva Samskaragalu” - ny. Dr. Guddera P. Ganapathy. 

e “Sathavarige Nadesuva Samskaragalu” (Practice followed in Dakshina 
Kannada) — Shivarama Moolemajlu. 

e “Bojja Saavina Sankethika Prathinidhikarana” — by Dr. Purushothama 
Bilimale. 

e “Gowdaru Aacharisuva Habbagalu” — By Moolemajlu Somanna, 
Somwarpet. | 

e “Gowda Janangadalli Kheddasa Aacharane” — Sri Poovappa Kaniyoor. 

e Shobhane Haadugalu” — Smt. Kodekallu Seethamma. 

e Dakshina Kannada Jilla Halu Vokkalu Makkala (Gowdara) Sanghada 
Nirupane (Proclamation) By Sri Koojugodu Kattemane Padmayya 
Gowda.(Page 31 to 37). © 
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SOME OF THE OTHER GUIDELINES “DOS” AND 
“DON’TS” FOR GOWDAS’ BY SRINGERI MATHA ARE AS 
FOLLOWS: 


Sringeri Matha was the guiding factor for all cultural practices 
of Gowda clan in Dakshina Kannada including Tulu Gowdas. 
Koojugodu Kattemane is in possession of Niroopane 
(Proclamations) issued by Sringeri Matha Peetadhipathi Sri 
Mahashiva swamy in the years 1910,1911,1912 and 1913. It 
was stressed that all Gowdas of Dakshina Kannada should 
follow the same practice in their rituals and cultural practices 
and it is the responsibility of Kattemane, Maagane Mane and 
Oora Gowda to ensure this. The Shasthras and rituals to be 
followed in Marriages etc. have been discussed in detail. 


1. When a Girl in the family attains puberty a “Rutu shanthi” 
has to be performed with in 15 days. If this was not possible 
for unavoidable circumstances It has to be performed with 
in 14 days from the next menstrual day. 


2. ALady in the community has to take purification bath on 
the 4" day of her menstrual period. 


3. Younger brother can not get married to the widow of his 
elder brother but, elder brother can marry the widow of 
his younger brother. 


4. Either the husband or the wife should not divorce for trivial 
reasons. 


5. Ladies of the community have to be essentially go through 
“Shobhanaprastha, Vivaha (Marriage) and Sheemantha. 


6. Unmarried male should not get married to an widow. 


7. A Lady who has been divorced from a family member 
should not get re-married to the same family in any 
circumstances. 
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Dt.5 


10. 


16. 


fe 


18. 


{hel 


Widows should not wear Mooguthi (Nose ring), Mangalya 
soothra, Kalungura, Karibale, Karimani and Tilak at any 
cost. 


Widows after re-marriage should wear only foot ring and 
Mangalya soothra and nothing else. 


Funeral rites (Obsequies) to be conducted after the 10" 
night following death i.e. 11" or 12" day of a person’s death. 


. The person who has taken up the responsibility of 


performing last rites (after the death of his relative) should 
not wear Gold ornaments and stay under “Soothaka”. 


. No music instrument can be played in the funeral functions. 
. Bride and bridegroom will take Seru Thuppa (ghee) only 


during the “Lagna’” (Marriage) and no other functions they 
can take items like oil, ghee, beaten rice, rice powder, 
eatables. 


. Pokale Loove and deetige (Torch), Hilalu, Palaki etc. 


should not be carried. 


. Auspicious (shubha) functions to be held with Music 


Instruments, torch etc. ostentation should be displayed. 


A Kanya Shulk of Rs. 41/2 only to be paid by relatives of 
Bridegroom to Brides parents. 


For the first re-marriage of the lady a Kanya shulka of Rs. 
21/4, third re- marriage one rupee and 2 anna 
Kanyashulka to be paid by the Bridegroom. Only a white 
saree is payable to bride for her 4" re-marriage. Therefore 
it is made clear that the Kanyashulka is paid to the Girls 
parents and not the other way. It is abundantly made clear 
that no Dowry sytem is acceptable. 


Consuming liquor either in the place of function or at a 
wine shop and then attending an auspicious function of 
swajathi Community is forbidden. (We have to look at this 
seriously as this is the practice now a days). 


Cow should not be used for ploughing. 
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20. 


Pa i 
oy, 
23. 


24. 


25. 


26. 


ra 


28. 


29; 


There should be twelve poles in a Mantapa for the Lagna 
(moohurtha) and only one marriage can be conducted 
and not two or three. 


Every bride and bridegroom should wear “Patta basinga’”. 


During auspicious functions, people of other communities 
should not take part in feasting. 


During auspicious functions widows and ladies of second 
marriage should not partake in Aarathi etc. mangala Karya. 


The functions those are held among Swajathi, Ladies and 
men should partake separately and sit separately among 
the gathering. 


During auspicious functions no meat preparations should 
be consumed. No liquor to be served. 


The Marriage and Dhara Karya can be conducted either 
at Girls place or Boys place and who ever conducts the 
function will bear the cost. There is no question of either 
paying or receiving the expense. 

Guru Veelya to be paid with honour to the Kattemane of 
Swajathi under whose jurisdiction of Kattemane they 
come under. 

Boy's mother and other ladies need not cover their head 
with seragu during Shasthras’ are held for the boy. 

lf some one conducts himself against these Rules/ 
guidelines it is considered as against the Swajathi 
propriety. 


Note: Some of the above rules appear to be of Male 


Dominant Society and many other may not be relevant 
for the present condition. However, it is necessary to 
preserve our culture and practice it appropriately. 
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CONCLUSION 


It is worthwhile to go deeper in to the background in which 
migration/ re-allocation of Gowdas to Dakshina Kannada and 
Kodagu took place and political and religious incidences 
happened during that time in the western part of Karnataka 
which had great influence on these people. During the rule of 
Hoysala’s three important religious developments took place 
inspired by three philosophers Viz. Basavanna, Madhvacharya 
and Ramanujacharya. The Royalties of the time and along with 
them Gowdas of Malnadu (and Dakshina Kannada Gowdas 
before their migration) also were drawn in to this turbulence. 
Hoysalas and Vijayanagara Royalties followed Shree 
Vaishnava faith. There are about 3000 ancient temples in 
Dakshina Kannada. Out of this about 2900 temples are of Shiva 
sect and most of them had Sthanika (Smartha) Brahmins as 
priests. Hoysala and Vijayanagara rulers patronised Vaishnava 
faith and thus Priesthood of temples fell in to the hands of 
Madhva Brahmins thus marginalising Sthanika Brahmins in 
Dakshina Kannada. Few of the Shiva family deities were 
replaced by Vaishnava deities. In Subrhamanya a branch of 
Madhwa Matha was established and Ganesha idol located in 
front of the Temple was replaced by Narasimha idol. Some of 
Shiva family deities’ .and temples like in Kadaba were degraded 
/ mutilated. 


e  Ikkeri (Keladi) Nayakas, whose origin is traced to Ganga 
Dynasty and were blood related to Gowdas followed 
Veerasheiva (Lingayath) faith. This was the time, after the 
fall of Vijayanagara Empire, Ikkeri Nayakas in combination 
with Sringeri Matha took up the task of reviving Sheiva 
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parampare and also extended their Political control (Rule) 
to Dakshina Kannada as discussed in earlier chapters. 
Reallocation of Gowdas to Dakshina Kannada was part 
of this grand plan. Inthe process there has been upheaval 
and bloody conflicts. 


e Another fact which needs deeper study is that population 
of some of the original settlers, who, in Puttur and Sullia 
Maganes declined or became extinct. Initially, rule of this 
land fell into the hands of Ballals, followers of Jainism, 
from aboriginal groups such as Mailaru, Koragaru etc. 
Among them Setty Ballalas were of Vyshya origin from 
Karnataka Main Land and others were Banta Ballalas of 
Alupa Dynasty of coastal Dakshina Kannada. These were 
the rulers who introduced systematic agricultural practices 
into this region. Astha Ballalthis were ruling Puttur and 
Sullia Maganes, from whom the rule of land and control of 
Temples fell into the hand of Gowdas. Gowda families 
like Koojugodu Kattemane, Mundodi, Balladka Kabaru Bali 
families, Balnadu Kattemane and Puttur Bellipadi recall 
that their land originally belonged to Ballal rulers 
(Palegars) and later fell into their hands. Total 
disappearance of powerful groups such as Ballalas (Astha 
Ballalthis), Mailuru etc. and rise of Gowdas as alternate 
centre of power in the region is not a small matter to be 
ignored but it is part of the history of the land. This demands 
a detailed study and be included in the history of the land. 


e There are ample records in the form of Padadhanas 
(folklore), veeragallu and Inscriptions available, that all 
the legendary personalities, who later attained “Deivathma” 
(Bhoothas’) had descended from Karnataka Main Land 
through Western Ghats (Navu Ghatta ilidu bandavaru). 
Poet Linganna of Keladi in his book “Nrupa Vijaya” has 
narrated this “Jaithra Yathre” (Expedition of conquest) in 
detail. 


e Being aperson with Engineering background and having 
spent most part of my life away from Kodagu and Dakshina 
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Kannada, with my limited knowledge of history and 
command over the languages i.e. Kannada & English, | 
have attempted to put together some of the facts as seen 
and information gathered from a Historical angle (and not 
merely looking at these incidences as “Bhootharadhene’). 


It is desired that Institutions like “Arebhashe Sahithya & 
Smskrithi Academi” and various Gowda Samajas’ 
constitute a committee of Scholars like Dr. Purushothama 
Bilimale (who retires by August 2015 from his present 
service and need to be persuaded to take up this task), 
Dr. Poovappa Kaniyoor and Dr. Koodru Chinnappa Gowda 
to go in to detail and record these events as part of 
“History”. There by, establish rightful place in the history 
for personalities like Koojugodu Thimma Nayaka, Balnadu 
Dhanda Nayaka, Kedampadi Rama Gowda, Guddemane 
Appayya Gowda, Huli konda Nanjayya and others. Effort 
is needed to erect a befitting bronze Statue of Kedampadi 
(Kedambadi) Rama Gowda (Leader of the 1837 Mutiny) 
at the intersection of Sullia Highway and Ubaradkamithoor 
road. Resources need to be mobilized for this noble work 
to dwell into the culture (Samskrithi) and development of 
Arebhashe Language. 6 


IN PURSUIT OF OUR ROOTS / 163 


Offerings in 16 Plantain Leafs to Devia's 


erings in 16 Plantain Leafs to Karnikas (Prethathmas’) 


t 
E 
e 
thei 


Sri D. V. Sadananda Gowda ; 


Ex. Chief Minister of Karnataka and 
entrel Cabinet Minister 


NOTABLE PERSONALITIES OF KODAGU 


AND DAKSHINA KANNADA GOWDAS’ 
(PAST & PRESENT): 


D. V. Sadananda Gowda (Central Railway Minister + 26" 
Chief Minister of Karnataka + ex-BJP President Karntaka 
State unit). He hails from a most backward Village of 
Dakshina Kannada bordering Kerala. He is the son of Late 
Devaragunda Venkappa Gowda and from Tulu origin 
Gowdas. He was elected as MLA from Puttur twice (1994 
& 1999) and was the Deputy Oposition leader in the 
Karnataka Legislative Assembly. He became Member of 
Parliament thrice from Mangalore — Kodagu (2004)- 
defeating Ex. Chief Minister Sri Veerappa Moily with large 
Margin, Udupi — Chikkamagaluru (2009) and Bangalore 
North (2014). He was the President of Karnataka Unit of 
Bharathiya Janatha Party and had worked relentlessly to 
bring the first BJP Government in South India i.e. 
Karnataka. He became Chief Minister of Karnataka 
between 2011 — 2012 and thereafter 2012 till 2014 he 
was the Leader of oposision in Karnataka Legislative 
Council. In 1914 May, he Successfully contested for MP 
from one of India’s largest constituence of Bangaluru — 
North and became one of the powerful Cabinet Minister 
(Railways) in India’s Prime Minister Sri Narendra Bhai 
Modi’s Ministry (16 — 05 — 2014). Thus he has greately 
contributed to lift the pride of Hathu Kutumba Hadinentu 
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Gothrada Gowdru’s (Dakshina Kannada and Kodagu 
Gowda’s). He is married to Smt. Daty from Gudde Mane 
(family of Freedom fighter Guddemane Appyya Gowda) 
in 1981. 


K.G. Bopaiah (Former Speaker of Legislative Assembly/ 
Virajpet MLA). He served full time as speaker and earned 
good name. He along with D.V. Sadananda Gowda is 
instrumental for erecting Bronze statue of Guddemane 
Appayya Gowda at the entrance of Madikeri (From 
Bengaluru) and also Established “Arebhashe Samskritika 
Academy”. 


Late Guddemane Appayya Gowda (a freedom fighter from 
Kodagu, and supporter of Kalyanaswamy during rebellion 
of (1834-1837), was hanged by British at Madikeri Fort on 
Oct.31* 1837. Details of Rebellian has been discussed in 
earlier chaptors. 


Late Kedambadi Rama Gowda, a supporter / Promotor of 
Kalyanaswamy fought against British Rule during- 
Rebellion of 1834-1837. He was a rich Jameendhar. Under 
the pretext of arranging marriage of his son he mobilised 
thousands of Ryots and took support of other leaders in 
the Rebellion of 1837 against British. 


Late Hulikonda Nanjayya, of Sampaje was another 
Important leader of 1834-1837 rebellion against British. 
He is the ancestor of N.S. Deviprasad. 


Late Adkaru Annu Gowda was of Adkaru Village near 
Sullia, He was an associate of Kedampadi Rama Gowda 
and participated in 1837 Ryots Rebellion and was captured 
by British and hanged along with Kalyanappa. 

Kukkanoor Chennayya was a rich Jameendhar of Bellare 
and he provided food and arms etc. equipments to 
Kalyanaswamy's army at Bellare and was instrumental in 
taking possession of Bellare Treasury from British Officers. 
Late Sri Nidyamale Muddappa,(1895-1953)of Coorg 
District and Sessions Judge, was the President of Gowda 
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Vidya Sangh, Madikeri, Instrumental in Restoration of 
Pride, Jamma Land, Right to posess Gun for Gowdas in 
Kodagu. (Details of his contribution has been discussed 
in earlier chaptors). 


Late Shri. Nidyamale Somana, Member, First Lok Sabha 
(1952-1957), Parliament of India, represented the State 
of Coorg; MLA(1957-1958), Karnataka State, represented 
Periyapatna Constituency 


Late Tenkila, Puttur Veerappa Gowda, Head Munshee, In 
British PWD Department and Founder and Treasurer — 
Gowda Vidya Sangha, Puttur. 


Late C.K. Padmayya Gowda, Founder President, Gowda 
Vidya Sangha, Puttur. 


Late Koojugodu Venkataramana Gowda, Advocate, three 
time MLA, Puttur. 


Late Koojugodu Subrahamanya Gowda, Advocate, MLA, 
Belthangadi. Ex. Managing Trustee, Lord Kukke 
Subrahamanya Temple. 


Kurunji Venkataramana Gowda, Philonthrpist, 
Educationist, Established Educational Institutions in 
Dakshina Kannada and Sullia and popularly known as 
“Amara Shilpi of Sullia”. 


Late Bannur Aithappa Gowda, Deputy Commissioner, 
Bangalore. (Father of B. A. Harish Gowda, IAS). He was 
native of Bannur near Puttur later migrated to Bantwal 
ny Ghee ee eee He is one of the earliest settlers 
in Bengaluru among Dakshina Kannada Gowdas. 


Prof. Kodi Kushalappa Gowda, Author, Bhasha Vijnani, 
Madras Univercity. 


Late Dr. Kayermaru Veerappa Gowda: He was the first 
Veternory Doctor among D.K. Gowdas. He had studied 
Poultney rearing at Tenisi Univercity in the USA. He was 
the Karnataka State Poultry Development Officer (Dy. 
Director) and was President: Kodagu Mathu Dakshina 
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Kannada Gowda Samaja, Bangalore for 24 Years. He was 
married to Smt. Gouramma of Kodagu. 


Late Prof. Poojari Monnappa, Advocate & Prof., and 
Historian and was President: Kodagu Mathu Dakshina 
Kannada Gowda Samaja, Bangalore. 


Dambekodi S. Ananda, C.A., Finance Director, KSFC., 
was President: Kodagu Mathu Dakshina Kannada Gowda 
Samaja, Bangalore. 


Late Amai Ramanna Gowda, Chief Marketing Officer, 
Bangalore Dairy and was Secretary — Kodagu Mathu 
Dakshina Kannada Gowda Samaja, Bangalore. He 
travelled nook and corner of Bengaluru and identified D.K. 
Gowdas & and enrolled them as members of Samaja. He 
was married to Smt. Damayanthi (Montadka). 


Kuria R. Chamaya, Retired as Law Secretary, Government 
of Karnataka, Served as Vice Presedent was also Interim 
President of Karnataka Appalet Tribunal and, Govt. Of 
Karnataka. He is married to Smt. Chandravathi, Daughter 
of Late Kodthila Ammathayee. Sri K. R. Chamaya was 
one among the first resident of Bengaluru among D.K. 
Gowdas and has guided several Youngsters who, later 
themselves became Principal Secretary in Govenment of 
Karnataka etc. high positions. 


Late Prof. Mavoji Janardhana who worked as Principal of 
Law College and was the Advocate General of Karnataka 
State. 


Dr.Purushothama Bilimale (Director of American Institute 
of Indian Studies), Bhasha Vijnani, Author and Historian. 
His Phd., Thesis (1985), “Sullia Parisarada Gowda 
Jananga: Ondu Samskrithika Adhyayana(Kannada)” He 
has guided and was a motivator to several budding young 
Poets and writers. 


Dr. K.V. Chidananda Gowda, Former Vice Chancellor, 
Kuvempu University and NASA Scientist. 
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Dr. Poovappa Kaniyoor, Member:Arebhashe Saahithya & 
Samskrithika Academy, Author, Historian and exponent 
of Padadhanas (Folkoore). 


Late Pokkalondra / Kemmarana K. Chengappa, Retd. 
Captain in British Army and later retd. As Asst. Conservator 
of Forests. 


Late Oorubailu Puttappa, Retd. As Asst. Conservator of 
Forests. 


Dr. Oorubailu Shivananda, Founder & M.D. Suddi 
Bidugade News and other enterprises Sullia. 


Late Kemmara Balakrishna Gowda, Ex. Army and Eminent 
Co-operative movement activist — State Director of PLD 
Bank. 


Late Baddana Chengappa, Major, Indian Army. 


Baddana Raj Chengappa — Editor-in-Chief, Printer & 
Publisher, The Tribune; Chandigarh, India. Formerly with 
“India Today”. 


Shri Kolambe Puttanna Gowda, who wrote Kaluru 
Cheluve and an excellent Talamaddale artist. 


Kedagadi Guddappa Gowda, finest Yakshagana 
performer 


N.S.Deviprasad (Sampaje Deviprasad), Film Producer and 
Cultural activist & Activist for ‘Praja Vedike’ 


Late Dambekodi S. Madappa (Ex-MLA) 


Late DambekodiA. Chinnappa, MLA & Minister, Govt. of 
Karnataka. 


Kedambadi Dr. Vijayalakshmi Muddappa, Executive, 
World Bank, UNO. 


B.A. Harish Gowda, IAS, Retd. Principal Secretary, Govt. 
Of Karnataka. 


Kolibaylu Belliappa, Retd. IAS. - MD, KSFC. 
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e Dr. Karnayyana A. Appaiah, KAS., Phd. In Mines and 
Geology, was the Secretary with Chief Ministers Sri S.M. 
Krishna, B.S. Yadiyoorappa, Sri D.V. Sadananda Gowda 
and Retired as Additional Regional Commisioner, 
Government of Karnataka. 


e J. Omprakash, Secretary, Karnataka Legislative Assembly. 


s Dr. K.V. Venkataramana, Poet, Reviewer, Translator and 
Writer. 


e D.V. Shivarama, Retired as Additional Commissioner of 
Commercial Taxes. He was the President of “Dakshina 
Kannada Gowdara Kshemabivradhi Sangh”. 


e Shobha Karandlaje, BJP Leader and Ex. Minister, 
Government of Karnataka. Member of Parliament from 
Udupi — Chikkamagaluru (2014). Hails from Puttur. 


e Koorana Praveen Executive Manager Kodagu channel 
Madikeri — media publicity in Kodagu Gowda. 


e Sri Montadka Balakrishna Jayaram, former Director. 
KPTCL, National President .... 


e Ammavana Vasu — Successful Entreprunuer and 
President of Kodagu Gowda Samaja, Bangalore. 


e Rajesh Thenana — Successful Entreprunuer and Vice 
President of Kodagu & Dakshina Kannada Gowda 
Samaja, Bangalore. 


e Kaapila Giriappa Gowda,- Successful Entreprunuer — 
Managing Director, Seetha Ice Cream and Philonthropist. 


e Kakkebettu Laxminarayana — Industrialist. 


Any omissions may please be brought to the notice of the 
Author for future correction. 
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LEADERS OF THE COMMUNITY WHO PARTICIPATED IN 
FREEDOM FIGHT (1837 — 1947): 


LATE POOJARI RAMAPPA was born in Madikeri Taluk. 
While he was studying in Madikeri Central High School 
he participated in Gnadhiji's call of “Asahakara 
Chaluvali”. He was imprisioned for his activities in 1930- 
31. On midnight of 25-10-1932 he climbed up the pole 
and brought down British Flag “Union Jack” which was 
flying in the Madikeri Fort and hoisted in its place 
Congress Flag “Thrivarna Dhwaja” and recited “Vande 
Matharam”. He was caugNt by the police at Gonikoppa 
and produced in the Madikeri Court. As per the Court 
order he was taken to Kannanoor and imprisioned 
(Simple imprisonment). After returning from Jail he 
opened a “Rastriya Shikshana School’ at Biligeri Village 
and taught Khadhi Spinning to School children and 
people from villages in and around. He participated in 
“Quit India Movement” of 1942 and was imprisoned 
again. Later, without expecting any benefits from the 
Indian Government he passed away in the year 1964. 


KOCHANA APPAIAH was born in Maragodu Village 
and participated in Freedom fight from the beginning 
and was imprisoned in the year 1930-31. 


LATE KORANA DEVAIAH was born in Hoddooru of 
Madikeri Taluk. While studying in Intermediate at 
Mangalore he responded to the call of Gandheeji and 
participated in “Quit India Movement” of 1942 and 
participated in Bombay Congress Conference. He was 
imprisoned by the British for his Anti Government 
activities. After Independence, during which time Coorg 
was an Union Territory, he was elected as the Member 
of Kodagu Council and was the Deputy Speaker of 
Kodagu Assembly. He was the first among the Kodagu 
and Dakshina Kannada Gowdas to occupy a position 
equalant to a Cabinet Minister. When Coorg was 
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merged with then Mysore State he represented 
Periapatna as MLA. He served as MLA for 18 long 
years. He was the President of Kodagu Vidya Sangh. 


e KEDAMBADI GANAPATHI was born in Bhagamandala 
Nadu, Kundacheri Village. While studying in Mangalore 
he participated in Gandheeji’s call of “Quit India 
Movement’ and participated in 1942 Bombay Congress 
conference and was imprisoned. 


e NIDDYAMALE SOMANNA was born at Peraje of 
Kodagu on April 15" 1905 to a Government employee. 
He was graduated from Saint Aloysius College 
Mangalore and obtained Post graduation in Law from 
Madras University. Immediately after his education 
joined Congress Party and participated in “Quit India 
Movement’ and participated in 1942 Bombay Congress 
conference. He succeeded in avoiding arrest, went 
underground and worked silently in Freedom 
Movement. He became member of Coorg Legislative 
Council and worked for the welfare of people. He was 
invited by Sardar Vallabha Bhai Patel in 1949 for 
discussion about deciding the future of Coorg (Kodagu). 
He became the Member of Parliament in 1952, the first 
Parliament of Independent India. His Political career 
got a setback due to Paralytic attack he encountered 
in 1957. He was elected as Member of Legislative 
Assembly of Greater Mysore and he expired in 1960. 


e CHETTIMADA CHINNAPPA was born in Hodooru 
Village of Madikeri Taluk. While studying in Central High 
School Madikeri he Participated as Student Leader in 
“Quit India Movement” and was imprisoned. After 
completing his education he joined Indian Air Force and 
retired as Warrant Off Officer. © 
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Makonahalli Doddamane Doddappa Gowdaru. 

Prof. P. Gururaja Bhat. 

Sri D.N. Krishnaiah. 

Prof. Poojari Monnappa. 

Discussions with Dr. Kirilbhaga S Chandrashekar, present Managing 
Trustee of Harihareshwara Temple, Harihara Pallathadka.; 
K. Honnappa Gowda, Retd. Secretary, Puttur Taluk Ag. Land 
Development Bank; Malavelu Jinnappa Gowda, Puttur, Retd. Chief 
Manager, Vijaya Bank. 

A.K. Himakara, “Janamanada Kandrapadi’ 2001. 


Mudodi Kalika Prasad, Rajya Deiva & Purusha Deiva Deivasthana, 
Kandrapadi. 


Dr. Vishwanatha Badikana. 


Kinnari Smarana Sanchike — Sri Rajadeiva and Purusha Deiva temple, 
Kandrapadi, Brahma Kalshothsava.- March 2011. 


Tulunadina Sampradaya:Parla Ananda Gowda. 

Veera Purusharaya: Rudra Chamundi Devidasa Kushalappa Gowda. 
Manjunatha Unjanna 

Falanethra Mundodi. 

Dr. Poovappa Kaniyoor. 


Babu Gowda, Balnadu Kattemane. 
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Parla Ananda Gowda. 


N. Shyam Bhat, South Kanara (1799 — 1860), A study in colonial 
Administration Regional Response. 


Sri Devashya Venkappa Gowda, Devashya Mane, Bellipadi Puttur. 


Padoor Gururaja Bhat, Tulunadina Ithihasadalli “Sthanikaru” (Shiva 
Brahamins), (Devasthanada Aadalitheya Ithihasika Adhyayana). 


Kumbhagowdana Uthayya; K.M. Aravind; K.P. Jagadeep and 
Sabbandra Kushalappa (all from Makkandur). 


Kudukuli Bharath Gowda, Kodi Ponnappa, Kodi Suresh, Kodi Raghu, 
Kodi Madappa — Thakka Talakavery, Kodi Balakrishna, Nidyamale 
Ravi- Secretary Gowda Samaja,Nidyamale Damodara- Vice President, 
Kudpaje Palangappa-President Gowda Samaja-Bhagamandala, 
Kudpaje Rajesh and Balladka Appaji. © 


eee EEE EEE EEE” 


IN PURSUIT OF OUR ROOTS / 174 


ee 


IN PURSUIT OF OUR ROOTS / 175 


Puttur Anantharaja Gowda 
(Author) 


Puttur Ananthar, fi owda hails from Tenkila, Puttur 


hee” Vitae a well to do Jameendhar family 


ue Rapentarent oe Veerappa Gowda was one 
among'the}founder of Puttur Gowda Vidya Sangh. 


Mr. Gowda is an Engineer (LME, MIE -Prod) and worked 
in Senoir positions at BHEL Hyderabad and MICO 
(BOSCH Group). Well travelled with in India as well as 
Europe. 


He has served in several social organizations viz. Vice 
President & Acting President, “Kodagu Mathu 
Dakshina Kannada Gowda Samaja, Bengaluru” (1986 
— 2000); Secretary, IIPE; Director: MICO Employees 
House Building Co-op. Society, Bir. Etc. Presently, he 
is in to Business and also a Coffee Planter. Has keen 
interest in History. 


He is settled in Bengaluru with Wife, son and his family 
and frequents Kodagu and Dakshina Kannada. 


